S. M. Prozorov

A UNIQUE MANUSCRIPT OF A BIOGRAPHICAL DICTIONARY
BY A KHOREZMIAN AUTHOR

The Russian Arabist V. 1. Beliayev (1902—1976) was the
first to mention the manuscript of an unknown biographical
dictionary in the manuscript collection of the St. Petersburg
Branch of the Institute of Oriental Studies. While working
on the collection in 1953, he singled out this manuscript,
acquired in 1939 from the Astrakhan book collector
S. A. Alimov, as of “outstanding interest”. The scholar also
determined its provenance as Khorezm and suggested that it
is an autograph copy dating to the twelfth century [1]. The
manuscript was later examined by A.I. Mikhaylova (in
drawing up a catalogue of Arabic manuscripts in the collec-
tion) and B. Z. Khalidov, who drew from it a biography of
the famous scholar al-ZamakhsharT {2]. But it is only two
decades after V. 1. Beliaev's first comments on the manu-
script that his pupil, A. B. Khalidov, published a more de-
tailed discussion of it in his two articles [3]. Apart from an
analysis of the manuscript's contents and sources used, the
author made the description of the manuscript. But what is
more important, A. B. Khalidov was successful in attribut-
ing the work. However, at present, the results of his re-
search need some corrections and additions inevitable after
many years had elapsed from the appearance of his articles.
The present article presents my own observations on the
manuscript, which are basing certainly on the main results
of Prof. Khalidov's work .*

The manuscript contains 193 large-format folios
118.7 X29.7 cm); 29 lines per page, naskh. The text was
copied in black ink in a single hand; headings and empha-
sised words are underlined. There are corrections and addi-
tions in the margins, as well as a number of notes made by
a reader (two readers?) soon after the copying of the manu-
script. Vowelling and diacritical marks are rare. The custo-
des belong partially to the copyist, partially to readers. Late
Arabic pagination runs up to fol. 31b in black ink and is
continued thereafter in blue pencil until the end of the
manuscript. The paper is of Samarqand origin, thick,
2lossed, and browned with age. The folios are worm-eaten
:n places, ragged, and soiled. The manuscript is stitched to-
zether and held in a paste-board binding of later production.
The order of folios has been disrupted.

The manuscript is defective: it lacks both a beginning
and an end. The text starts with a continuation of the
siography of ‘Abdallah b. al-Mubarak al-Khurasani

4. 181/797) and continues with the biographies of indi-
»iduals whose names begin with the letters ‘ayn, ghayn, etc.

in the order of the Arabic alphabet to the letter ya’. Then
the biographies of people known only by kunya follow. The
text breaks off on the biography of the traditionalist Abd
Bakr b. ‘Ayyash (d. 173/789—90).

Thus, the dictionary is constructed in alphabetical order
and most likely consisted originally of 28 chapters (babs),
one for each letter of the Arabic alphabet, and a concluding
section (dhikr) listing those known only by kunya. The
manuscript contains only 10 incomplete chapters (approxi-
mately one third of the work), presenting 277 biographies
(some with lacunae) of considerably varying length. Nearly
half of the manuscript is occupied by some fifteen extensive
biographies, while the length of the others varies from 2 or
3 lines to half of a page.

Within chapters, the biographies are arranged in alpha-
betical-chronological order: the companions of Muhammad
(sahaba) come first, then the “followers” (tabi‘in), etc.
Within the large chapter on ‘ayn we find subdivisions for
the names ‘Abd al-Rahman, ‘Abd al-Malik, etc. The names
of those whose biography is presented are written in large
letters and underlined, serving as the headings of the text's
sections and sub-sections (see figs. ! and 2).

After comparing materials found in the manuscript with
data provided in K. Brockelman, A. B. Khalidov came to
the conclusion that the author of the dictionary was the tra-
ditionalist Abii-1-Karam ‘Abd al-Salam b. Muhammad b. al-
Hasan al-HijjT al-FirdawsT al-Khwarizmi al-Andarasfani. As
the scholar points out, the author refers to one of his own
works entitled al-Mustagsa (“What Was Studied”) dealing
with the early history of Islam (the history of Muhammad,
the early Arab conquests, the first four caliphs, etc.). A
work of this title and content is listed by Brockelman, who
gives the author's name as Abii-I-Karam al-KhwarizmT al-
Andarasfani [4]. Second, like Brockelman's Abii-1-Karam,
the author of the dictionary lived in Khorezm (and must
have also carried the nisba al-Khwarizmi); like him, he
could have had another, specifically Khorezmian nisba, al-
Hijji, instead of al-HajjT. The time of the active literary in-
volvement of the dictionary's author is contemporary with
the lifetime of Brockelman's Abii-1-Karam: his another ex-
tant work was written in 564/1169. Its content is connected
with Muslim tradition, which also interested the author of
the dictionary [5]. Finally, the decisive argument which
permitted A. B. Khalidov to make his attribution is that the
native village of the dictionary's author is shown in the

* At present, the author of this article is preparing the manuscript of the dictionary for publication.
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manuscript as Andarasban, located in Khorezm. This forms
the basis for the nmisba — al-Andarasbani (Pers.
al-Andarasfani). All this leaves no doubt that the attribution
suggested is quite correct.

As concerns the dictionary's title Kitab targjim al-rijal
(“Biographies of the Transmitters of the Tradition™), as it is
given in the catalogue of Arabic manuscripts of the
St. Petersburg Branch of the Institute of Oriental Studies
(call number C2387, No. 9454), variants of similar titles in
this genre are usually numerous: from the common Ta’rikh
(“History”) or Mujam (“Dictionary”) to the individual
and original (cf., for example, al-Sam‘anTs al-Ansab or
al-Tahbir).

Unfortunately, I was not able to discover any informa-
tion about Abi-l-Karam ‘Abd al-Salam in other sources.
However, luckily enough, the manuscript itself contains
abundant materials on the scholar's biography, his teachers
and acquaintances, as well as the titles and even the con-
tents of some of his works. These materials in the text give
us an idea of his work on the dictionary and on the corpus
of sources he drew on in his work. The author frequently
betrays his presence in the book, often speaking in the first
person and referring to his personal encounters, conversa-
tions, and correspondence. He also reports that he made
numerous notes (maktibati) and selections (muntakhabati)
from texts and wrote down what he “heard” (masmii ‘ati).
He mentions collections he drew up (majmi ‘ati), lists cities
he visited, and scholars under whose direction he learned
hadiths or copied out works. He also informs the reader that
the famous philologist and Qur’anic commentator Aba-l-
Qasim al-ZamakhsharT al-Khwarizmi (467—538/1075—
1144) studied for a short time with his maternal grandfather.
In turn, the author himself came to al-Zamakhshari with the
intention of studying with him, but the latter discouraged
him from this, much to the youth's disappointment. Abu-I-
Karam dedicates to his would-be teacher a heartfelt and
detailed article which contains facts absent in other sources.

We also learn that in 545/1150—51, while completing
the hajj, Abi-l-Karam stayed in Ray with gadr-l-qudat
Muhammad b. al-Hasan Abii ‘Abdallah al-Astrabadi. He
learned hadiths from him (haddathani) and visited the
grave of the noted Mu‘tazilite theologian and Shafi‘ite fagih
al-gadi ‘Abd al-Jabbar b. Ahmad (d. 415/1025) [6]. The
grave of this scholar was located in the courtyard of al-
Astrabadi's home. Abi-l-Karam was “blessed” there by
wagqf deeds written in the deceased scholar's own hand. The
special respect for this scholar demonstrated by the diction-
ary's author testifies to his Mu‘tazilite sympathies; the
Mu‘tazilite school was firmly entrenched in his homeland,
Khorezm. On his way to Mecca, Abii-l-Karam made pil-
grimage to several tombs of celebrated Islamic personalities
and ‘ula@s in Baghdad — the tomb of the Shi‘ite imam
Miisa b. Ja‘far al-Kazim (d. 183/799) and the tomb of the
caliph al-Amin (d. 193/809), in Jabal-Tabarak — the tomb
of the Hanafite ima@m Muhammad b. al-Hasan al-Shaybant
(d. 189/804—>5), in Medina — the tomb of the eponymous
head of the Malikites, Malik b. Anas (d. 179/795). Fur-
thermore, the author visited Asadabad, where he heard al-
qadi Abi-1-Fadl al-Tamimi [7] and, on numerous occasions,
Hamadan, where he studied with Abu-1-‘Ala’ al-hafiz al-
Hamadani. From the latter he learned many hadiths with
various isnads, copied books, and studied, in particular, the
books Kitab al-tamhid fi ma‘rifat al-tajwid (“Introduction
to the Study of Qur’anic Recitation™) [8) and al-Sahih by al-

Bukhari, Also in Hamadan, he made a “selection” from the
Kitab al-nuzah (“Book of Delights”) and copied an
“excerpt” about a letter from the above-mentioned
al-Shaybani sent from Kufa to Baghdad to the first gadr-/-
qudat in Islam, Abii Yusuf.

The author compiled the dictionary in Gurganj — the
main city in Khorezm — in close contact with the pupils of
al-Zamakhshari. As their titles shaykh al-qudat, sadr al-
shari‘a, sadr al-a’imma, and others show, they occupied
prominent positions in society. It can be deduced from the
text of the manuscript that the author understood Khorez-
mian dialect. One of his mentors (ust@dhuna, shaykhuna)
was Muwaffag b. Ahmad Abi-1-Mu’ayyad al-Makki
(d. 568/1172), a favoured and devoted pupil of al-
Zamakhshari. References to Muwaffaq b. Ahmad in the
manuscript are accompanied by such honorific sobriquets as
al-sadr al-khatib, akhtab al-khutaba’ (“head of the preach-
ers”), and sadr al-shari‘a (“bastion of the shari‘a”). The
author also expresses his gratitude toward his deceased
teacher with a special formula (in addition to the traditional
rahimahu Allah)y — jazahu Allah khayran (“May Allah
grant him prosperity!”). Muwaffaq b. Ahmad was a famed
orator, the author of sermons at the local mosque, a faqgih,
as well as a literary figure and a poet. A significant amount
of the information on the “pride of Khorezm” — as al-
ZamakhsharT was referred to — is given with reference to
Muwaffaq b. Ahmad or taken directly from his work Kirab
al-arba‘in (“Forty [Hadiths]”) [9]. This includes his elegy
for al-ZamakhsharT, his verses about Abii Hanifa and two of
his companions, the biography of an ascetic (zahid) written
at his request, etc.

The author had close ties to another titled pupil of al-
ZamakhsharT — ‘Abd al-Rahim b. ‘Umar Abi Salih al-
Tarjumani, who studied with al-Zamakhshari for seven
years his well-known Mu‘tazilite commentary on the
Qur’an, al-Kashshaf[10], and other subjects. The author
also uses the term “friend” (sadig?) in relation to ‘Abdalldh
b. ‘All Abii-l-Ma‘ali al-Hakimi al-Zamakhshari, on whose
authority he cites the verses of others about Abi-l-Qasim al-
Zamakhshari, and Muhammad al-Hajj, who accompanied
al-Zamakhshar throughout his life and later became one of
the author's pupils. Together with shaykh al-Qadibt (?),
Muhammad al-Hajj learned from him al-Firdaws [11] and
the author's own works (mu’allafatr).

The author's family evidently maintained close relations
with al-Zamakhshari himself, whom they had known since
childhood. The author reports that after the death of his
maternal uncle, al-ZamakhsharT, then in elementary school
(kuttab), wrote a letter to his grandfather with condolences
and apologies that he had been unable to come from
Zamakhshar to Andarsban because of a physical ailment (he
had lost a leg in childhood).

A spiritual authority for the author of the dictionary was
Abil Sa‘d al-Sam‘ani (d. 562/1167), who descended from a
family of well-known scholars in Merv and was the author
of dozens of works. Abii-1-Karam calls him “crown of
Islam” (taj al-Islam) and frequently cites from what he
“heard” from him or his numerous writings. He also notes
a letter in which Abl Sa‘d al-Sam‘ani, together with his
teacher, Muhammad b. Abf Bakr Abii Tahir al-SinjT (d. in
Bukhara, 555/1160), conveyed necessary information as
transmitted by Muhammad b. Ahmad Abu-1-Muzaffar al-
Bukhari. Abii Sa‘d al-Sam‘ani was the author whose writ-
ings Abii-1-Karam cites abundantly — seven of his works
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are cited, two of them — Uns al-shati (“Sociability of One
Spending the Winter”) and al-Nukhba (“Selections”) not
being attested in other sources.

The author's work was founded on the assiduous col-
lection of hadiths, a thorough familiarity with the historical,
biographical, theological, and legal literature, primarily of
Mawarannahr and Khorasan, and a breadth of views (among
his sources of information are Hanafites, Shafi‘ites, Siiffs,
and Mu‘tazilites). He refers the reader who wishes to learn
more about particular individuals and events mentioned in
the dictionary to his other works and lists eight titles. They
are: Kitab sifat al-salihat wa-‘adat al-‘abidat (“Book of the
Qualities of Virtuous Women and Customs of Devout
Women”), Fiddat al-miina wa-kanz al-ghina (“The Silver
of Desires and the Treasure-Trove of Sufficiency”), al-
Muntakha fi-l-ghazawar (“The Limit of the Desirable in
Military Campaigns™), al-Mustaqsa (“What Has Been
Studied”), Managib Abi Hanifa (“The Virtues of Abi
Hanifa”), Managqib Malik (“The Virtues of Malik
[b. Anas]”), and Siyar al-qudat (“Biographies of Judges”).
The Siyar al-qudat comprised, in particular, the biography
of Muhammad b. ‘All al-gadi Aba ‘Abdallah al-Marwazi.
An excerpt from this work is copied out in the margins of
the manuscript under discussion here. Among his writings
Abii-l-Karam mentions also the Kitab al-qand. This is the
abbreviated title of the works dedicated to the history of
Samarqand. Their more common title was Kitab al-qand fi
ta’rikh Samargand, or Kitab al-qand fi dhikr ‘ulama’
Samargand (“What Is Sweet in the Enumeration of Samar-
qand's Scholars”). That is the title, for example, of the work
by Aba Hafs al-Nasaff (d. 537/1 142-—43), to which he also
refers [12]. With the exception of the above-mentioned
al-Mustagsa, which survives in a Persian translation of the
fifteenth century, the works enumerated have not come
down to us.

This information provided by Abu-1-Karam leads us to
the conclusion that the author of the biographical dictionary
was a broadly educated Khorezmian scholar. He was most
likely a follower of the Hanafite madhhab, which is evident
from the character of the materials he presents in his
dictionary and, to a certain degree, from the fact that al-
SubkT does not mention him as a Shafi‘ite. At the same
time, he apparently held to Mu‘tazilite views. One can also
conclude that Abfi-l-Karam drew up his biographical dic-
tionary after 569/1173 and probably died at the end of the
6th /12th century.

Those studying the manuscript of Abii-l-Karam's dic-
tionary are faced with a not easy problem of identifying the
sources of the author's information, The difficulty is that we
have here only the final third of the writing in which the
works cited or mentioned, as well as the names of their
authors, are given in the abbreviated form. The full titles
were likely provided in the preceding sections of the work.
In the surviving part of the work, the full titles of works and
the names of their authors are given only when they appear
for the first time. Most often the author limits himself to
providing only the first word of the title of the work he
cites. Moreover, names of authors also appear frequently in
their abbreviated form, with lagab, kunya, or nisba solely
mentioned. Nonetheless, at the present stage of investiga-
tion we can state that the basic body of sources can be iden-
tified with a certain degree of accuracy [13]. The titles of
more than 60 works employed by the author have been
identified. The majority of these writings were compiled by

scholars from the Eastern provinces of the Caliphate —
Khorasan and Mawarannahr (Nishapur, Khorezm, Merv,
Bukhara, Baykhak, etc.). They are historians who re-
present local literature tradition. Among them are fagihs,
muhaddiths of various madhhabs, qadrs, literary figures, of-
ficials, and preachers.

The works cited belong to diverse genres. They include
various collections of Muslim tradition, commentaries of
the Qur’an, works on hadiths, law, madhhabs, Islamic
dogmatics, polemics, and Sufism. Historical-biographical
writings are also numerous. Primarily, these are chronicles
of cities, most frequently Ta rikhs or works with individual
names, which present the biographies of famous people who
either lived in the city or visited it. The dictionary makes
use of chronicles of Baghdad, Nishapur, Khorezm,
Bukhara, and others (in all, eight cited works bear the title
Ta’rikh). To the same category belong biographical works
with individual titles such as al-Tahbir and al-Mudhayyal
by Abi Sa‘d al-Sam‘ani, and specialised works on Stfism,
for example, Hilyat al-awliya’ by Abl Nu‘aym al-Isfahant
(d. 430/1039), on the Mu‘tazilites — al-Tabagat by al-gadi
‘Abd al-Jabbar b. Ahmad, and others.

Another genre of biographical literature actively em-
ployed by the author is the description of the “virtues”
(managib) of the founders of the main four madhhabs: Abi
Hanifa, al-Shafi‘l, Malik b. Anas, and Ahmad b. Hanbal.
Works with the title al-Mandagqib are cited in the dictionary
either with reference to their compilers (for example,
al-Saymari, al-Sijistani, al-ZaranjarT) or without such refer-
ences (for example, the Manaqib AbT Hanifa covers dozens
of works).

The citation frequency varies. Ten works are cited
about 10 to 40 times: the biographical dictionary Ta'rikh
Baghdad (“History of Baghdad”) by al-Khatib al-Baghdadi
(d. 463/1071) — more than 40 times, and the Hilyat
awliya’ (“Adornment of the Saints”) by Abll Nu‘aym al-
Isfahani — about 20 times. Both of these multi-volume
works are well-known to specialists and have been pub-
lished.

About 15 citations are accorded the Ta’rikh Naysabur
(“History of Nishapur”) by Muhammad b. ‘Abdallah al-
hafiz Abt ‘Abdallah al-Hakim al-Naysabari, also known as
Tbn al-Bayyi‘ (d. 405/1014—15). This enormous, eight-
volume history of the ‘wlama’ of Nishapur is divided
chronologically into six “sections” (generations). The final
section covers people who transmitted hadiths between
320/932 and 380/990. The majority of the individuals
mentioned in the Ta’rikh Naysabir were either studied di-
rectly with al-Hakim al-NaysabGrT or were teachers of his
teachers. This writing was also used by Abu Sa‘d al-
Sam‘ani, who borrowed from it information about fifty
Central Asian scholars who visited Nishapur. Later, Ibn al-
Bayyi‘'s work was translated into Persian, in which version
it has come down to us (published in Tehran in 1961) [14].

Of special interest is the Ta rikh Khwarizm (“History of
Khorezm”) by Mahmid al-Khwarizmi, which Abu-1-Karam
heard directly from the author and which he cites on several
occasions. Mahmiid b. Muhammad al-‘Abbas b. Arslan
madhhar (var. dhahir) al-Din Abi Muhammad al-
KhwarizmT (492—568/1099—1172/73) was a Khorezmian
Shafi‘ite faqih, muhaddith, historian, and Sifi. He heard
hadiths in Khorezm, Merv, Bukhara, Samarqgand, and
Baghdad and taught at the famed al-Nizamiyya madrasa in
Baghdad. The honorary title of al-hafiz al-mutlag he bore
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testifies to his profound knowledge of “the science of
hadith”. Al-Sam‘ani wrote about Mahmid al-Khwarizmi's
extensive knowledge of legal methodology and differences
between the figh schools. His work al-Kaft fi-l-figh was
held in high esteem not only by Shafi‘ites but also by the
representatives of other madhhabs.

Mahmid al-Khwarizmt's “History of Khorezm” con-
sisted of eight large volumes, or parts. The autograph of this
work was used by Yaqit al-Hamawi (d. 626/ 1229), author
of a well-known geographical dictionary. In particular, he
took from it information on the famed Ash‘arite theologian
and philosopher al-Shahrastani (d. 548/1153), on Abi-l-
Hasan al-‘Umrani (d. 560/1165), the pupil of Abii-]-Qasim
al-ZamakhsharT, etc. The “History of Khorezm” has been
preserved in the abridged version of al-Dhahabf. Al-SubkT,
who was acquainted with the first volume of the Ta’rikh
Khwarizm, cites in his own writing the “Introduction”
(al-muqaddima) to the Ta rikh Khwarizm [15].

Several times Abu-I-Karam cites also the Ta’rikh
Bukhara (“History of Bukhara”) by Gunjar, most likely the
manuscript trader (and copyist — warrdg) whose full name
was Muhammad b. Ahmad Aba ‘Abdallah al-Bukhari. He is
known by the lagab Gunjar (d. 412/ 1021). According to al-
Sam‘ant, he inherited this sobriquet from his teacher, the
well-known Bukharan muhaddith ‘Isa b. Miisa Abi Ahmad
al-Tamimi whose lagab was Gunjar (d. 385/995). The tale
of how the famed ascetic fagih and muhaddith ‘Isa b. Miisa
(Gunjar) resisted a posting as judge in Mawarannahr is
given in the manuscript of the dictionary but it does not
contain a biography of Gunjar as the author of the “History
of Bukhara”.

Al-Sam‘ani describes Muhammad b. Ahmad al-Bukhari
as an expert in hadiths who travelled widely in the cities of
Mawarannahr and Khorasan and his work Ta»ikh Bukhdrd
as the best book ever written on the history of that city. He
cites the work when presenting the biographies of sixteen
Bukharan scholars from the Samanid rule. Later historians
also held Gunjar's “History of Bukhara” in high esteem.
Gunjar's grave in Bukhara was preserved for many centu-
ries; at the beginning of the twentieth century, his tomb still
stood in the Western section of the city [16].

Among individually titled works in the ta’rikh genre
most frequently cited in the dictionary we find al-
Mudhayyal and al-Tahbir by Abii Sa‘d al-Sam‘ani. The first
does not appear with this title in other sources, although we
know that al-Sam‘ani wrote a lengthy continuation of al-
Khatib al-Baghdadr's “History of Baghdad” which he enti-
tled Kitab al-dhayl (“Addition”) or Dhayl Ta'rikh Baghdad
(“Addition to the ‘History of Baghdad’”). In length it sur-
passes (by one third) the surviving and published biographi-
cal dictionary by the same author, the Kirab al-ansab
(“Book of Genealogies”). Strangely enough, the latter work
does not appear in the dictionary of Abi-l-Karam, although
he was well acquainted with al-Sam‘ani and his works.
Al-Mudhayyal is another title of the Kirab al-dhay! [17].

The second work by al-Sam‘ani cited by Abii-I-Karam
in his dictionary is Kitab al-tahbir fi-l-mu‘jam al-kabir
(“Annotation to the Large Dictionary”). In the view of
F. Sezgin, this is but a reworking of al-Mu ‘jam al-kabir S
asma’ al-sahaba (“Large Dictionary of the Names of the
Companions™) by the traditionalist Sulayman b. Ahmad
Abl-1-Qasim  al-Lakhmi al-TabaranT (d. in Isfahan,
360/971). According to al-Subki, al-T. ahbir was equal in
size to the Kitab al-ansab by the same author. The work has

survived and has been published (Baghdad, 1976) on the
basis of a singe extant manuscript in Damascus [18]. To the
same genre of biographical literature belongs al-Tabagat by
the Mu‘tazilite al-gadr ‘Abd al-Jabbar frequently cited by
our author.

Abi-I-Karam also drew on diverse materials from bio-
graphical works in the managib genre. The focus in this
case is on the virtues of Abii Hanifa and al-Shafi‘f, Most
frequently cited (more than 25 times) is the Managib by al-
Saymari. The reference is likely to the Managib AbT Hanifa
or Manaqib wa-musnad Abi Hanifa, compiled in 404/1013.
Its author, [al]-Husayn b. ‘All Aba ‘Abdallzh al-Saymari
(c. 436/1045), was a Shafi‘ite Jagih who shared the views
of the Mu‘tazilites. He was a pupil of a Baghdad Shafi‘ite
Jfagih, Muhammad b. Miisa Abii Bakr al-Khwarizmi [19].

Another work in the same genre often cited in the dic-
tionary is the Managib al-Shafi T (“Virtues of al-Shafi‘r)
by al-Sijistani. The author, Muhammad b. al-Husayn b.
Ibrahim  Aba-l-Husayn (Abi-1-Hasan?) al-Sijistant
(d. 363/974), was originally from the village of Abir (or
Abur) in Sijistan, which explains the second sobriquet we
find in the manuscript — al-Abirf (or al-AbiirT). According
to al-Subki, al-Sijistant's Managib is the best work in this
genre, containing the largest number of chapters (abwab) —
75. The latter assertion, however, conflicts with the de-
scription he provides of the structure of the Managqib al-
Shafi'T by a different author, the Shafi‘ite Jagih Tsma‘l
b. Ibrahim Abl Muhammad al-Sarakhst al-Harawi
(d. 414/1022—23). Al-Subki saw this work in the al-
Ashrafiyya library in Damascus (in the Dar al-Hadith). It
consists of 116 chapters divided into two parts: the first
(44 chapters) contains al-Shafi‘i's genealogy, beginning
with the Prophet Muhammad; the final forty chapters of the
second part provide 40 hadiths as transmitted by al-Shafi‘t
with isnads that go back to the Prophet [20].

A significant amount of the dictionary's source material
comes from collections of Muslim tradition of various
structures and organisational schemes. To this category be-
longs al-Masabih, which the author cites more than 15
times. The compiler's name is not given, but we know from
other sources that one of the seven fundamental compila-
tions of Muslim tradition was the Kitab masabih al-sunna
(“Lights of the Sunna”). Its compiler was the Shafi‘ite fagih,
muhaddith, Qur’anic commentator and author of numerous
works, al-Husayn b. Mas‘ad Aba Muhammad al-Farra’
al-Baghawi (from the village of Bagh, which lies between
Herat and Marwarruz). His lagab was Muhyi al-Sunna
(Restorer of the Sunna); he died in Marwarruz in 516/1122.
Each chapter of the work classifies traditions in the ac-
cepted fashion: true (sahih), good (hasan), strange (gharib),
and weak (da ‘7). At the time of the dictionary's writing, this
collection of traditions was considered one of the most
authoritative; in subsequent centuries, it was the object of
humerous commentaries and reworkings [21].

Among works of various genres cited by the author, we
were able to identify the following:

1. A commentary on the Qur’an (tafsir) entitled al-
Kashf wa-I-bayan (“Revelation and Explanation™), which
is cited (as al-Kashf) about 20 times. The author is Ahmad
b. Muhammad Abu Ishaq an-Naysabiri al-Tha‘labi, or
al-Tha‘alibi (d. 427/ 1036). This tafsir was read and copied
by al-Sam‘ani under the direction of the Shafi‘ite
Muhammad b. al-Muntasir al-Mutawalll, known as
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Muhammad b. Abi Sa‘d al-Tiigani (Tugan is a village in
Tus; d. 535/1141) [22].

2. Al-Zawijir, from which the author took “notes”, is
cited about 10 times. This is likely Kitab al-zawajir wa-I-
mawa ‘iz (“Book of Restraining Elements and Exhorta-
tions”) by al-Hasan b. ‘Abdallah Abi Ahmad al-‘Askarl
(293 —382/906—992/93), the uncle and teacher of the tra-
ditionalist Aba Hilal al-‘Askari (d. 395/1005), author of
Kitab al-awa’il (“Book of Predecessors”). A manuscript of
the Kitab al-zawdjir has survived [23].

3. Kitab tanbih al-ghafilin (“Gaining the Attention of
the Carefree™) by the Hanafite fagih, Qur’anic commenta-
tor, and Sifi Abi-l-Layth al-Samargandi (d. 373/983). The
work consists of 94 chapters and treats questions of moral-
ity, piety, ethics, and other topics on the basis of utterances
by the Prophet Muhammad [24]. The work was also used by
Shafi‘ites, in particular, the “devout ascetic” Ahmad b.
Miisa Abii-I-‘Abbas al-Ashnahi (?) (450—515/1058—
1121), who came to Baghdad and there learned figh from
the Shafi‘ite imam Abi Sa‘d al-shaykh al-Mutawalli
(427—478/1036—1085), author of the Kitab al-tatimma
(“Continuation”) [25].

4. Kitab shu‘ab al-iman (“Branches of Faith”), a
dogmatic work known in sources also by the title al-Minhaj
fi shu‘ab al-Tman, penned by the traditionalist al-Husayn b.
al-Hasan Abu ‘Abdallah al-Halimi (338—403/949-50—
1012). Originally from Jurjan, he lived in Bukhara before
moving to Nishapur. Al-Hakim al-NaysabarT (d. 405/1014)
is considered to have been one of his pupils. The Kitab
shu‘ab al-iman was used by Ahmad b. al-Husayn Abi Bakr
al-Bayhaqi (384—458/894—1066) in his treatise Kitab al-
asma’ wa-l-sifat (“Divine Names and Attributes”). We
should add that a Kitab shu‘ab al-iman is also cited as one
of al-Bayhaqt's numerous works. The author of the diction-
ary was also familiar with his works in Khorezm: the manu-
script contains references to Ahmad al-Bayhaq [26].

5. Riyadat al-nafs (“Training the Soul”), or Kitab al-
riyada. The author is Muhammad b. ‘Al Abu ‘Abdallah al-
Hakim al-Tirmidhi (d. after 283/898), an extremely impor-
tant figure in Khorasan mysticism and the author of many
works (around 80) in which he developed his teachings on
asceticism, mystic gnosis, the hierarchy of the saints, etc.
His ideas on the soul, its “states” and “movements”, on
means of self-perfection, exerted a powerful influence on
subsequent SGfi psychology. Rivadat al-nafs has survived
and has been published in Cairo in 1947 [27].

6. Kitab dhamm al-malahi (“The Condemnation of
Musical Entertainments”) and Kitab al-muhtadarin (“Those
Possessed by Spirits”). The author of these works is the
imam ‘Abdallah b. Muhammad Abii Bakr al-Qurashi,
known also as Ibn Abi-1-Dunya (d. 281/894). The title of
the second work could not be found in other sources. It is
possible that the same author is responsible for the work on
banning chess (Kitab tahrim al-shairanj) which is also cited
in the dictionary [28].

7. Kitab sharh al-‘uyin, or Sharh kitab al-‘uyin
(“Commentary on the ‘Sources’”). The author is shaykh al-
islam al-Hakim al-Jushami (as it stands in the manuscript).
This is likely al-Muhassin b. Karrama Abii Sa‘d al-Bayhaqi
al-Zamakhshari al-Hakim al-Jushami (b. in Mecca in
431/1039, d. there in 494/1101). The full name of the work
is Sharh ‘uyan al-masa’il fi ‘ilm al-usal (“The Interpreta-
tion of Theological Problems on the Basis of the
Qur’an”) [29]. The title (in both variants) indicates that this

is a commentary on Kitab ‘uyiin al-masa’il, but we know of
various authors who wrote works by this name. They are the
Hanafite Abi-l-Layth al-Samargandi (d. 373/983) who
compiled his ‘Uyiin al-masa’il fi-l-furi’[30], al-Nawawl
(d. 476/1083) with his Kitab ‘uyan al-masa’il [31]; and al-
Hakim al-Jushami himself who wrote Kitab ‘uyin al-
masa’il. The latter work has been identified as Kitab al-
‘uyiin fi-l-radd ‘ala ahl al-bida‘ (“Sources for the Refuta-
tion of Those Who Introduce Impermissible Novelties”) by
the same author [32]. In this case, the title cited in the work
may be interpreted as the author's commentary on his own
work.

8. Ma'rifat al-sahaba (“Information on the Compan-
jons [of the Prophet]”) by the above-mentioned Sufi tradi-
tionalist Abli Nu‘aym al-Isfahani (d. 430/1039) [33].

9. Al-Majmi* (“Collection”) by the Hanafite fagih
and ascetic Makhal b. al-Fadl Aba Mutt* al-Nasafl
(d. 318/930). Al-Majmii is not mentioned in other sources
known to me [34].

10. Kitab al- ‘uzla (“Solitude™), or al-I'tisam bi-I- ‘uzla
(“Search for Refuge in Solitude™). The author is Ahmad b.
Muhammad Abil Sulayman al-KhattabT al-BustT (d. in Bosta
in 388/998), one of the teachers of al-Hakim al-Naysabari.
A muhaddith, he wrote many works on hadiths (aside from
the Kitab al- ‘uzla, Gharib al-hadith, Ma‘alim al-sunan, and
others). He was an ascetic who turned to mysticism in old
age and entered a Sufi cloister. The Kitab al- ‘uzla has sur-
vived and been published in Cairo in 1937 [35].

11. An-nasa’ih al-kibar (“Main Exhortations”) by the
above-mentioned Abii-1-Qasim al-Zamakhsharl. The work
was written in 512/1118 and consisted, according to the
author of the dictionary, of 50 magams (whence its other
title — al-Magamat) [36].

12. Al-Qasida fi-I-tawhid wa-‘adl (“Qasida on Mono-
theism and Divine Justice”) by Aba Sa‘d al-Abi. The title
seems to be a descriptive. The full name of the author is
Mansir b. al-Husayn Abu Sa‘d al-Abi (d. 421/1030), the
well-known Buwayhid wazir Majd al-Dawla in Ray. A liter-
ary figure, poet, and historian, he was the author of the
Ta’rikh Ray (“History of Ray”™), Nuzhat al-adib (“Pleasure
of One Well-Educated”), and poetic works. His anthology
in verse and prose has survived [37].

In addition to the works mentioned above, the manu-
script cites another 10 works which could not be identified
at present. Among them are Futiih Nasaf, Mafarid ahl
Marw, al-Majalis, and others.

The question of what was the criterion by which these
or those Muslim authors were selected for inclusion in the
dictionary remains unclear. We can only state with surety
that the majority of these authors, excluding the companions
of the Prophet were residents of the eastern provinces of the
Caliphate (Iraq, Khorasan, Mawarannahr). Some are linked
to Mecca and Medina, and only a handful to Syria and
Ezypt. Chronologically, the dictionary deals with all gen-
erations of Muslims, including contemporaries of the
author, however, figures from the first two centuries of the
Hijra predominate.

Most numerous in the dictionary are Muslim scholars
who wrote on a vast range of religious matters, but also on
other branches of humanitarian Muslim science. They were
fagihs, muhaddiths, Qur’an commentators, mutakallims,
preachers, philologists, literary figures, and historians.
However, the predominance of gadrs, including those who
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combined scholarly pursuits with the performance of legal
duties, is evident. The dictionary contains also biographies
of the caliph ‘Umar b. ‘Abd al-‘Aziz (an extensive biogra-
phy, running to 17 pages of text), the seventh Shi‘ite imam
Miisa al-Kazim, and others.

The theological and legal affinity of scholars repre-
sented in the dictionary is shown impartial and fully. We
find in the dictionary the biographies of Hanafites,
Shafi‘ites, Mu‘tazilites, Sifis, and others. Detailed and ex-
tensive biographies of Abii Hanifa (one tenth of the manu-
script) and his notable followers — Abii Yiisuf (approx. 16
pages) and Muhammad al-Shaybani (approx. 13 pages) —
reflect their great authority and popularity in the Eastern
provinces of the Caliphate. The author lavishes the same
attention on the eponymous founder of the Shafi‘ite
madhhab — Muhammad b. ldris al-Shafi‘T (approx. 17
pages). The Mu‘tazilite theological school is also broadly
represented, beginning with its founders, Wasil b. ‘Ata’ and
‘Amr b. ‘Ubayd, and closing with Mu‘tazilites from
Khorezm. But what is noticeable is that almost all individu-
als included in the dictionary were ascetics (zuhhad)
and pious men ( ‘ubbad). The author recounts with care and
reverence their asceticism, marvels of self-abnegation, re-
straint and selfless devotion, pious utterances, and dreams.
As A. B. Khalidov has pointed out, many of the biographies
resemble hagiographies. A guiding principle in the author's
selection of subjects was piety to serve as an example of a
pious way of life.

The dictionary makes use of information from a wide
array of Arabic sources, including those which have since
been lost or which today survive in abridged versions or in
later Persian translations. Of especial interest are the biog-
raphies of men connected with the religious and cultural
centres of Central Asia — Khorezm, Merw, Bukhara, Sa-
marqand, etc. Such biographies reflect local historical-
biographical traditions, actual life and mores, Islamic wor-

ship, the formation of a class of local religious authorities,
their role in the dissemination and transmission of religious
knowledge and in the establishment of close and mutually
enriching spiritual ties with other regions of the Muslim
world both far and near. Evidence of this is found, for ex-
ample, in the biographies of outstanding Muslim scholars
known far beyond Mawarannahr, such as al-Bukhari
(d. 256/870) and al-Zamakhshari. Moreover, we find here
facts about their lives which are absent in other sources.

The materials in the dictionary testify to the fact that
Central Asia was a part of the single cultural realm formed
by the Muslim world, that scholarly schools and local dy-
nasties of scholars took shape in the cities of Mawarannahr
and Khorasan. People from this region not only gained
knowledge from authorities in the capital, but also taught at
the famed madrasas of Baghdad and Nishapur, and their
works were known throughout the Muslim world. Tt is suffi-
cient to cite names such as al-Khwarizmi, al-Maturidi, al-
Tirmidhi, al-Sam‘ani, and others, whose works stand as a
treasured contribution to the legacy of Muslim science. This
biographical dictionary by a Khorezmian author also took
its place in the history of Muslim culture.

The dictionary was drawn up at a time when religion
and culture in Khorezm were flourishing. In the final quar-
ter of the twelfth century, Khorezm and its main city, Gur-
ganj, were regional centres of scholarship with libraries,
schools, and mosques. Not long after, however, the region
fell victim to the ruinous assault of the Mongols: Khorezm
was destroyed, the libraries were burnt, and scholars who
failed to flee were slaughtered. An enormous written legacy
created by generations of scholars perished forever. In this
context, one should view the surviving section of this bio-
graphical dictionary by a Khorezmian scholar as a fragment
of a culture which was destroyed, as a rich remnant of the
Arabic literature of pre-Mongol Khorezm.

Notes

1. V. 1. Beliaev, “Arabskie rukopisi v sobranii Instituta vostokovedeniia Akademii Nauk SSSR” (“Arabic manuscripts in the collec-
tion of the Institute of Oriental Studies of the USSR Academy of Sciences™), Uchenye zapiski IVAN SSSR, VI (1953), pp. 66—76.

2. B. Z. Khalidov, “Zamakhshari (o zhizni i tvorchestve)” (

“Al-Zamakhshari: on his life and works”), Semitskie iazyki, 2/2.

Materialy pervol konferentsii po semitskim iazykam 26—28 oktiabria 1964 (Moscow, 1965), pp. 542—56.

3. A. B. Khalidov, “Neizvestnyl biograficheskil slovar' XII v. iz Khorezma” (“An unknown twelfth-century biographical dic-
tionary from Khorezm™), Folia Orientalia, XIII (1971), pp. 67—75; idem, “Biograficheskil slovar' al-Andarasbani” (“The biographi-
cal dictionary by al-Andarasbant™), Pis'mennye pamiatniki Vostoka. Istoriko-filologicheskie issledovaniia. 197] (1974), pp. 143—61.

For the list of sources cited in the second article, see below, n. 13.

4. GAL, 1, 365, No. 10; SBd, 1, 624. This work has survived only in the manuscript of a 9th/15th century Persian translation. See
C. A. Storey, Persian Literature. A Bio-Bibliographical Survey, (London, 1935), i, pp. 177—38.

5. GAL, 1, 365; SBd, 1, 624.

6. Originally from Asadabad, ‘Abd al-Jabbar lived in Baghdad and at the invitation of the Buwayhid wazir al-Sahib Ibn ‘Abbad,
he arrived in Ray and received from him the title of qadi. Hence, he is known in Mu‘tazilite literature as qadr-l-qudat. Among the
surviving works of ‘Abd al-Jabbar is Fad! al-i‘tizal wa-tabaqat al-mu ‘tazila (“The Virtue of Mu‘tazilism and the Ranks of the
Mu'tazilites”), published in Tunis in 1974 and cited by the author of the dictionary (al-Tabagat in the manuscript) in his biography of
the Mu‘tazilites. For more detail about him, see GAS, 1, 624—6. .

7. This evidently refers to the Shafi‘ite fagih ‘Abd al-Malik b. Sa‘d Abt-1-Fadl al-Tamimi, who studied figh in Baghdad from
Abi Bakr al-Shishi and later directed teaching in the city of Khurrabad. According to al-Sam‘ani, who conveys first-hand information
from ‘Abd al-Malik, the latter was born in 475/1082. Al-Sam‘ani does not give the date of his death; it is possible that he was still
alive at the time that al-Sam‘anf's dictionary was written. See al-Subki, Tabagat, 1V, 262.

8. This is Muhammad b. Sahl Abi-1-‘Ala’ al-hafiz al-Hamadani (488—569/1095—1173), muhaddith and Qur’anic reader. In
addition to a/-Tajwid, he authored a ten-volume biographical dictionary, Kitab ma ‘rifar al-qurrd’ (“Information about Qur’anic Read-
ers”) and a multi-volume work on hadiths, Kitab zad al-masdafir (“Traveller's Provisions™), see Kahhala, Mu jam, X, 58. His name in
the manuscript is accompanied by the formula for one departed — rahimahu Allah — which indicates that the Khorezmian wrote his
dictionary after 569/1173.
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9. Works with this title were extremely common — they expounded the 40 hadiths (with isndds) which go back to the Prophet. In
addition to the Kitab al-arba ‘in, the author seems to have used another work by Muwaffaq b. Ahmad, Mandgib al-imam Abi Hanifa (“The
virtues of Imam Abii Hanifa”), the manuscript of which has been preserved and published (Hyderabad, 1321/1903—04). See GAL, SBd, 1,
549, 623; Kahhala, Mu jam, XIIL, 52.

10. The full title of this commentary is al-Kashshaf ‘an haqd’iq al-tanzil wa-‘uyiin al-agawil fi wujith al-ta'wil (“Showing the Truths
of the Revelation and Sources of Judgments on Means of Interpretation”). The author was the authoritative Mu‘tazilite theologian,
Hanafite faqih, literary figure, and philologist Mahmid b. ‘Umar Abt-I-Qasim al-ZamakhsharT (467—538/1075-—1144). He was born in
Zamakhshar and lived and died in Gurganj (Khorezm). Al-Kashshaf (completed in 528/1134) is the only Mu‘tazilite commentary to have
survived in full. It was well-known in the Muslim East even among opponents of the Mu‘tazilites. Al-ZamakhsharT's commentary is distin-
guished by its attention to philological detail (a quality which made the Khorezmian school of philology famous) and its depth of analysis,
founded on a rational interpretation of Islamic dogma. The main authorities for al-Zamakhshari were the Mu‘tazilites al-Jahiz, al-gadi
‘Abd al-Jabbar and others who are mentioned by the author of the dictionary. He also made direct use of al-Kashshaf. On al-
Zamakhsharf's commentary, see E. A. Rezvan, “Koran i ego tolkovanie” (“The Qur’an and its commentary”), Khrestomatiia po islamu,
comp. and ed. by S. M. Prozorov (Moscow, 1994), pp. 55—9.

11. This is an obvious reference to Firdaws al-akhbar (“Garden of Reports™), a collection of 10,000 short traditions in alphabetical
order. The author of the collection was the historian of Hamadan, Shirawayh b. Shahridar (Shahridad) al-hafiz Abil Shuja‘ al-Daylamf al-
Hamadani, whose lagab was al-Kaya (445—509/1054—1115). See al-Subki, Tabagat, 1V, 230; GAL, 1, 344, Nos. 5, 3.

12. Kitab al-gand (or al-Qandiya) by Abu Hafs al-Nasafi is a continuation of the “History of Samarqand” compiled by al-Idrist
(d. 405/1012). An abridged Persian version of the Kitab al-gand has come down to us (published), as well as a seventeenth-century Arabic
manuscript of this writing. See V. V. Bartol'd, Sochinenia (Works) (Moscow, 1963), i, p. 61; GAL, SBd, 1, 762, X1II; also GAS, 1, 353,
No. 11, L.

13. A. B. Khalidov was the first to publish the list of sources employed by the author of the dictionary (in all, 59 compositions). See
Khalidov's “Biographicheskii slovar™, pp. 144—56. The scholar subdivided them into 6 groups. The first group comprises the works
which have come down to us, including those surviving in citations or in Persian translations (Nos. 1—20); the second — those works
which have been lost but are known by their titles mentioned in Muslim writings (Nos. 21—31); the third — those identified if unknown
by other sources (Nos. 32—40); the fourth — not identified (Nos. 41—43); the fifth — writings the titles of which are mentioned without
providing any information about them (Nos. 44—52); and, finally, the last group comprises the writings about which only mentions in
passing survives and one cannot state with certainty whether those mentions refer to written texts or not (Nos. 53—359). Apart from this,
some well-known authors — al-Mada’ini, al-Wagqidt, al-Saly, etc. —_constitute a separate group: citations from them are given in the dic-
tionary with no indication of the exact titles of the works. As a whole, the list suggested can be considered as rather full, though the titles
are regrettably given in the concise form. Nonetheless, the list enables us to have an idea of the corpus of works, which were used by the
author of the dictionary. Certainly, this list needs some corrections and additions. Thus, among the works which are labelled by
A. B. Khalidov as “unknown”, we see al-Tabagat by a certain gadi-l-qudat (No. 47). In effect, this appears t0 be the al-Tabagat al-
mu ‘tazila, composed by the well-known fagih and Mu‘tazilite theologian, qadi-l-qudat ‘Abd al-Jabbar b. Ahmad (about him, see n. 6)
whose works are referred to by the dictionary's author more often than it is believed by A. B. Khalidov. The work has come down to us
and been published recently. Moreover, the author of the dictionary refers to another extant writing by ‘Abd al-Jabbar, al-Mughnt (pub-
lished). It is lacking in the list given by A. B. Khalidov. Also, the scholar included in the same group of “unknown™ sources Kitab al-kashf
(in the manuscript this work is also referred to more often than A. B. Khalidov thinks). Most likely, this Kitab al-kashf is Kitab al-kashf
wa-l-bayan, a commentary (tafsir) on the Qur’an authored by Ahmad b. Muhammad Abi Ishaq al-Tha‘labi, or al-Tha‘alibT (about him, see
n. 22).

Among sources, which could not be identified by A. B. Khalidov, is also the Managib al-Shafi‘t by Sijistant (No. 42). The work
under this title is also listed (No. 38) in the group of sources which are known only from the dictionary of Aba-I-Karam, as A. B. Khalidov
maintains. His author is shown as Abii-1-Hasan al-Abirf (with reference to GAS, 1, 486). However, we know from al-SubkT that the author
of the Managib al-Shafi T had two nisbas — al-Abiri (or al-Aburf as stands in the manuscript) and al-Sijistani. Evidently, in the case with
the Mandgqib al-Shafi ‘T we deal with the same author (see also n. 20).

The list of A. B. Khalidov lacks also the following works: al-Nasa'ih al-kibar by al-ZamakhsharT (see also n. 36), al-Nuhba by al-
Sam‘ani (by the way, this work is absent in the list of al-Sam‘ant's writings given in al-Subki), Kitdb al-qand by the author of our
dictionary (katabtu fI kitab al-gand), from which he borrows the tale about imdm Abli Muhammad al-Muzani who was a table-companion
of the ruler of Khorasan (this work may be identified as the work under the same title authored by Abu Hafs al-Nasafi), about it, see n. 12.
It seems also unlikely that the author of the work entitled Amalt (“Dictations™) was Abi Sa‘d al-Sam‘ani, as A. B. Khalidov states (see
No. 25 of his list and his note 11). In any case, the author of the dictionary asserts that the author of the Amali is the father of Abi Sa‘d,
Muhammad. About the latter al-SubkT writes that he “dictated” (amla) the text during 140 gatherings (majlises) in the mosque of Merv
(sec al-Subki, Tabagat, 1V, 187). Undoubtedly, the dictionary's author cites imdm Muhammad al-Sam‘ani's Amali. However, doubts
remain as to the correct identification of the Kitab al-tamhid whose author, A. B. Khalidov believes, was Abu-l-*Ala’ al-Hamadani
(No. 35 of the list and note 39 with reference to GAL, SBd, 1, 724, No. 11). About it, see above, n. 8.

14. Al-Subki, Tabagat, 111, 64—72; Bartol'd, op. cit., pp. 61—2; GAL, I, 166; SBd, 1, 276. According to Abii-l-Hasan al-Bayhaqf,
who completed his history of Bayhaq in 563/1168, al-Hakim al-Naysaburf's work consisted of 12 volumes (see Bartol'd, op. cit., p. 61,
n. 6). The “History of Nishapur” was continued in a chronicle al-Siydq li-Tar tkh Naysabar by ‘Abd al-Gafir b. Isma‘il Abi-l-Hasan al-
FarisT (451—529/1059—1134), the Nishapur muhaddith and preacher. The writing covered the period up to 518/1124. ‘Abd al-Gafir trav-
elled much and visited Khorezm, Ghazna, and India (see al-Subki, Tabagat, IV, 255; GAL, 1, 364; SBd, 1, 197). In turn, al-Siyaq li-Tar tkh
Naysabir by ‘Abd al-Gafir al-FarisT is one of the main sources of the Tabagat al-shafi ‘iya al-kubra by al-SubkT.

15. Al-Subki, Tabagat, IV, 305—7; Yaqut, Mu jam, 111, 343; Bartol'd, op. cit., pp. 78—9; Kahhala, Mu jam, XI1I, 196. Mahmiid al-
Khwarizmi is also the author of the Mandgib AbT Hanifa. A manuscript of this work has come down to us (published in Hyderabad in
A.H. 1321). Probably, the author of the dictionary used this work by Mahmiid al-Khwarizmi: he mentions the Managib Abt Hanifa as his
source.

16. Al-Sam‘ani, al-dnsab, 11, 100; IX, 177; Kahhala, Mu jam, IX, 7, 105; O. A. Sukhareva, Kvartal'naia obshchina pozdnefeo-
dal’nogo goroda Bukhary (v sviazi s istoriel kvartalov) (The Block Community of the Later Feudal Bukhara: with Regard to the History of
the Blocks) (Moscow, 1976), p. 276. Sh. S. Kamaliddinov, “Kitab al-Ansab” Abii Sa‘da as-Sam'ani kak istochnik po istorii kul'tury
Srednei Azii (Kitab al-ansab by Abi Sa‘d al-Sam‘ani as a Source for the History of Culture of Central Asia) (Tashkent, 1993), pp. 145—
6.

17. Al-Subki, Tabagat, 1V, 260; GAL, SBd, 1, 564—>5; Kahhala, Mu jam, VI, 4.
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18. Al-Subki, Tabagat, IV, 260; GAL, SBd, 1, 279; GAS, 1, 196. The author of the dictionary refers also to other writings by Abi Sa‘d
al-Sam‘ani. These are Kitdb al-halawa (“Sweetness”), Kitab al-Isfar ‘an al-asfar (“Exposure of Travels”), al-Fawa'id al-Sam ‘aniya
(“Al-Sam*ant's Useful Exhortations”), or Fawd 'id al-mawa’id (“Useful Feast Exhortations”). The titles of these compositions are known
from other sources.
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Illustrations

Fig. 1. Manuscript of the biographical dictionary by Abu-I-Karam al-Khwarizmi al-Andarasfani (call
number C2387) from the collection of the St. Petersburg Branch of the Institute of Oriental
Studies, fol. 1a with the text of the biography of ‘Abdallah b. al-Murabak al-Khurisan.

Fig. 2. The same manuscript, fol. 137b (p. 273) with the beginning of the biography of Muhmiid b.
‘Umar al-Zamakhsharf al-Khwarizmf.




RUSSIAN ACADEMY OF SCIENCES
THE INSTITUTE OF ORIENTAL STUDIES
ST. PETERSBURG BRANCH

YNanuscripta Drientalin

Joternational Journal for (Iriental YP)anuseript Desearch

Vol. 5 No. 2 June 1999

THESA
St. PIetershurg-Selsinki



CONTENTS

TEXTS AND MANUSCRIPTS: DESCRIPTION AND RESEARCH. . . . . .. .. ... 3
B. Babajanov. Biographies of Makhdiim-i A‘zam al-Kasani al-Dahbidi, Shaykh of the Sixteenth-Century

Nagshbandlya . . . . . . . . . . . . .. 3
S. Prozorov. A Unique Manuscript of a Biographical Dictionary by a Khorezmian Author . . . . . . . . . . 9
L. Kulganek. A Mongolian Folk Songs Collection in the St. Petersburg Branch of the Institute of Oriental

Studies . . . . . .o 18
M. Vorobyova-Desyatovskaya. A Sanskrit Manuscript on Birch-Bark from Bairam-Ali: 1. The Vinaya of the

Sarvastivadins . . . . . . . . ... L 2"
TEXT AND ITS CULTURAL INTERPRETATION . . . . . . ... ... ... ...... 3”
E. Rezvan. The Qur’an and Its World. IX. The Triumph of Diversity: Muslim Exegesis . . . . . . . . . . . 3"
ORIENTAL MANUSCRIPTS AND NEW INFORMATION TECHNOLOGIES. . . . . . 58
E. Rezvan, N. Kondybaev. The ENTRAP Software: TestResults. . . . . . . . . . . . . . . . .. ... 38
PRESENTING THE MANUSCRIPT . . . . . .. .. .. ... . . .. ... 63
T. Pang. A Manchu Manuscript on Acupuncture . . . . . . . . . . . . ... ... .. 63
BOOK REVIEWS. . . . . . . 71
I : Front cover:

Fragment of the drawing demonstrating acupuncture points which should be applied when healing back pain
and a half-body paralysis. Sabsire sdiha sindara ferguwecuke argan, manuscript B 92 mss in the collection
of the St. Petersburg Branch of the Institute of Oriental Studies, illustration 13, fol. 42,27 0x463 cm.

1 Back cover:

Drawing of a male figure with acupuncture points which should be applied when healing child's night crying
and tooth-ache. The samié manuscript, illustration 1, fol 28, 27.0x 463 cm.




