Establishing the stemma: fact or fiction?

by Jan Just Witkam

Textual criticism is the means by which problems in
reconstructing the original wording of a text, of which
only relatively recent witnesses are preserved, can be
solved. It is the way to approach the so-called ‘lost
manuscript of the author’. In a nutshell, it is these
tasks which the philologist sets out to accomplish
when he has decided to edit a text: reconstructing the
original wording and approaching the author’s copy.
The definitions summarily quoted here are derived
from the science of textual criticism as it has developed
at the hands of classical scholars, that is: scholars of
the two European languages of Classical Antiquity,
Greek and Latin, and of the cultures connected with
them!®. Their methods have not remained confined to
Greek and Latin, but have also been applied to the
philology of Hebrew and the languages of the Chris-
tian Orient, and in the course of time to other Oriental
languages as well. This science has reached, in the
passing of the centuries, a stupendous refinement in its
methods and an elaborate theoretical framework, due
to the combined efforts of the generations of students
of these languages. The scholar of classical languages
may have recourse to the methods of textual criticism
when he tries to reconstruct the original wording of a
text which has been obscured, corrupted, or sometimes
even lost in the passage of time. With the tools of his
trade the classical philologist can try to approach the
‘lost manuscript of the author’. With the correct appli-
cation of its methods he can try to find his way back
into history, a few centuries or more, and clean a text
of some of the filth and impurities that have become
attached to it by long and frequent use.

It is at once clear that this definition of textual
criticism is based on a few presuppositions. The first
and foremost of these is the supposition of the exis-
tence of a ‘lost manuscript of the author’; the other,
equally important one is the presumption that a long
period has evolved between the lifetime of the author
and the date of the oldest existing manuscript of the
text which is the object of study. In classical philology
these presuppositions are the basic and most central
points of discussion?. Editors of classical Greek and
Latin texts have no autographs at their disposal. These
editors have also to bridge a gap of sometimes two
millennia or more between the lifetime of their author
and the date of the oldest manuscript extant. The
transmission of classical texts is usually divided into
four phases:
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. the autograph (always lost)

2. the phase of transmission in classical antiquity
(always lost)

3. the Alexandrian (Hellenistic) recensions (sometimes
preserved)

4. the medieval recension(s).

The Greek philologist first sets out to reconstruct the
Hellenistic versions, which usually are the result of
intense scholarly labour by the learned men of Alexan-
dria or Pergamon. When he succeeds in doing this, he
must then try to find his way further back, through the
confusion and intricacies of the transmission of know-
ledge in the classical period, which more often than
not consisted in the collation of manuscripts, instead
of the more slavish copying of the later medieval
period. Finally, he sets out to reach the period of his
author. Generally speaking, these final two phases are
not realized. The view has simply become too blurred,
the looking-glass too steamed up to get even a glimpse
of what was completed by the author on some day
very long ago. A despairingly impossible task, it would
seem, and hardly an activity which could have found
so many enthusiastic devotees through the centuries.
The way back into history, the path along which the
philologist tries to find his author, or expressed more
carefully, to the “archetype’, is called in this connection
the ‘stemma’.

But in the weakness of classical philology is contained
its strength. The very impossibility of reaching the
author’s ‘lost manuscript’ or to attain the ‘original
wording’ gives the scholar an immense freedom to
exercise his wit and ingenuity, and to do this with
almost complete impunity. How he extricates himself
from the web of insoluble problems often reminds me
of Baron Munchausen’s escape from the mud in which
he was about to drown, together with his horse. The
Baron succeeds, or so he claims, by lifting himself by
his own hair, and thus do the classical philologists
succeed, as one can see from their text editions. Qut of
nothing they bring about something. One need not
necessarily look at their act of creation with the same
awe as the spectators of the Baron’s trickery, but the
two sorts of machinations have too much in common
to ignore the connection.

In the following I will try to show to what extent the
methods which were developed for the stemmatic exer-
cises in the classical Greek and Latin studies are
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relevant to the editing of Arabic texts. I believe that
my more or less general remarks on Arabic texts are
relevant to the editing of Persian and Turkish texts as
well, and by extension to the other ‘recent’ (by which
term I mean ‘of the Islamic period’) Middle Eastern
languages. 1 will try to do this with the help of a
number of examples which illustrate several situations
in which the editors of an Arabic text have found
themselves. Firstly, I will treat the philological
approach to the edition of the Qur an, the first book in
Arabic. Dogmatics and a great number of manuscripts
are here the most conspicuous features. Secondly, I
will treat the stemmatic exercises in the case of the
presence of one textual witness only, that is, the so-
called unique manuscript. Thirdly, I will summarily
treat stemmatic problems in connection with texts of
great length, whose manuscripts more or less com-
plement one another. Finally, I will touch upon stem-
matic problems in connection with texts of which
numerous manuscripts have been preserved, and of the
eclectic methods developed to solve these problems. I
will conclude my argument by giving an answer to the
question, whether or not the stemmatic method
is useful for the philology of the Middle Eastern
languages of the Islamic period.

THE EDITION OF THE QUR AN

Judaism, Christianity and Islam are the religions of
the Book. The Holy Books of these religions are the
first or foremost books in their cultural tradition, and
the science of philology first developed around these
books as an auxiliary science, before it came to be
considered a science worthy to be studied for its own
sake. We come immediately to the heart of the pro-
blem when faced with the philological problems of
textual criticism in connection with the Holy Books of
these three religions. For the Hebrew and Greek texts
of the Torah we encounter difficulties which are simi-
lar to those of the classical Greek and Latin texts: the
available or reconstructed archetype is far removed
from the time in which the texts came into being. For
the Greek text of the New Testament this is also the
case, albeit to a somewhat lesser extent: the interval of
time is shorter. Here, however, the multitude of
manuscript witnesses (more than five thousand
manuscripts and fragments) makes it impossible even
to begin an attempt at stemmatization. What Christian
philologists decided to do with the text of the New
Testament was to refrain from trying to establish a
stemma, but adhere to a textus receptus which is based
on a rather limited number of old manuscripts. For
exegetical reasons use is made of the different variants,
per variant or set of variants, as it suits the particular
purpose of a philologist or theologian. I will show with

the example of Ibn al-AkfanT’s Enumeration of the
Sciences how this eclectic method may prove to be
fruitful for the edition of Arabic texts of which many
manuscripts have been preserved.

The philological situation of the Qur'an is slightly
different from that of the Torah and the New Testament.
Both questions of archetype and length of interval
seem easier to handle. Relatively more is known of the
early history of Islam than seems to be known of the
early history of Judaism and Christianity. And
although much more information is available about
the establishment of the text of the Qur’an, no use has
been made, so far, of the immense number of old
Qur’an manuscripts for the purpose of establishing a
critical edition. To the Muslim, the Qur'an is the
uncreated word of God. But this uncreated word is, at
least in its recorded form, also subject to the laws of
philology, and the early Arab grammarians, theolo-
gians and philologists realized this from the outset. In
the case of the Qur’an the stemmatic problems are, in
theory at least. easy to describe. The Holy Text goes
back to a heavenly Well-Preserved Tablet, the Divine
archetype. a Lawh Mahfiiz3. It is the literal text of this
Tablet that was sent down to the Prophet Muhammad
and that we now know as the Qur’an. Were it possible
for mankind to maintain a flow of information from
the Hereafter to this world, or to say it in Islamic
terms: had the Divine Revelation not ended with the
demise of the Prophet Muhammad, comparison be-
tween the copies circulating on earth and the heavenly
archetype would be a most convenient solution for all
disputes.

The Prophet Muhammad, however, was the last of
the prophets. and therefore establishing the critical
edition of the Qur’anic text has been left to man alone,
without any metaphysical help. The history of the
“Utmanic redaction of the text is known. The almost
simultaneous emergence of an ever-growing corpus of
variant readings is a well-known fact as well; some of
these variants received, in due time, canonical sanction
or recognition. In the 3rd/9th century efforts were
made to establish a textus receptus of the Qur’an, with
the preservation of the value of the then existing
variant readings. Somewhat later, Ibn Mugahid devised
a system under which seven canonical sets of variant
readings were all seven equally accepted*. Later
scholars tried to enlarge this set of seven to ten sets of
readings or even more, but none of these additional
sets gained the same degree of acceptance which the
first seven enjoy up to the present day. It is at once
clear that such an expanding corpus of variant read-
ings brings us further and further from the original
wording or pronunciation.

Fliigel’s edition of 1834 is eclectic in the sense that it
is a contamination of several fixed sets of variant
readings. In doing so, Fliigel produced a text that
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cannot be accepted in the Muslim tradition of textual
transmission of the Qur’an. The Cairo edition of 1925
produces, as faithfully as humanly possible, the Hafs-
‘Asim version, which came into being in the first half
of the 2nd/8th century. The task to trace back the
history of the Qur’an to deep into the first century
of its existence, with help from the available source-
material, has not, however, been undertaken by Muslim
scholars, nor by others for that matter. A German
project, whose aim some fifty or more years ago was
to collect all the variant readings taken from old
Qur’an manuscripts and, on the basis of this collection,
establish an apparatus criticus of the Qur'an, was
interrupted by the Second World War and was never
resumed. In recent years enormous amounts of old
Qur’an fragments have come to light. As far as I know,
no effort is being made to use these manuscripts in a
systematic way to collect information on the early
history of the text of the Qur'an; however, it is
questionable whether these numerous old fragments
would produce any original variant readings.

Summing up, we see that the critical edition of the
Holy Book of Islam is effectively hindered by Muslim
theological and dogmatic considerations, and that no
practical effort is being undertaken today. or was
allowed to be done in the past, to come to a systematic
research of textual material of the Qur'an. Strangely
enough, collecting old Qur'an manuscripts is very
much in vogue nowadays, but the obvious and un-
avoidable conclusion that these manuscripts could
serve textual criticism in connection with the Qur'an is
not drawn. They are treated as holy objects. not as
philological research material.

THE ‘UNIQUE’ MANUSCRIPT

I now come to speak about those texts for which
there is only one textual witness, the so-called unique
manuscript. In the case of the bibliography of Middle
Eastern literatures, this term ‘unique’ has only a li-
mited meaning. Numerous collections of manuscripts
have still not been described, or are not known at all;
thus one must be constantly prepared to have another
MS of a text believed to be preserved in one manu-
script only, be found. In addition to this exists the
problem of the numerous quotations in other works,
which may provide parallel witnesses. In Arabic litera-
ture in particular, this is something to be reckoned
with. For these reasons alone, the use of a ‘unique’ MS
for a text edition is already a hazardous affair, but
more difficulties may be encountered.

It is especially in regard to ‘unique’ manuscripts that
the creativity of the editor can be fully deployed.
Unique manuscripts are the private hunting grounds
of their editors, since they are not hampered in their
activities by an excess of textual witnesses. Many of
the most interesting texts in Arabic literature have,

strangely enough, been preserved in a single MS only,
which makes it the more important to reflect on this
situation. In the following I will treat, in chronological
order, three texts which have been edited on the basis
of a single manuscript, and I will give an account of
their fate at the hands of their editors.

IBN HAZM'S TAWQ AL-HAMAMA

Firstly, there is the case of Ibn Hazm’s Tawg
al-Hamama. This work, "The Ring of the Dove’, a
treatise on love and lovers, was compiled in the first
half of the 11th century by the Andalusian author Ibn
Hazm (d. 456/1064), who is more widely known for
his works on comparative religion and Zahirite law.
The book is preserved in one MS only. It is kept in
Leiden University Library® and was purchased by
Levinus Warner in the 1650s or 1660s in Istanbul. It
was copied, possibly in Syria, some three centuries
after the author’s compilation. In the meantime a
transliteration from Andalusian or Magribi script into
Oriental script must have taken place, and part of the
poetry was skipped for esthetic reasons by some
medieval editor, possibly the copyist of the Leiden MS
himself®. This is a great loss. since it is in this book
that Ibn Hazm had collected much of his own poetry.
A considerable amount of Ibn Hazm’s poetical efforts
must have been lost due to this editorial cutting in the
14th century. That the MS nevertheless has great value
does not need to be stressed. but at the same time the
quality of the text is occasionally rather uneven. The
publication history of the book, which has easily
become one of the highlights of Arabic literature, can
be summarized as follows. The first appearance of the
text, apart from its mention in the successive printed
catalogues of the Leiden library, is by R. Dozy, in
18617 , when he translated a passage from the MS in
his Histoire des musulmans d’Espagne. In 1914 the first
edition was published by Pétrof; this is a faithful
rendering of the MS with a few emendations. Then
follow in all some nine editions, all produced in the
Middle East, which testifies of the impact of the text8.
It 1s possible that more editions of the text such as the
two undated Tunisian ones, which were produced for
educational purposes, are in circulation, for numerous
editions for use in secondary schools must have been
published in the recent decades. In my list they are
mentioned for curiosity’s sake only. In these editions,
passages which were not considered suitable for teen-
agers have been omitted. No serious philological work
has been done to produce these popular, often con-
siderably bowdlerized, versions. If we were still in the
manuscript age, such a version could become import-
ant if it were, by accident, the only textual witness to
survive.

A number of translations of ‘The Ring of the Dove’
has appeared as well, and I mention these in my list,
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because many a translator had to emend the text
before he could produce a satisfactory interpretation.
A translator is even more committed than the editor in
this, as the latter can just write a question-mark or
leave the passage unintelligible when he is at his wits’
end, whereas the translator is more obliged to show
what the meaning of the text is. In addition to this a
number of scholars have published lists with emen-
dations. The most important of these are by I. Gold-
ziher (1915), William Margais (1928), C. Brockelmann
(1932) and Qasim al-Samarrai (1983).

I mention all these contributions to the textual
criticism of Ibn Hazm’s treatise to show that there has
been in the past seventy-five years a combined effort to
improve the quality of the Arabic text. An entire
corpus of texts, the collective product of scholarly
creativity, has emerged around this book. It is this
very corpus of texts that sometimes overshadows the
fact that our connection with the author is warranted
only by the Leiden MS with its obvious three limi-
tations, namely, the period of three centuries which
passed between the lifetime of the author and the
manufacture of the MS, the transliteration from West-
ern to Oriental Arabic script and, finally, the omission
of much of the poetry whereby the original work has
come down to us in a mutilated form.

From the stemmatic point of view the situation was
very simple. Until the publication of the first edition
by Petrof (1914) there was one unique manuscript. and
a few parallel witnesses, mainly quotations in similar
works, none of which gives better readings in the
crucial places. The development after 1914 has two
aspects. Firstly, the emergence of a multitude of
textual emendations, made by editors, translators and
others. And secondly, the production of new editions.
It is clear from the comparison of some significantly
difficult passages that the study of the transmission of
the text has received a new impetus in the recent
editions. However, none of the editors since Pétrof
states clearly that he used the MS. The anonymous
uncritical edition adds some new corrupt passages,
while the editions by Bercher, Sayrafi, Makki and Sa‘d
contain a number of corrections which were made
without recourse to the MS, and which are hardly
justified by paleographic evidence. Their deviations
from the MS result more often than not in a severe
trivializing of the text. Ihsan Abbas’s edition of 1980 is
unique in that he implicitly admits not to have made
use of the MS itself. He was apparently able to display
all his ingenuity in textual criticism on the basis of the
corpus of texts that has come into being since the
publication of the first edition in 1914. His edition has
been acclaimed as the best one published so far®. But
what is really startling in this series of editions of Ibn
Hazm’s Tawq al-Hamama is that, without exception,
no editor after Pétrof has taken the trouble to consult
the, still unique, manuscript. This is easily illustrated
by an inadvertent omission by Pétrof of the otherwise

insignificant words ‘ala dalik. None of the above-
mentioned editions has these words, precisely because
the words are so insignificant for the understanding
of the text. They are, however, conclusive enough
evidence of the fact that no editor has thought it
worthwhile to consult the manuscript anymore and
supplete Pétrof’s omission 9.

We see here a curious development in the reverse
direction. In the course of time the textual material has
only increased, and before long it will become neces-
sary to make a stemma of the printed editions (which
is not as simple as it sounds to judge from the highly
confusing evidence I gathered from an experimental
collation of a small part of the text) and a critical
apparatus of their variant readings, while the unique
MS will have its rest in the Leiden library, unused,
made superfluous, and, in the opinion of editors and
students of the text, unnecessary.

USAMA IBN MUNQID’S MEMOIRS

Another classic of Arabic literature is the Kirabh
al-I'tibar, the Memoirs of the 12th-century Syrian
warrior and man of letters, Usama ibn Munqid (d.
584/1188). This work also depends on one single MS,
and an incomplete one at that, for its textual transmis-
sion. It is preserved in the library of the Escorial in
Spain. where it was discovered. about one century ago,
by Hartwig Derenbourg. Its previous provenance is
unknown. Upon its discovery the MS was incomplete
at the beginning: some quires were missing, and there
were some lacunae in the middle. The missing leaves in
the middle were later discovered and added by Deren-
bourg to the MS. Today. however, the MS is mis-
bound. The quires at the beginning have never been
found. The lively and personal style of these Memoirs
makes it one of the most readable books of the
classical period. All of the historians of the Crusades
use it for its details of daily life and its candid psycho-
logy of the Islamic adversaries of the Crusaders. The
publication history of the book is roughly as follows.
In the 1880s the edition and French translation were
published by Hartwig Derenbourg, who also wrote a
biography of the author. Then follow editions by
Ph.K. Hitti (1931) and by Qasim al-Samarra’1 (1987).
Several translations had been published before Hitti’s
edition, but these depended more on Derenbourg’s
translation than on his Arabic text. The recent Arabic
edition and the recently published translations testify
to the continuing appeal and attraction of Usama’s
Memoirs. Hitti’s edition has always been the basis for
the later translations, since it was clearly an improve-
ment on Derenbourg’s pioneering first edition. More-
over, a recent article by G. Rex Smith on the hunting
scenes in Usama’s Memoirs gives emendations con-
cerning technical terms employed in hunting. Al-
Samarra’T’s edition of the text is one more step for-
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ward, especially since it combines a diligent copy of
the manuscript with an intelligent interpretation of the
difficult readings. In this respect al-Samarra’t’s edition
will probably prevent the Memoirs from having the
fate of Ibn Hazm’s The Ring of the Dove. However,
this edition also leaves much to be desired. One of its
most striking features is the editor’s uncritical -addition
of passages, allegedly from the lost part at the begin-
ning of the Kitab al-I'tibar, but in fact collected from
contemporary and later historians. There is no reason
to assume that most of the twelve fragments given by
al-Samarra’1!! were ever part of Usama’s Kitab al-
I'tibar, and in one case the editor even admits as
much 2. It is not unthinkable that a next editor will
include these passages in the corpus of the text. there-
by canonizing them as it were. Other peculiarities in
this recent edition are the editor’s utter disregard for
the division of paragraphs in the manuscript, and the
entire lack of indications of marginal additions in the
manuscript. The latter have been added to the text of
the edition without any critical acknowledgment. That
the edition numbers the pages of the manuscript in a
different way from the folio numbers as they appear in
the manuscript itself is only a minor inexactitude, but
this adds to the impression of general sloppiness. The
Middle Arabic elements in Usama’s language are. in
al-Samarra’Ts opinion, caused by a copyist, and he
postpones his judgment on this question. until more
manuscript witnesses of the text are found!3. He
seems to be unaware, however, of I. Schen’s arguments
on the subject.

The Memoirs were probably meant by Usama as a
kind of family history, to be read and recounted in the
family circle. The only extant MS originates from
Usama’s descendants. It contains a copy of the colo-
phon by Usdama’s great-grandson, and contains also
the copy of an igaza by Usama’s favourite son Mur-
haf, who has acted on more than one occasion as his
father’s literary executor. The MS is written in a tiny
and somewhat shaky hand, apparently from the 13th
century, and the ductus is almost entirely devoid of
punctuation. Where there is punctuation at all, it is
usually superfluous for the understanding of the text.
This, in addition to the uniqueness of the incomplete
MS, makes the chain of transmission of the text even
more feeble.

Derenbourg’s edition was the work of a pioneer,
and it is only understandable that Hitti, working some
fifty years later, found many instances which he could
correct. Hitti did not, however, correct only Deren-
bourg, the editor, but he thought it fit to correct the
author as well in what he considered the numerous
mistakes in the MS. Of what nature are these so-called
mistakes? Usama ibn Munqid was, apart from his
reputation as a brave warrior and an accomplished
and fearless hunter, also a litterateur of renown. He
wrote at least some 34 works on several subjects,
which can mostly be classified as adab, and of these

some eight appear to have survived'*. Usama’s
mastery of the Arabic literary language is evident from
his works. How could it then be that his Memoirs
occasionally show numerous breaches of the rules of
the morphology and syntax of classical Arabic? The
answer is simple, and is here given along the lines set
out by Schen. In the Memoirs are large passages
written in Middle Arabic, that is, the spoken Arabic as
it developed from the spread of Islam in the 7th
century till the emergence of the modern colloquials.
Hitti, however, could not accept the divergences of
classical Arabic usage which he encountered in the
MS, and he started correcting these. He was able to do
this only on the morphological level, by adding the alif
after the indefinite direct object, or by adding the nin
after shortened verbal forms, or by correcting the
spelling of the numerals, to name but a few examples.
Only in a limited number of instances does he account
for these alterations in his apparatus criticus. It is self-
evident that Hitti had no chance to make similar
alterations on the syntactical level of the text. Here as
well, Middle Arabic features are overwhelmingly pre-
sent. Had Hitti wished to ‘correct’ the text on the
syntactical level as well, he would have been obliged to
reformulate entire passages of Usama’s text, much to
the detriment, probably, of the lively and direct style
of the Memoirs. That Hitti considered these deviations
from classical usage to be mistakes which could not be
ascribed to Usama, follows from his subsequent
attempt to find the culprit. According to Hitti, this
must have been a negligent or ignorant copyist or
secretary of Usama. Why this incapable man mal-
treated only certain passages, and left others un-
touched, is explained by Hitti with ingenuous reason-
ing. Originally, he contends, the entire text of the
Memoirs was dictated by Usama, who was then more
than ninety years old. The copyist or secretary made
numerous mistakes and these were corrected by Usa-
ma’s son Murhaf and possibly by other members of
the family as well. Somehow, this correction work was
not completed. So far the essence of Hitti’s explana-
tion. That the Memoirs were dictated seems probable,
but that the copyist or secretary spoiled Usama’s
polished speech is improbable. A much more satisfac-
tory explanation for the occurrence of Middle Arabic in
Usama’s Memoirs has been proposed by Schen. The
Memoirs did not fit into any of the categories of
Arabic prose literature in Usama’s time, and so he
probably felt it unnecessary to maintain his fusha at all
times. At the same time, while dictating his Memoirs
and reviving his memories, he must have switched
continuously back and forth between fushd and his
own daily tongue, using the full range of linguistic
levels in between these two extremes. The question,
therefore, 1s rather, as Schen has put it, why are there
so few non-Classical elements in the text!>?

Here we see a text which has received in the course
of time quite a bit of text critical attention, although
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much more could be desired. Hitti’s training in clas-
sical Arabic prevented him from realizing what a
unique document of Middle Arabic he had in his
hand, and he started to ‘correct’ the manuscript. The
edition by al-Samarra’T will probably save the
Memoirs from the fate that befell Ibn Hazm’s Tawq al-
Hamama: a multitude of indirect editions, with a MS
fallen into oblivion.

THE IFADA OF “ABD AL-LATIF AL-BAGDADI

This work on the history of Egypt, with autobiogra-
phical traits, was written at the beginning of the 13th
century A.D. It is preserved, again, in a single MS,
which is now kept in the Bodleian Library in Oxford.
Apart from being unique, it is also an autograph copy
and written in a clear hand. Thus would there seem to
be no stemmatic problems at hand. What more can
one want? The first publication of the entire text was
produced by Joseph White (Tiibingen 1789), and this
was followed by a number of other editions, of parts
or the whole of the text, and translations into several
European languages!°.

‘Abd al-Latif al-Bagdadi, who died in 1231, has on
at least two occasions fallen into the hands of English
spiritualists. He has manifested himself in the 1920s
through a medium during numerous seances as ‘the
great Persian doctor’, and became famous, in spiritua-
list circles at least, for his ability to cure those who had
been given up by medical science!’. He manifested
himself once more in the early 1960s, and saw to it
that a photocopy of his Ifdda was deposited in the
British Library, where it was supposedly more readily
available to the general public than in Oxford. To the
English couple which had come under his influence (or
he under theirs?) he also sent, as he had promised, a
compatriot of his from Baghdad, to assist with the
English translation. Together they completed the
translation, which was published on the pages oppo-
site the facsimile edition of the unique manuscript '8,
As such it is a useful book, both for the English reader
and the Arabist. One may surmise that ‘Abd al-Latif
was even instrumental in explaining difficult passages
to his translators, and that he may have had a hand in
the two lists at the end of the book, where marginal
notes in the MS are distinguished into two groups,
namely those that are not by the author and those that
arel?,

Here we see a case where nothing could g0 amiss,
and where all stemmatic problems were solved before-
hand, as we have as our oldest and unique MS an
autograph of the author. The author’s spiritual resur-
rection, however, has only succeeded in mystifying a
case which was so clear from the outset.

THE EDITION OF LONG TEXTS

A few words may be said on the editing of very long
texts. They are seldom preserved in complete copies,
and usually must be reconstructed out of complement-
ing fragments which may belong to entirely different
textual families. The result of such editing is a text
which was probably never conceived by the author in
the form in which it is eventually published.

An example of such a text is the Tarik by M. b.
Garir al-Tabari (d. 310/923). It occupies more than
2500 pages in print. The edition was a project of
international co-operation which lasted for more than
twenty years and in which more than ten European
scholars participated. The necessary manuscripts were
gathered from European and Middle Eastern libraries,
and some were even purchased when the project was
already well under way. Some of these manuscripts
complement each other, while others show an overlap
of text. In addition to these manuscripts, the editors
also used medieval excerpts of the great work, quota-
tions in other chronicles and parallel texts2°. It is at
once clear that under the circumstances which De
Goeje describes?! there can be no question of any
stemmatic procedure. The editors simply had to use
whatever text they could lay their hands on. and they
continued to do so, even when the publication of some
of the volumes was already completed. Editing a text
as al-TabarT’s History could only be done in a purely
pragmatical way, with an utter disregard for the stem-
matical exigencies.

THE EDITION OF TEXTS PRESERVED
MANUSCRIPTS: THE EXAMPLE OF
IRSAD AL-QASID

IN NUMEROUS
IBN AL-AKFANT'S

It would seem that the stemmatic procedure can be
applied in its most ideal form in the case of editing a
text on the basis of a great number of manuscripts. I
will test this hypothesis with the help of one example,
an Arabic text with which I have become, in the past
few years, fairly well acquainted. It is the Enumeration
of the Sciences, Ir$ad al-Qasid ila Asna al-Magasid
(‘the guidance for him who aspires to the highest
aims’), written by the Egyptian physician Ibn al-
Akfani (died of the plague in 749/1348, when he was
at least 65 years old). He is the author of some thirty
books, of which around twenty are preserved. His
works can roughly be divided into books on medicine
and books on other scientific subjects. The first cate-
gory comprises all sub-divisions of medicine, but most
notably ophthalmology. In fact, Ibn al-Akfani may be
considered the last of the great Arab ophthalmolo-
gists, ending a tradition of over five centuries. He
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occupied the post of supplies officer in the Manstrl
Hospital in Cairo, and also had a private practice. At
some stage in his life he seems to have been a kind of
society doctor. The other category of his works
contains a wide range of subjects: not only arithmetic,
physiognomy, mineralogy and alchemy, but also the
exegesis of the Qur’an and Counsels for the Company
of Kings. His fame rests on his medical writings, but
his popularity on a small introduction to the division
of the sciences, the encyclopedia which I use here for
my example. We are reasonably well informed about
his life and work because of his having been a friend of
Salah al-Din Kalil b. Aybak al-Safadi, whose biogra-
phical works give extensive information on his friend-
ship with Ibn al-Akfani; from another work by al-
Safadi it is even possible to get an impression of the
conversational topics of the two friends. For the
compilation of his Encyclopedia, Ibn al-Akfani leaned
mainly on the shorter philosophical works of Ibn Sina
and to a lesser extent on al-Farabi’s Jhsa’ al-"Uliam, but
he digested their materials into something of his own,
an attractive introduction with a useful bibliography.
His book has become, in turn, a major source for
Taskoprizada’s Miftah al-Sa‘ada, which in its turn
was extensively used by Katib Celebi in his Kasf al-
Zuniin. The dependence of Katib Celebi and Tasko-
priizada on this work by Ibn al-Akfani is so extensive
that textual problems in both works may sometimes be
solved by comparing them with the relevant passages
from Ibn al-AkfanU’s Irsad al-Qasid. Thus far this
historical introduction, which gives some impression
of Ibn al-Akfan1’s central position in a scientific and
bibliographical tradition?2.

In the course of my research on this text, I came to
realize that many hundreds of manuscripts of the work
must have been made before its popularity slowly
waned because of the emergence of more extensive
similar works. When 1 first started collecting referen-
ces to the manuscripts of Ibn al-Akfani's encyclopedia
with a view to establishing a critical edition of the text,
I found some forty of them, scattered all over the
world. In the meantime I have found some thirty
more. I was able to obtain microfilms of about half of
this total of seventy odd and I have inspected a
considerable number of manuscripts by autopsy. I
have collated significant passages, but was not, in the
event, able to establish a stemma on the basis of the
material which was available to me?23. Only on a few
occasions could I prove the direct relationship between
two manuscripts, whereby the more recent one could
then be eliminated. When my efforts to establish a
stemma on the basis of the materials which I had at
my disposal failed, I had to make a decision of a
practical nature, if I wished to continue with my
critical edition. I did not entertain very high expecta-
tions about the results to be obtained from more
collation work, even were I to obtain films of manu-

scripts in Istanbul, Medina or Rampur, to name but a
few of the places which are notorious in regard to the
acquisition of microfilms. That I had been forced in
only a short span of time to include some thirty more
manuscripts in my survey, and this simply due to the
progress of Arabic bibliography in recent years, was,
in a way, not a reason for optimism either. I could
only expect that increasingly more manuscripts would
come to light, a process which has proved to be true
ever since I started my survey. On account of these
two practical reasons, I abandoned the idea of stem-
matization and decided, instead, to make a selection of
manuscripts based on secondary characteristics only,
by which I mean dates and other proofs of an early
association or relationship of the manuscript with the
author. I decided to take only l4th-century manu-
scripts and manuscripts with an igaza from the author
as the basis for my edition. I have reason to believe
that no such manuscripts were among those which I
could not obtain in microfilm, although one can never
be sure about something one has not seen. In the end
my selection yielded seven manuscripts, and I will here
summarize their characteristics.

A. Bologna, University Library, Marsigli collection
No. 3406 (1)**, dated 1007-8/1599, copied in Aghisar
(Prusac in Bosnia) from al-Safadi’s authorized auto-
graph of 737/1336, which contained the author’s
igdza. From al-Safadi’s own information?® it is clear
that he had read the work with the author already as
early as 729/1329, which is, by the way, the earliest
known mention of the Irsad al-Qasid. The Bologna
manuscript is an authenticated textual witness in the
second degree, though it is not an old one.

B. Cambridge, University Library, Or. 1428 (10)2°,
dated 749/1348 (the year of the death of the author)
and copied in Damascus. Selected here because of its
age. No other association with the author.

C. El Escorial, No. 94927, Written in Andalusian or
Magribi script. Not dated, but possibly 14th or 15th
century. At the end of the manuscript is the copy of
the author’s igaza, dated 741/1340. Both an old and
authenticated manuscript: a witness in the second
degree.

D. Jerusalem, Dar al-Katib?®, a private collection
which was dispersed after the Israeli occupation of
Old-Jerusalem in 1967. The present whereabouts of
the manuscript are unknown. Dated 788/1386,
copied in al-Mizza, near Damascus, it contains in the
colophon a copy of a copy of the author’s igaza. In
this igaza is contained a list of works by Ibn al-Akfan1
which is the most complete one we have. The Jerusa-
lem MS is both an old and authenticated manuscript
witness in the third degree. The text presents several
serious lacunae, however.

E. Leningrad, Public Saltykov-Shchedrin Library,
No. 7212°. The manuscript is not dated, but was
apparently made shortly after the death of the author.
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It was copied by someone who says he was a copyist
(nasik) to the author. The MS was selected both
because of its age and association with the author.

F. Paris, National Library, Arabe 23313°. It is dated
779/1378 and was selected because of its age only.

G. Princeton, University Library, Yahuda collec-
tion, No. 551!, The MS is not dated, but was possibly
copied in the 8th/14th century, which is an estimate
done on paleographical grounds only. It was selected
for the edition because of its age.

There is still another MS with association value,
which is now preserved in al-Kizana al-Hasaniyya, the
Royal Library, in Rabat as No. 717432, In its colo-
phon is a statement that it was copied from the
authenticated copy of al-Safadi, but subsequent colla-
tion with the other MSS of the Irsad al-Qasid proved
that the variant readings of the Rabat MS were too
weak to be followed. The Rabat MS has thus an
explicitly stated association with the author, though it
is not clear to what degree, but I decided, in the event,
to ignore the MS because of its mediocre textual value.

In limiting myself to these seven manuscripts for the
establishing of the critical edition, I have consciously
taken the risk that I might overlook a recent manu-
script which has a direct link to a very early manu-
script. But with seven old and/or important manu-
scripts at my disposal I felt T could take that risk.
Comparison of these seven manuscripts shows that
none was directly dependent on one of the others: in
other words, none could be eliminated. I had, there-
fore, to include all seven in my apparatus criticus. The
fact that we have three authenticated versions (ACD)
does not even mean that these three form a closely
interrelated group. Numerous authenticated manu-
scripts must have circulated, since the work was read
to the author during a period of at least eleven years
and probably much longer. Other groups of manu-
scripts with common readings are AB, FG, AFG, ABCG,
ABCF, ABDG, DEFG, CDEG, and many others, as the
clusters of sigla in my critical apparatus show. None of
these variant readings has a great impact on the
meaning of the text, but it is simply impossible to give
a survey of the textual history, even on the basis of
these old and direct witnesses. This can be explained
on the basis of the assumption that so many authenti-
cated copies circulated during the lifetime of the
author that it was, at the time of his death, already
impossible to reconstruct an ‘author’s copy’. It is more
the development as embodied in the seven above-men-
tioned manuscripts which must be considered as the
archetype of the text. This gave me the freedom to
switch back and forth in my critical edition from one
set of variant readings to another, and I considered it
defensible providing I mentioned the other readings in
my apparatus. It is what I would like to call an eclectic
method, a controversial method perhaps, but the only
one that could be applied in this particular case. The
controversial aspect lies in the fact that no text is

produced that was as such written by the author. For
texts, however, which are preserved in many manu-
scripts, it is probably the only method which at least
gives some result. And I doubt whether the philologist
would ever succeed in establishing a text which would
be acceptable to the author.

ANOTHER TEXT PRESERVED IN NUMEROUS MANUSCRIPTS:
THE 1001 NIGHTS

The 1001 Nights is a book with an intriguing textual
history. It has been preserved in numerous manu-
scripts, and there is an aspect of oral transmission,
both on the linguistic and narrative level. In this
paper, I wanted to briefly touch upon complications
with the stemma when an oral tradition is involved. In
two cases which I have already mentioned here, there
is indeed an oral aspect: Usama’s Memoirs were most
probably dictated, and a few variant readings in Ibn
al-AkfanT's encyclopedia can be identified as oral addi-
tions during the reading to the author. These are listed
in the margin of al-SafadT’s manuscript as min fam al-
musannif (‘from the mouth of the author’), and occur
also in one of the other manuscripts, but then as part
of the text. The whole process of transmission of
knowledge, as it was known in the Arab Middle Ages,
has an oral component in it: texts were read to the
author or with the author. As an example of oral
tradition I had selected the /001 Nights. 1 was curious
to see the confrontation of the rules that have been
developed for the study of oral literature with the ideas
of classical philology as they are embodied in the
recently published critical edition by Muhsin Mahdi of
the earliest known Arabic version of the 100/ Nights.
However, the fact that the third part of the introduc-
tion by Muhsin Mahdi to his edition had still not
appeared by the time this paper went to the typesetter
(though his critical apparatus with a description of the
manuscripts he used is available since 1984), makes it
difficult to give an entirely conclusive argument on the
subject. That must wait until Mahdi’s third volume
has appeared. Some general and preliminary remarks
are not out of place, however.

First of all, it must be clearly understood that the
stories of the Arabian Nights are part of a continuous
tradition of story-telling both in and outside the
Middle East. The edition of the Arabic text by Mahdi,
however, is an attempt not to reconstruct a corpus of
oral literature, but to record the oldest known written
version of the stories, which is not ipso facto the
earliest one. And how could the editor do otherwise?
The manuscripts are the only solid witnesses available,
and these yield the best information when subjected to
the philological procedures of collation and stemmati-
zation. The recently published edition does not, there-
fore, give much extra information on matters concer-
ning oral literature and its transmission in a historical
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perspective. On the contrary, Professor Mahdi rejects
the excuses provided by the theorists of oral literature
to account for the fact that there is no as/ for a book
like the 1001 Nights: *... people who, out of laziness,
refrain from research and examination, and who all
too hastily come with idle talk before they have formu-
lated the principles on which their opinions are based.
They aver that the /001 Nights has no original version,
except for that which was told by story-tellers and for
that which was transmitted orally. The book is, as they
see it, just like running water, which takes the colour
of the place over which it flows. They think that there
is no text and no book, and that the editor, the printer,
the translator and the reader have a right to fool
around with the text when they edit, print, translate
and read it. They pay no heed to those editors who
occupy themselves with textual criticism of the printed
editions and the composition of the manuscripts, and
who maintain that it is useful to read these and try to
solve the riddles they present, to locate them in space
and time, and then to edit the old version, with the
omission of that which has been added to it at a later
date. The latter are the ones who separate the sound
from the faulty, and they do indeed revert to the rules
laid down for textual criticism when they make an
effort to block the proliferation of defects, to correct
mistakes, to impose order on the chaos of variant
readings without mixing them up, and to refer to
transmissions of the text without inventing them. 33
These are hard words, but entirely justified when one
reads the subsequent account by Professor Mahdi of
how the 1001 Nights has fared at the hands of their
Occidental and Oriental students and editors. It was,
indeed, high time that someone took the trouble to go
back to the earliest known sources and discard all later
additions and corruptions in the text.

That the collection of stories, now known as the
1001 Nights, is much older than the earliest sources
mentioned by Muhsin Mahdi in his preface34, is evi-
denced by a 9th-century fragment of a story?3*. In fact,
the ‘earliest known sources’ mentioned by Mahdi are
characterised by N. Abbott as the ‘final stages of the
growing collection.” But there is no contradiction in
this since Mahdi is not concerned with a few lines of
text as they are preserved in the Chicago fragment so
extensively studied by Abbott, but rather with the
earliest written recording of the entire corpus of stories
which constitute the /001 Nights. That corpus was, in
his opinion, composed in the 13th/14th century. Dis-
cussion about what earlier versions must have con-
tained must remain in the realm of speculation. In the
establishment of his text, Mahdi has employed sound
philological method by applying textual criticism to a
hoard of manuscripts and by establishing divisions
and sub-divisions in the chains of transmission of the
text. A number of considerations that played a role in
the edition of the 1001 Nights are given by Mahdi in
his Arabic introduction3®. On the one hand, he

contends, the /001 Nights is a book like any other,
with a manuscript basis which can be subjected to a
treatment of textual criticism. On the other hand, it is
a book without an author, that has been treated in as
many different ways as there are copyists of the
manuscripts in which the text is preserved. The editor
should, therefore, study each manuscript carefully and
eliminate the additions made by the copyists. This
textual criticism must result in the selection of one
manuscript to serve as the unique basis of the edition.
No ‘corrections’ or deviations from the original lan-
guage and composition may be made, although what
is lacking or what has been added or corrected, either
on the basis of the manuscripts or by the editor’s
sound judgment, must be indicated. It is a method
which presented itself to Professor Mahdi while he was
working on the manuscripts.

He started to collect manuscripts of the so-called
late Egyptian family (descending from the earlier cor-
pus which is now lost). It proved to be possible to
distinguish an Egyptian and a Syrian branch. Criticism
of connecting and distinguishing readings was impor-
tant in order to allocate each manuscript properly. At
the same time, distinction had to be made between the
old versions (ummahat), which we do not know except
for some titles and a number of stories. and the desired
archetype (nuskat al-umm). The composition of the
Arabic text of the /00! Nights, as we know it, is
estimated by Mahdi as having taken place not earlier
than the 7th/14th century. He postulates a manu-
script, al-nuska al-dastiir. to which all other manu-
scripts go back, but which does not itself exist any-
more (if it ever existed in the first place and is not
merely an abstraction for a certain phase in the history
of the text). The Syrian and Egyptian branches, and a
mixed tradition as well, are more or less reconstructed
by Mahdi, again with the postulation of key-manu-
script versions. One of the criteria used is the estimated
age of a manuscript. With distinguishing variant rea-
dings the difference between the Syrian and Egyptian
line of transmission is established; whenever they have
peculiarities in common, these go back to the dastir.
Theoretically speaking, the editor had a free choice of
readings whenever these two lines of transmission did
not agree, but in fact he has chosen to present the
Syrian tradition, with use of the Egyptian branch only
if there is a serious flaw in the Syrian branch.

All this gives evidence of an enormous amount of
collation and comparison of a great number of manu-
scripts. Numerous linguistic, paleographical and codi-
cological difficulties had to be first recognized, and
then tackled. The text that is, eventually, produced by
Mahdi is as faithful a reproduction of this Syrian
branch as possible. One final remark must be made,
however. All manuscripts used by Professor Mahdi are
preserved in European libraries. Are they really the
only ones available, or is the manuscriptal basis on
which Professor Mahdi builds his impressive edifice in
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fact too shallow? In other words: was the selection of
the manuscripts, even of those that were eventually
not used at all, based on stemmatic considerations, or
just on their easy availability?

CONCLUSION

I have summed up some of the rules of classical
philology, with emphasis on its two central points of
reasoning. These were: there are no autographs and
the period between the author and the archetype is
immensely long. Textual criticism, with its procedure
of criticism of connecting readings (Bindfehler) and
distinguishing readings (Trennfehler), is the answer to
the problem posed by these two circumstances. The
result of textual criticism is a stemma. The textbooks
on textual criticism which we use, if we use them at all,
are written from this perspective. I proceeded to show
that these two presuppositions of classical philology
are not equally valid for the philology of Middle
Eastern languages. In addition I pointed out that the
bibliography of Middle Eastern literatures is only in a
beginning phase.

A number of examples of the transmission of Arabic
texts, in which somehow the establishment of the
stemma was not as simple as it would seem to be,
followed. I mentioned some aspects of the criticism on
the Qur’an text and continued with a more or less
anecdotal survey of the work done on three unique
MSS of a text: Ibn Hazm’s Tawq al-Hamama,
Usama’s Memoirs and the History of Egypt by ‘Abd
al-Latif. Thereupon I briefly mentioned the problems
connected with the edition of very large texts, with
mention of al-Tabarr’s Annals and, later, the 001
Nights. I have dwelled with some length upon prob-
lems connected with the edition of texts of which many
manuscripts are preserved, and I have taken Ibn al-
Akfanr’s Encyclopedia and, again, the recent edition
of the 1001 Nights as a case in point. Finally I hinted,
but not more than that, at the difficulties connected
with texts which are transmitted from an oral tradition
and mentioned in this conection the corpus of stories
of the 1001 Nights as a example.

It is clear from all these examples that establishing
the stemma is not the easy thing our textbooks make
us believe it is. One hardly ever sees a success in this
field, which goes to show that the stemmatic procedure
can seldom be conducted till the very end, that is by
establishing a neat stemma, which is the final verdict
on the history of a particular text. The title of my
paper already contains an opinion. Had I had no
doubt about the soundness and safety of the stemma-
tic method, I would not have questioned it, and would
not have asked: is it fact or is it fiction? This opposi-
tion seems, I admit, somewhat artificial. I have tried,
however, to question the uncritical adoption of a
procedure developed in a certain field of scholarship

(classical studies) by another field of scholarship
(Middle Eastern philology), where conditions are dif-
ferent. I have tried to demonstrate that it is seldom
feasible in practice to adhere to the rigid rules of
textual criticism as propounded by our textbooks3?,
whose authors have no eye for the rich palette of
possibilities other than establishing a stemma.

Does this mean, then, that I totally reject the princi-
ples of stemmatization? Not as far as their theoretical
value is concerned. The evaluation of variant readings
is the philologist’s only instrument and cannot but
remain so. My argument is rather of a pedagogical
nature. It is hardly ever possible to establish in prac-
tice a carefree and unstrained stemma. The editor of
an Arabic text must know this and cannot but
acquiesce in this. If, however, he believes without
scepticism that which is said in the textbooks on
textual criticism written for the students of classical
languages he will, ultimately, lose his way in the
labyrinth of, theoretically sound, considerations. With
the help of a somewhat anecdotal treatment of a
number of medieval Arabic texts I have tried, by
advocating a more pragmatical approach, to give some
counterweight to the theoretical approach, which must
In most cases remain an unattainable ideal.

NOTES

* This is the somewhat expanded version of my paper
presented at the Symposium on Textual Tradition and the
Editing of Persian and Turkish Texts, Leiden, 16-18 October
1986. Shortly after the conference new relevant ‘materials
became available to me. I have used these in this printed
version. The study by D.W. Morray on Usama b. Mungid
came to my attention after I had completed the final version
of this paper.

** 1 am grateful to Professor H.J. de Jonge of Leiden
University for giving me bibliographical advice, in the
summer of 1986, on the textual criticism of the New Testa-
ment.

' Textiiberlieferung, p.209. For the application of the
eclectic method to the textual criticism of the New Testa-
ment, see Aland & Aland, especially pp. 283. 293; Bruce M.
Metzger, pp. 175-179: “Eclecticism, or “Rational Criticsm™",
and pp.209-210: ‘Basic Criteria for the Evaluation of
Variant Readings’.

2 See e.g. Paul Maas, Textkritik.

> Mentioned only once in the Qur'an (85:22). Al-Za-
maksSari's al-Kassaf explains that it is preserved (mahfiz)
from coming into the hands of the Satans, but al-Baydawi
omits this, explicitly explaining mahfiiz as being preserved
from textual corruption, tahrif. The juxtaposition of these
two explanations, while considering the dependence of al-
Baydawi on al-ZamaksarT's rafsir, produces, quite appro-
priately, the equation of textual corruption with the effect of
satanic hands.

* Died 324/936, cf. GAS 1, 14.

* Cod. Or. 927, see Voorhoeve, Handlist, p.377.

© This is attested by the colophon, f. 138b.
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7 Here reference is made to the Nouvelle édition revue et
mise a jour par E. Lévi-Provencal (3 vols), Leiden 1932. Vol.
2, pp- 326 ft.

8 See the chronological list of editions and translations in
my list of bibliographical references.

9 Al-Samarrai (1983), p. 57: “The edition of ‘Abbas is the
best one published so far; it contains several emendations of
the text not to be found in the earlier editions.” If having
new emendations is decisive for being a better edition, all
previous editions were the ‘best one published so far’ until
they were superseded by the next one. Al-Samarrai does
not, of course, say that a better edition is a good edition.
That may only be said of a text which is directly based on
the MS(S) and for which all previous textual criticism has
been taken into account. Thsan ‘Abbas’s edition is clearly
not a critical edition in this sense since it was not made in
that way. and it does not therefore distinguish itself,
methodologically speaking, from its predecessors. In ad-
dition, may I be allowed to remark that al-Samarrai’s is a
surprisingly benign statement when one compares it to the
numerous venomous attacks on (non-Arab) scholars which
he has launched on several occasions in the past fifteen
years or so. Ihsan “Abbas may truly be glad that he does not
(by right of birth?) figure on al-Samarrai’s hit list.

10 Cf, f. 2a, line 3, and see the illustration. I include this
illustration so that it can serve as a sort of litmus test for the
degree of authenticity of future editions.

Not only in the case of Tbn Hazm’s Tawg al-Hamdma. but
in many other editions as well, is it alarming to see what the
preservation of the literary cultural heritage in the Arab
world means in practice: rushing a text, which was hastily
and unsystematically copied from a previous edition or
from a MS which happened to be at hand, through the press
and putting one’s name on the title-page as the learned
editor. The great majority of editions of medieval Arabic
texts is entirely untrustworthy, which is a deplorable state of
affairs.

11 Pp. 15-23 of al-Samarrd’t’s edition.

121d., p. 18, note 1.

13 Id., Introduction, pp.22-3.

14 Al-Samarra’l, in an appendix to his edition, quotes 34
titles, taken from a list in al-Magqrizi’s Kitab al-Muqaffa.

15 Schen, p.222.

16 See the chronological survey in my list of references.

17 See the cases reported by R.H. Saunders.

18 The Eastern key. Kitab al-Ifadah wa'l-I'tibar of “Abd al-
Latif al-Baghdadr. Translated into English by Kamal
Hafuth Zand and John A. and Ivy E. Videan. London 1965.

19 Op. cit., pp. 284-5.

20 See: M.J. de Goeje’s introduction (1901).

2L Op. cit., pp. xxil ff.

22 See for further and fuller details my articles and book
on Ibn al-Akfani.

23 Tt is, in fact, this failure that prompted me to investi-
gate the validity of the stemmatic method. The present
paper is the result of that research.

24 See the catalogue by V. Rosen, p. 106, No. 457.

25 Ql-Wafi bi-al-Wafayat, vol.2 (ed. S. Dedering, Istan-
bul 1949), p. 26.

26 See A.J. Arberry, Second Supplementary Hand-list,
p. 36, No. 220 (a).

27 See the catalogue by Derenbourg and Renaud,
vol. I1/3, pp. 81-2.

28 See Fu’ad Sayyid in his catalogue of microfilms of the
Arab League, vol. IV, pp. 79-80.

29 See the Indices by Salemann and Rosen, p. 26.

30 See the catalogue by De Slane, p. 409.

31 See the catalogue by Mach, p.4, No. 13.

32 See the catalogue by M. al-‘Arabr al-Kattabi, volume 4,
pp. 124-5, No. 251.

33 Part 1, (muqaddima), p.13.

34 Part 1. Arabic text (Leiden 1984), p. viii: *... not even a
fragment of a 100/ Nights story has survived from that
earlier period.’

35 See Nabia Abbott, ‘A Ninth-Century Fragment ...,
especially pp. 163-4 on the successive steps in the evolution
of the collection of stories.

36 Part 1 (Arabic text), mugaddima, especially pp. 24-34.

37 A notable exception is Martin L. West, Textual Criti-
cism (1973). West admits the existence of an open recension
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