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TEXTS AND MANUSCRIPTS:

DESCRIPTION AND RESEARCH

A. Alekseev

MAHMUD B. AMIR WALI AND HIS BAHR AL-ASRAR

1. The data about the biography and the works of Mahmiid b. Amir Wali

Most part of Muslim writings has been authorised, and
Bahr al-asrar fi manaqib al-akhydr is no exception. The
author of this voluminous work on the world history and
geography is Mahmid b. Amir Wali. The information about
the author that we posses is fragmentary and is obtained
from his work in which the material is scattered confusedly.
Most of the data on Mahmid b. Wali's biography is con-
tained in the chapter dedicated to his travel to India [1].

In the first volume of his work he calls the Farghana
valley the motherland of his ancestors. His father Amir
Wall originated from the Farghana Kdsan (at present the
Késan region of the Namanghan oblast' of the Republic of
Uzbekistan) and came from the family of Sa‘id Ahmad
Kh"3ja b.Sa‘ld Jalal al-Din Kasani (d. btw. 949—
56/1542—9), a  prominent theologian of the
10th/16th century. Amir Wali himself was considered
a very educated man. He is the author of a number of poetic
works which he wrote under a literary pseudonym
(fakhallug) “Mir Khislat”. The title amir proves to his noble
origin [2]. According to Mahmiid b. Walf, his father had
moved to Balkh — the home town of the author — during
the reign of Shibanid Pir-Muhammad-khanI (953—
74/ 1546—67) [3].

The exact year of birth of Mahmiid b. Walf is not men-
tioned, but it can be calculated according to the following
data: Mahmiid b. Wali mentions that at the age of 19 he
became a pupil (murid) of a famous shaykh theologian
Mirak-shah al-Husayni [4] and remained with him for
9 years, 1. e. until the death of Mirak-shah, which was in the
last day of the month of jumada IT 1033 / April, 18th, 1624,
Thus, he became shaykh's student in 1023/1614, and so
Mahmiid b. Wali was born in 1004/1595-6. We must also
mention the fact that Mirak-shah and Mahmiid b. Walf were
relatives, as the future historian and writer's sister was his
teacher's wife. ‘

Mirak-shah obviously possessed a large library, as
Mahmiid b. Wall wrote that while serving his teacher he
had managed to get familiar with numerous works on his-

tory, literary theory, historical geography, among which he

distinguished the “works by Ibn al-Faqih, Mugqaddasi,
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al-Istakht7, Zakariyya’ b. Muhammad al-Qazwini, Banakati,
Wagsaf, Rashid al-Din, JuwaynT and Mirkh"and, who we
will refer to later in connection with the sources of Bahr
al-asrar [5].

Mahmid b. Wall began his literary activity when he
was still a murid. By Mirak-shah al-Husayni's order he
wrote a Suff tractate Rawa 'ih-i tayyiba (“Delicate Aroma”)
which, as well asall his other works except Bahr al-asrdr
has not preserved until our days [6].

After his teacher's death Mahmid b. WalT left the abode
and went travelling to enrich and deepen his education.
With a caravan of merchants going to India he arrived to
DelhT in the month of shawwal 1034 /June—July 1625
through Kabul, Peshawar and Lahawr (Lahore). Having
visited Delhi, he set off to Hilalabad, then to Agra,
Allahabad and Banaras (Benares). After the visit to the city
of Tayyib, the centre of the Bikhar povince, Mahmid
b. Wali went to Ceylon on aboard a Portuguese ship. The
ship got into a storm and together with the crew and the
passengers it was cast ashore in the mouth of Ganges.
Mahmid b. Walf was captured by the Great Mughals, and
his fate could have been a sad one if he hadn't found a pa-
tron among one of the local feudal lords — Biqi-khan
b. Mustafa-bek. Baqi-khan detained our author during two
years. It was to him that Mahmiid gave his work called
Risalat-i Bikhariyya (“The Bikhar Tractate”) which he had
completed in Golkonda. In captivity Mahmiid b. Walf led
quite a well-to-do life, was engaged in literary activity and
participated in poetic contests (mundzara). Such treatment
of a noble and educated captive was quite natural. Many
rulers eagerly attracted scholars and writers to their courts,
thus raising the prestige of their lands. Besides, scholars,
and especially writers and historians were carriers of
a powerful ideological weapon— the artistic word —
which they could turn for as well as against this or that
ruler.

In the beginning of 1037/1628 he was set free and in
the same year moved to Agra, where he was warmly wel-
comed by the Great Mughal Shah Jahan. In the following
year Mahmild b. Wali went home through Panjab. On his
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way he had to stay in the fortress of Bigar where he com-
pleted his work on the poetic tractate Akhldg-i Husayni
(“Husayn's  Ethics™), which exceeded six thousand
bayts [7].

On the whole, Mahmiid b. Walt's travel lasted for seven
years. Later he will describe his travels in a special chapter
of Bahr al-asrdr [8]. In every place he went he took interest
in the local places of note, talked to educated people, ex-
perts in olden days and merchants and travellers who came
from far away [9].

In 1040/1630, having received a lot of impressions, he
returned to Balkh. As well as his father Mahmud b. Wali
was invited to the court. Approximately a year after his
return, Ashtarkhanid Nadir-Muhammad-khan (the ruler of
Balkh in 101852/ 1608—42; then the kkhan of Bukhara
in 1052—5/1642—35; the ruler of Balkh for the second

time in 1055—8 /1648—51) granted him the position of
the head of the khan's library (kitabdar) {10].

Mahmiid b. Wall was quite a versatile man; apart from
the above mentioned works, he was also the author of other
poetic works: Mahabbat-ndma (“Book about Love”),
Najm-i sékib (“Meteor™), as well as a diwan of ghazals and
qasidas. His main and only historical work which has pre-
served to our days, Bahr al-asrar is decorated with numer-
ous poetic fragments and it is possible, that some of them
belong to its author. As the fakhallus of Mahmud b. Wall is
unknown, their attribution is impossible.

Little is known about the last years of Mahmiid b. Wali.
Basing on the analysis of the materials of Bahr al-asrdr, we
can infer that he spent the last period of his life in Bukhara
at the court of Nadir-Muhammad-khan. The year of death
of our author is also unknown [11].

I1. Copies of Bahr al-asrar

The main work of Mahmiid b. Walf and, unfortunately,
the only one preserved is Bahr al-asrdr fi mandqib
al-akhyar (“The Sea of Mysteries Concerning Noble Per-
sons”). Bahr al-asrar is a huge compendium consisting of
seven volumes (mujallads), four sections (ruknas) in each
volume. The work is missing an introduction and the final
chapter, while the sixth volume has its own conclusion.

According to its contents, Bahr al-asrar is a substantial
work of encyclopaedic character on cosmography, medi-
cine, geography and world history. Unfortunately, the work
of Mahmiaid b. Wali has not preserved in corpore. Only
separate parts of different volumes have preserved which
are kept in various collections in different cities, countries
and continents. For a long time this work was in oblivion,
and was returned from it by the academician V. V. Bartol'd
(1869-—1930). As early as in 1899 he familiarised himself
with the manuscript of the fourth part of the sixth volume
which is kept in the London collection of the India Office
library. Bartol'd immediately attached great importance to
Bahr al-asrar as a historical source and copied big extracts
from the book, which resulted in a big article in a collection
dedicated to the 70th birthday of N. Potanin called “Cere-
monial at the court of Uzbek khans” [12]. The first scien-
tific description of Bahr al-asrar was presented by
V. V. Bartol'd a little later, in 1904 in the article “Report
about the trip to Turkestan” [13]. He found the work by
Mahmtd b. WalT in the collection of oriental manuscripts of

“Jurabek's copy”,

We must point to the fact that the question of identifi-
cation of MS 7418 has not been decided yet [14]. This is an
incomplete manuscript which contains the first, the second
and the third ruknas of the work. The handwriting is small
nasta ‘lig, quite slipshod. The analysis of the handwriting

Call No.

This manuscript is also incomplete (302 folios). It
contains only the second and the third ruknas of the sixth
volume. Palacographical data allows to say that it was cop-
ied in the 12/18th century. The narration in this copy begins
from the description of plots which refer to the intrusion of

the Major-general Jurabek, due to which this copy received
a non-official name “Jurabek's manuscript™. First Bartol'd
took this copy for an independent work. However, in the
course of further research it was established that the manu-
script only contains fragments of the second, the third and
the final part (rukn) of the second volume of the book.
Thus, as early as in the beginning of the 20th century all
four parts of the sixth volume were known to scholars: the
first is the history of the descendants of Chinghiz-khan in
China and Iran; the second is the history of the
Chaghata’ids; the third is the history of the Jiichids, mostly
the Shibanids; the fourth is the history of the descendants of
the thirteenth son of Jachi, Tugay-TTmdr.

Due to the work on systematisation and generalisation
of the information on the manuscript heritage of Central
Asia which was carried out in all large centres for oriental
studies in Russia in the 1920s—1940s, it became possible
to introduce into the scientific circles a large number of
works and to discover new manuscript copies of the already
known works. Among the newly gained manuscripts were
copies of Bahr al-asrar. A. Z. Validov, A. A. Semé&nov, and
others played a big part in this process. As most of the
copies of the work by Mahmiid b. Wali is kept in the Insti-
tute for Oriental Studies of the Academy of Sciences of the
Republic of Uzbekistan in Tashkent, it is this collection that
we shall start our presentation of manuscripts from:

call No. 7418

shows that several people were involved in copying, obvi-
ously not professional calligraphers, but lovers of olden
days or historical works. Punctuation in a number of places
is disturbed which complicates reading and deciphering of
some names and toponyms.

1385

the troops by Chaghata’1d Boraq-khan (r. 633—68 / 1265—
9-70) into Khurasan and their battle with the army of the
ilkhan Abag-khin (r. 663—80/1265—82). When com-
pared with MS 7418 it turned out that this copy is missing
151 folios, but it has the conclusion (khatima) which tells
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about Turkic-Mongolian tribes, the ceremonial at the court
of Ashtarkhanid Nadir-Muhammad-khdn and about the
travel of Mahmiid b. Wali in India [15]. Several folios are
also missing in the end of the manuscript. What concerns
the architectonics of this copy, it is quite close to the photo-

Call No.

A copy of the MS 1385 was made. It was made by the
former researcher of the Institute of Oriental Studies of the
Academy of Sciences of the Uzbek SSR ‘Tbadutlah-kh™aja

Call No.

As it follows from what has been said above, manu-
script No. 2372 is also incomplete. It consists of 412 folios.
This copy contains the first volume, 1. ¢. the geographical
part of this work and the tractate on mineralogy. The manu-
script is quite big in size (27%31.5 cm) and has a number of
defects. The copy is missing the end of the introduction
(fatiha) and a number of folios from the fourth rukn. At the
same time, there is a sufficient number of blank folios
which must have been meant for illustrations and sketches.
The copy is made on grey Khoqand paper in black and red
ink. More than twenty people were involved in making this

Call No.

In Khoqand, in the collection of manuscripts of mulla
RéjT, the imam of the mosque Kir-khéin, another copy of the
work by Mahmiid b. Wali was found. This copy is also in-
complete, it contains the second, the third and some chap-

copy from the collection of the SPIOS — FV 258, but due
to the difference in the number of folios, the format and the
lack of coincidence of lacunas this copy and the
St. Petersburg photocopy, which we will refer to later, can
not be viewed as identical.

1375

Adylov (1872—1944). The work on this copy was com-
pleted on October, 25th, 1933 [16].

2372

copy, which is a rare case for quite a small manuscript.
Their names are given on the margins: damulld Muhammad
Sharif, Muhammad Sharif munajjim, mulla Muhammad
Ajza, mulld Abi al-Fadl Badri, Kamil-Makhdam mudarris,
mulld Imam Badal-bek, damulld Tamkin mudarris, etc.
This explains the fact that the nasta'lig handwriting in
which this copy is made is very different. The manuscript
contains no date, but according to the palaeographical data,
we can assume that it was copied in the end of the
12/18th——beginning of the 19th century [17].

6842

ters of the fourth ruknas of the work, mostly those which
refer to the organisation of the Jichid u/us and the location
of Uzbek tribes in it. This manuscript also contains a chap-
ter about Mahmid b. Walf's travel around India [18].

Two copies of Bahr al-asrdr are kept in the collection of the SPIOS in the form of a photocopy (FV 258, the old call
No. FV 82), a microfilm (FV 337) and a xerocopy of this microfilm (FV 257). As we have already said above, the question
of the identification of the copy 7418 has not been answered yet. For a long time the photocopy FV 258 was equated with the
“Jurabek's copy”, which is totally wrong. Let us look at these materials:

Call No. FV 258

The photocopy is made from the incomplete manu-
script (327 folios). It contains the following parts of the
work: the second part of the sixth volume (rukn-i
duvvom) — fols. 1a~94b; the third part of volume six
(rukn-i sevvom) — fols. 95a-—29b [19]; the final part of
page of the photocopy shows a double folio (folios b—a) of
the text of the manuscript except fols. 237b—238a.

Tols. 1a—237b are positives, fols. 238b—282b are nega-

tives, from folio 282b and to the end of the photocopy all
folios are positives.

The copyist of this manuscript is unknown. On the re-
verse side there is a stamp “Asiatic museum. 1818.”, then
there is a stamp with the inventory and the call number
(1992 No. 438; FV 258). The handwriting is naskh. Cor-
rections and interpolations are made over the main text as
well as on the margins on the left and on the right. The in-
terpolations are marked with the letter sin and the insertion
sign in the main text to which they refer. Several folios
contain inscriptions on the margins made in large, unsteady
handwriting which must be a child's one. It seems that
someone was learning to write on the margins of the manu-
script.

On the title-folio there are several poetic fragments,
one of which obviously belongs to Mahmad b. Walf, and
the other — to the founder of the Shibanids' state in Ma
Ward’ al-Nahr Muhammad Shaybani-khan (r. 905—
914/1501—10). The attribution of other poetic fragments is
still impossible. Except the quatrain by Muhammad
Shaybini, which is written in the Chaghatdy language, all
fragments are written in Central Asian Persian language.
The introduction is missing. The poetic fragments are fol-
lowed with an account of events connected with the rule of
illchain Abag-khan.

In the course of work with this copy, the results of
which have been partially published, we have come to the
conclusion that this manuscript has nothing to do with the
“copy of Jurabek” kept in Taghkent and is an independent
copy [20]. The photocopy is most similar to the manuscript
under the call No. 1385 from the collection of the Institute
for Oriental Studies of the Academy of Sciences of the Re-
public of Uzbekistan, but because of the different number
of folios, different formats and the lack of coincidence of
gaps, these copies can not be viewed as identical.
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Call No. FV 337 33y 5 e et odmy Jle UG 5 Car 4y Gl i b (i 48 35 el Oriental Studies of the Academy of Sciences of Uzbeki-

This is a microfilm of the London manuscript from the
India Office Library which was received by
O. F. Akimushkin, a researcher from the Leningrad Branch
of the Institute for Oriental Studies in the middle of the
1970s. For the convenience of usage a paper copy of the
microfilm was made and bound into two volumes kept un-
der the call No. FV 257. Since then the materials of this part
have been put into the scientific circulation by the efforts of
T. I. Sultanov, A. M. Makeev, O. F. Akimushkin, etc.

Almost simultaneously with academician Bartold's
work, Bahr al-asrdr was studied in Britain. In 1903 a work
by a British specialist in oriental studies H. Ethe “Catalogue
of Persian Manuscripts in the Library of the India Of-
fice” [21] was published which contains a description of the
London copy of Bahr al-asrar (call No. 575 (new) or 1496
(oldy), whose paper copy we used while writing the present
work. According to Ethe who based on the analysis of the
monument's material, the manuscript was copied by Shah
Kazim, a court penman Nadir-Muhammad-khan. The
manuscript was made in the lifetime of this Aghtarkhanid
ruler. This is proved by the line which follows the khan's
name:

ol o sy G aSle il 2

“Let the Allah prolong his domain and reign until the
Judgment Day” [22].

Such formula is always used after the name of a living
ruler (unlike the formula rahimahu AllGh which means that
this or that man had long passed away). The manuscript is
copied in a delicate nasta lig. The first two folios are deco-
rated with a golden edging. The format of the manuscript is
big — 37x23 cm. This is practically all information that
Ethe gives [23].

We can add several very important details to this de-
scription based on the copy of the manuscript from the
SPIOS (FV 257). First of all, we must point to the high
quality of copying. The number of interpolations in the text
is insufficient and they are of fragmentary character. The
copyist did not stick to any concrete system of text correc-
tion. Notes and additions can be found on the margins, on
the right and on the left of the frame which separates the
main text from the margins as well as between the lines. On
folio 1b there is a colophon which contains the following
inscription:

“The Meccan sira ‘Cave’ and [in it] one hundred and ten
ayar’ [24).

Five folios of the manuscript are blank (fols. 58a, 90b,
123b, 158b, 274b). The titles of some chapters (ddstan) are
marked out. However, most chapters are not divided from
the main text. The ends of some chapters are marked with
the word “finished” (fammar). The hafizes are missing. The
text of the copy begins with the following words:

(5 50 5185 () A oLinl 1S ) ot i el gl

“Announcing the news about the final victory of the khdns
from Tuqay-Timar family who posses the lucky combination
of magnificent constellations”.

Apart from the information given above, we must say
that the photocopy of the manuscript which we have been
using contains pagination. We have failed to determine
when and by whom it was made, but it contains a mis-
take — fols. 78b—79a are mixed and folio 78b is numbered
twice which causes the divergence with the microfilm of
this copy which is also kept in the SPIOS.

The London copy contains some indication of the dat-
ing of Bahr al-asrdr the question of which has not been
solved yet. We can be certain only about the date when the
order was received from Nadir-Muhammad-khin which is
mentioned by-the author in the introduction to the fourth
part of the sixth volume. The text of the order formula is the
following (fol. 3a):

s 3 i il By Sl 5 Juad a8 48 il Jiles ol i (g
SO ad o8 Gildaa ool sl g e 2 dand b &5 Jlen s e sl
Jﬁh@ﬁwéﬁdldﬂam;m}ﬁw@gﬁcu@g)ﬁdtﬁﬂ }JJJ
Chgaal 5 ocalli adaud s 4 15y G dgene alie saly o se 4l
3 K S g dollae 5 pat ol Jgalia (pala 5 ol gale

3 sty OB ) e

“As the sun of the world-decorating contemplation which
is the buyer of wisdom and the creditor of the richness of arts,
in the year of 1044 in the middle of the seventh month of the
year of the sun which coincides with the first day of the month
of rabi‘ al-thani, having wrapped the garden of determined
intention and well-ordered request with the radiance of be-
nevolence, rendered mercy regarding the service which has no
statute of limitation and the former submission of the loyal
slave Mahmid b. Wali [having laid to his charge], writing and
compilation [of a narrative] about the deeds of the past and the
present which contain the gifts of welfare and the rain from
the clouds of generosity. Let the Allah prolong forever the
shelter of his [i. e. that of Nadir-Muhammad-khan — 4. 4.]
existence”.

As it follows from this abstract, Mahmad b. Wali re-
ceived the order to compile Bahr al-asrdr on the 1stof
rabi‘ I1 1044 / 24th of September 1634. In other words, we
know the date of the beginning of his work on this writ-
ing [25].

The fact that we do not know not only the date but also
the year of the completion of the work on this monument is
partly due to the author himself. Thus, Mahmiid b. Wali
mentions that the account of events of 1040—4/1630—3
was added later; at the same time in the third rukn of the
work there is a reference to 1049/1639-40 which makes the
statement of the author rather doubtful. B. A. Ahmedov
sticks to the idea that the work was completed in the period
between 1040 and 1044/1630 and 1635 [26]. But this opin-
ion is also hard to agree with not only due to the reference
to the events of 163940, but also due to the reference to
fol. 93a of the London copy. When telling about the cir-
cumstances of the accession to the throne of
Imam-Quli-khan which took place in 1019/1612 Mahmid
b. Wali says about the division of territories between broth-
ers co-rulers Imam-Qult and Nadir-Muhammad. The
following statement follows the agreement between the
khans (fol. 93a):

Saina bl 5 argd sl o 35540 a8l 3 se 5 e G Gley
_C'_Lm] B )JAS\;_u.u ") ‘Jdu"‘ f.u_u\‘);q o0

“Now when the [joint] rule of the khdns reached 26 years,
agreement not only did not weaken, but, on the contrary, the
[building] of this union was becoming more and more strong
and fortified”.

For us the main word here is imriiz (“today”) which
proves to the fact that Mahmid b. Wali was talking about
the present, i. e. the time when he was still working on his
work. If we add 26 years to 1019 we get 1045/1635-6.
Basing on the fact that the London copy is the author's copy
which consists of 407 folios, we can assume that in 1635-6
Mahmid b, Walt could not have finished his work, as the
materials of this volume are an authentic part of the monu-
ment and are quite voluminous (more than 300 folios) [27].
Also, it is often forgotten that the sixth volume is not the
last in this work. From the author's plans we know that he
was going to write the seventh volume dedicated to Ttmir
and his descendants which was also going to consist of four
ruknas [28].

Apart from the above mentioned copies, in one of the
private collections of Peshawar there was another copy of
Bahr al-asrdr about which there is little information and its
present fate is unknown [29]. This copy is mentioned in a
work by an Afghani researcher Hafiz Muhammad
Kihgadaya [30]. '

Thus, researchers have at their disposal the following
sections:

From the first volume — the introduction, rukn 3,
rukn 4 (copy under the call No. 2372 of the Institute for

stan); nothing has preserved from volumes two to five;
from the sixth volume all four ruknas are available —
rukn 1 (copy under the call No. 7418 of the Institute for
Oriental Studies of the Academy of Sciences of Uzbeki-
stan), rukn 2 (copies under the call Nos. 7418, 1385, 1375
of the Institute for Oriental Studies of the Academy of Sci-
ences of Uzbekistan; FV 258 of the SPIOS); rukn 3 (copies
under the call Nos. 7418, 1385, 1375 of the Khogand Insti-
tute for Oriental Studies of the Academy of Sciences of
Uzbekistan; FV 258 of the SPIOS); rukn 4 — (Khogand,
No. 575 of the London India Office; FV 337, FV 257 of the
SPIOS). The seventh volume and the conclusion have not
been found.

Summing it up, we can say that at present in various
manuscript collections there are seven copies of Bahr
al-asrar none of which is complete. They vary in their vol-
ume and the time of copying. Except manuscript No. 2372
of the Institute for Oriental Studies of the Academy of Sci-
ences of Uzbekistan, they all contain different parts of the
sixth volume. This can only be explained by the existence
of a social order for this particular fragment of the work.
The sixth volume is dedicated to the Chinghizids who ruled
on a big part of the Eurasian space at the time when this
work was created as well as much later (the Crimean, Ka-
zakh, Khiwa, Bukhara, Balkh and the Yarkend khanates). It
is this circumstance that attracted interest in this particular
part of the work. Another reason for such rapt attention to
the sixth volume is the fact that it contains the largest num-
ber of original, independent sections, while most part of
Mahmiid b. Wali's work is, as we have already mentioned
above, of compilation character and rests on a large number
of sources, most of which are well-known.

III. The sources of Bahr al-asrar

Throughout the whole work Mahmiid b. Wali turns to
various sources. Taking into account the compilation char-
acter of his work, such approach seems quite natural. Due
to his educational background and his lifestyle, Mahmiid
b. Wall mastered the Arabic, the Persian and the Chaghatay
languages. We can say that all of them were his mother
tongues. The absence of the “language barrier” allowed him
to use a wide range of historical-geographical works, most
probably all he could find in the collections available to
him.

In the Arabic-Muslim historical tradition strict rules of
quotation from different materials were developed quite
early. These rules obliged a historian to indicate the author's
full name, all titles of the quoted work known to him if
there were several. The beginning and the end of each quo-
tation had to be marked. When translating the quoted frag-
ments a historian had to be as precise as possible not to
distort the idea expressed by another author. Of course, in
practice such strict rules were never observed. In most cases
only the authors' names were mentioned, often in the form
of nisba or takhallus and the colloquial title of the quoted
work. These factors complicate the attribution of a number
of works which were used by this or that Muslim author.
Partly this is also true concerning Bahr al-asrdr. However,
in Mahmiid b. WalT's work a certain system can be traced.
When working with his sources Mahmiid b. Walf mentions
the name of the author of a work or his takhallus. When

quoting a source he uses the term sakib with regard to its
author, for example:

K O Jde deaa ) e gl A U Gaalia

“The author of Ta’rikh-i Rashidi Mirza Muhammad
Haydar [Dughlat] says the following...” [31].

For comparison, when Mahmiid b. Wall speaks from
the first person, he uses two terms: rdgim (scrivener) and
musannif (compiler) [32].

Relatively, all sources can be divided into four big
groups: (i) written sources on history, culture, literature and
geography; (ii) information which Mahmiid b. Wali re-
ceived from the participants or witnesses of events, mes-
sengers and merchants in the verbal form; (iii) observations
and travel notes of the author himself; (iv) people's ru-
MOurs. \

The first group of sources is the largest one. It contains
works in the Arabic, Persian and Turkic languages (about
100 titles). The works of Arabic authors are mostly dedi-
cated to geography which was developed actively through-
out the whole history of the Arabic world. Persian and
Turkic works are of historic character.

According to the author himself, he familiarised him-
self with the works by al-Tabari, Raghid al-Din, Wassaf,
Ya‘qit and other classic writers of the Arabic-Muslim his-



8 Yanuscripta (Jrientalin. VOL. 11 NO.2 JUNE 2005

toric and geographical literature while working in the -
brary of Mirak-ghah al-Husayni.

Madmud b. Wali often had no opportunity to check his
informants, and, if necessary, he just copied fragments from
certain works. Let us give some examples. Thus, when
working with Ta rifh-i Rashidr large fragments were com-
piled. A big reference to this work can be found on fol. 46b.
The whole of chapter 40 from the copy FV 258 is compiled
from Ta’rikh-i Rashidi[33]. This is a story about Mirza
Haydar's travel to Tibet and Badakhshan with a detailed de-
scription of the itinerary and interesting information about
the population of these arcas. The copyist of the manuscript
FV 258 must have not understood a number of toponyms
and ethnic names, thus, their reconstruction is only possibly
if one refers to a copy of Ta rikh-i Rashidi. The information
about Tibet from Ta 'rikh-i Rashidi was thoroughly studied
by Prof. T. 1. Sultanov [34].

The next chapter of Bahr al-asrar “Dastan—i khurij-i
Chaghatdy az Hindastan wa istila’-yi Mirza Muhammad
Haydar dar Kashmir” (“The Description of the Chaghatay's
March from Hindistan and Mirza Muhammad Haydar's
Conquest of Kaghmir™) is also adopted completely from the
second daftar of Ta'rikh-i Rashidi. Mirza Haydar must
have had great authority in the eyes of Mahmtd b. Wali. He
often treated the materials of Ta rikh-i Rashidi very uncriti-
cally, although the information about the first rulers of
Moghulistan is very contradictory and confused in Mirza
Haydar's work. Thus, for example, in Ta’rikh-i Rashidi
a Mongolian khan Tughlug-Timir is referred to
Isan-Buqa-khan's son, although the latter had died long be-
fore he was born. In Zafar-nama by Yazdi which was used
by both authors, Tughlug-Timir is referred to as Imil
(I)-kh™aja b. Diiwa-khan's son. Mahmild b. Wali simply
combined the names of these two rulers and wrote that
TI-kh"dja was known as Isan-Buga [35].

When working on the plots connected with the fight
between Timir and Togtamish, Mahmiid b. Wali turned to
Yadzi's work and adopted large fragments from it. The
compilatory character of this work is proved not only by the
material itself but also by stylistic differences.

In a number of cases specialists do not have a unani-
mous opinion concerning the author's reference to this or
that work. The use by Mahmud b. Wali of Hafiz-i Tanigh
b. Mir Muhammad Bukhari's work Sharaf-nama-yi shahi
has more than one been subject of discussion [36]. In the
course of comparative analysis of Dboth works,
V. V. Bartol'd found out that Mahmid b. Wali had used
Sharaf-ndma-yi shahi although he never referred to this
work [37]. Bahr al-asrar is, in a way, a logical continuation
of Sharaf-nama-yi shahi, especially regarding the history of
the last Shibanids and the circumstances of the
Ashtarkhanids taking over the Shibanids dynasty. Anyway,
the final answer to this question requires a special study and
a thorough comparison of the texts of both works.

The same can be said with regard to al-Razi's work
Haft iqlim (“Seven Regions™). This is a biographical dic-
tionary based on the regional principle depending on the
place of birth of this or that religious or political personal-
ity, with division into seven climatic zones. It is the princi-
ple of the material organisation that explains the title of this
work. Mahmud b. Wali was undoubtedly familiar with
al-Razi's work and used it when working on chapter 53 of
the fourth rukn of the sixth volume of Bahr al-asrdr in
which he talks about the burial-vaults of the great shaykhs

of Bukhara and the famous Sifis and gives detailed bio-
graphical data and the account of deeds of concrete histori-
cal figures [38]. V. V. Bartol'd carried out a comparative
analysis of these materials and came to the conclusion that
Razi's materials are much more complete and reliable [39].

Against the rules of Muslim historiography, Mahmiid
b. Wali quite often misses references to the works he used.
In the text of his work we find:

4R Oy g i oSlaimd ) Sy

“One historian says the following...”

which introduces a quotation. The author may have done it
to make his work look more ponderable.

Mahmiid b. Wall inserted into his work texts of other
writings without naming them. In such cases we can only
make guesses basing on the text which is very different
from the sections written by the author himself.

The second group of sources to which we have placed
verbal informants is not so large. With rare exceptions
Mahmiid b. Walf does not mention the names of his verbal
informants. We can only guess that certain information was
received from verbal informants due to key words “verbal
legend” (riwdya) and “story” (gissa) which can be some-
times found in the manuscript [40]. In some cases verbal
messages can be viewed as sub-sources as they are trans-
mitted through other literary works. An example of it can
be found in chapter 18 from the third rukn of the sixth vol-
ume which contains a story by some warrior (bahddur) who
served Sa‘id-khan after the latter had arrived to
Samarqgand [41]. This story preceded by a reference to the
statement of someone Mawland Nazir al-Din UtrarT who
accompanied Sa‘id-khdn in his travel from Taghkent to
Samargand.

One of Mahmiid b. Walf's informants was someone
Iraj-bek b. *Abd al-Rahmin ataliq Ushiin who took part in
the battle between the Qizilbdshes and the Ashtarkhanids
which was critical for the latter and which took place near
Rabat-i Pariydn in 1006/1598, as a result of which the
Ashtarkhanid lost control over Harat [42].

The third group of sources of Bahr al-asrdr consists of
information based on Mahmid b. Wali's personal observa-
tions. This information is scattered throughout all the pre-
served parts of the monument. The most vivid example of
such type of sources is one of the chapters of the final part
of the sixth volume which gives an account of Mahmid's
travel around India and which contains some geographical
information [43]. Part of this information, especially vari-
ous legends, was, according to the author himself, received
from witnesses (ahl-i shuhiid). We can give the following
occasion as an example. Not far from Calcutta Mahmid
b. Wali was astonished by a well half of the water in which
was fresh and half was salty:

“...local people explain this phenomenon in the following
way -— in old times a woman lived in this place whose son
was the senior man. After some years her son died and his
wife and mother inherited his property. The two women de-
cided to dig a well in his honour and spend equal sums of
money on this good act. When the well was almost completed
they quarrelled. To scttle their argument the women stood on
the opposite sides of the well. The widow of the senior man
addressed The Most High with a prayer: ‘God, if T am right,
let the water on my side be always fresh and on the opposite
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side — always salty’. Since then the water in this well has
been half fresh half salty” [44].

* In Calcutta Mahmiid b. Wall saw a statue of a sacred
cow which is a prove to the fact that the HindGism commu-
nity played an important role in the city:

“The statue of a cow is carved from stone, and it is huge.
On a certain day each Hindii man brings a jar of sherbet and
pours it into the mouth of this stone figure. The statue is half
filled, and in an hour it becomes empty again” [45].

Before telling about Calcutta the author speaks of
Delht:

“The abovementioned city is founded on a river bank.
There are many beautiful mazdrs, madrases, mosques and
ribats. On the whole, 1 spent two days in this blessed place...
T spent one day to see the mazars of shaykhs Sultan Awliya’,
Kh"3ja Khusraw DihlawT as well as the ones of the vigilant
and highly honoured and powerful rulers who caused the de-
cline of the flame of so many troubles and misfortunes which
exhale divine mercy”.

Then the author speaks about the gardens and parks of
the city. About one of them, Bégh-i Iram he wrote:

“The area of this garden is about 1000 jaribs [46]. On one
side of the garden there is a river. The garden consists of
a large number of coppices and groves. In them live a huge
number of birds. Among the sights of that garden 1 saw
a round-shaped house which is erected on a high wheel. Each
time the wheel moved, the house moved with it” [47].

A fragment from the final part of the sixth volume, in
which the author tells about ceremonial, can serve as an

example of the fourth type of the sources of Bahr al-asrdr.
He writes that although there is a tradition to consider the
right side more honorary and refers to the saying “stretch
forward your right hands™ (gaddamii ayamakum...), how-
ever,

“...they say that this people [i. e. the Uzbeks] consider the
left side to be most honorary”.

In this case the author does not refer to any other
source apart from the common belief based on peoples' ru-
mours [48].

In conclusion we must say that, despite the fact that
only the first and the sixth volumes of Mahmiid b. Wali's
works have preserved until our days in a relatively com-
plete form, the monument itself is of great importance for
the study of the history and ethnography of the Volga re-
gion and the Central Asia and of the works of the court
historian himself.

Bahr al-asrdr is a source which has conveyed to us,
though often in retelling, the data about the lost works, such
as, for example, Girshasp-nama. Even the compilation
material given by the author is an interesting object for re-
search, and it sometimes contains plots interesting for
a modern researcher. The importance of the original frag-
ments is also hard to underestimate. The chapter about
Mahmiid b. Wali's travel around India is interesting from
the historic as well as the ethnographical point of view, and
the materials which refer to the Aghtarkhanids' early stay in
the Central Asia in Khurdsan are unique. In Bahr al-asrar
we deal with world history in its traditional Muslim under-
standing, and, at the same time with the official history of
a separate dynasty, and observations and evidence of a con-
crete man who lived in a certain historic time and aspired to
convey its specifics to the reader.
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TEXT AND ITS CULTURAL
INTERPRETATION

A. Kudelin

ARABIC LITERATURE: POETICS AND STYLISTICS. V:
A ROMANTIC EPOS ABOUT MAJNUN AND ITS ARABIC ROOTS

More than fifty years ago two luminaries of the Russian
oriental studies — E. E. Berthel's and 1. Iu. Krachkovskii
almost at the same time turned to the study of the Arabic
sources of a voluminous romantic epos of the Near and
Middle East about Majniin and Layla [1]. In their work the
scholars purposed different aims and analysed the material
of the sources in different aspects. However, their conclu-
sions concerning the Arabic legend about Majniin and
Layla when looked at by a specialist in Arabic studies and
a specialist in Iran, turn out to be very similar. Let us briefly
formulate those we are concerned about.

(i) The connection between romantic poems of Azer-
bayjan, Iran and Central Asia with the Arabic legend is con-
firmed.

(ii) This Arabic legend was reflected in written literary
sources, folklore is present hypothetically but it has been
impossible to establish any visible proof of it. ,

(iii) Among literary sources the three most important
ones can be distinguished: Kitab al-shi'r wa al-shu‘ara’
(“The Book of Poetry and Poets”) by Ibn Qutayba (d. 889),
Kitdb al-aghani (“The Book of Songs”) by al-Isfahani
(d. 967), Diwan Majnin Layla (“The Diwan of Majniin
Laylda”) by Abu Bakr al-WalibT (11th—12th century, ac-
cording to L. Tu. Krachkovskii's attribution).

(iv) The earliest literary monument is the first one, but
the second is more complete and informative. The third
source deserves attention due to the fact that it had been
created just before the first, and, as many believe, the most
outstanding work of romantic epos on these theme —
“Layla and Majntin” by Nizam7 (1188).

(v) The concerned literary monuments are connected
with each other, some messages are passed from one author
to another. The differences between the monuments are
insufficient [2].

(vi) The Arabs did not create a complete literary work
about Majniin and Layld, however the analysis of the three
sources mentioned above shows that it is them that the main
elements of this romantic story originate from.

Apart from these general inferences, scholars have
come to some conclusions in connection with the specific
aims of their researches. However, we shall turn to them
later [3].
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The works by E.E.Berthel's and I. Iu. Krachkovskif
made a weighty contribution to the studies of the romantic
epos about Majniin, and for a long time determined the di-
rection of the research in this sphere and formed a base for
comparative-typological studies [4]. However, it has be-
come necessary to complete, specify, deepen, and, proba-
bly, revise some conclusions of the two outstanding schol-
ars concerning the Arabic legend about Majniin, which is
determined by the appearance of a sufficient number of
theoretical as well as concrete historical-literary works
which touch upon the issues under concern [5].

Since the publications by E.E. Berthel's and
I. Tu. Krachkovskii, the number of important sources of the
Arabic legend about Majniin has not increased. We still
deal with the works by Ibn Qutayba, al-Isfahani and
al-Wilib1l. However, let us take a fresh look at them.

E. E. Berthel's and 1. Tu. Krachkovskif more than once
mentioned that the legend about Majniin underwent some
changes during the period of its Arabic circulation (here we
speak mostly about various additions). However, due to the
purpose of their researches, they did not engage themselves
specially in the study of the transformations of this legend
among the Arabs. This would have involved the detection
not only of the latest additions to the legend told by Ibn
Qutayba, al-Isfahant or al-Wilibi, but also of the selective
approach of al-WalibT to the version by Ibn Qutayba and the
additions by al-Isfahani. Running a few steps forward and
anticipating the results of our analysis, we must say that the
additions to the legend as well as the exclusions from it in
al-WilibT's work were deliberate. Our aim is to find out
what exactly was added to the legend, and what was ex-
cluded from it, and with what purpose. .

To achieve our purpose we shall conditionally divide
all messages fixed in the three analysed sources into three
groups which contain:

(i) information about the genealogy and full names of
Majniin and Layla;

(i) information about the story of love between Majniin
and Layla;

(iii) elements of literary-critical assessment included in
the analysed monuments as well as genealogical, historical,
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philosophical and other information; trumped-up liter-
ary-critical statements.

Let us give a terse (to save space) annotated index of
messages on the three sources in the three groups men-
tioned above.

1. Information about the genealogy of Majniin and Layla

A.In the beginning of the section about Majniin Ibn
Qutayba [6] gives his full genealogy with variations and
tells about the origin of the nickname Majnin (“insane”).
His full name is Qays b. Mu‘adh or Qays b. al-Mulawwah
from baniz Ja‘da b.Ka‘b b. Rabi‘a b. ‘Amir b. Sa‘sa‘a or
from banii ‘Ugqayl b. Ka‘b b. Rabi‘a. Qays received his
nickname “insane” as he went crazy because of his passion-
ate love (‘ishg). Tbn Qutayba does not mention Layla's ge-
nealogy, however he says that she belonged to the same
tribe with Majniin. The author of the “Book of Poetry and
Poets” also mentions (without any reference to the source
of this information which is not found in the other two
works) that Majniin had “descendants in Najd” [7].

B. In the first half of the section dedicated to Majniin
al-Isfahani [8] several times turns to his full genealogy told
by several authorities, gives its variants as well as those of
the name Qays and more than once speaks about the origin
of his mnickname. The name he gives is Qays
b. al-Mulawwah b. Muzahim b. ‘Udas b.Rabi‘a b. Ja‘da
b.Ka‘b b.Rabla b. ‘Amir b. Sa‘sa‘a; the variations are:

Qays b. Mu‘adh, BulturT b. al-Ja‘d, al-Agra‘ b. Mu‘adh and
Mahdi b. al-Mulawwah. His nickname: Qays, was not “in-
sane from his birth”, he went crazy because of his passion-
ate love, and received his nickname due to the poems read
by him which tell about his “passionate love”, etc.

The name and the genealogy of Majniin's beloved one:
Layla bint Sa‘d b. Mahdi b. Rébi‘a b. al-Harish b. Ka‘b
b. Rabi‘a b. ‘Amir b. Sa‘sa‘a; kunya (nickname by the
child's name): Umm Malik or Umm ‘Amr. From the com-
parison of the genealogies of Majniin and Layla given in the
“Book of Songs” it follows that they were close relatives. In
the end of his section al-IsfahanT directly says that Majniin
was Layla's parental uncle's son and Layla was Majniin's
parental uncle's daughter.

C. In the beginning of his work Al-Walibi [9] mentions
different variants of the name of the legend's hero and gives
his genealogy in brief; however he does not mention the
genealogy of the heroine but says that Majniin and Layla
were cousins on their fathers' side.

1. Information about the Majniin and Layla love story

A.Ibn Qutayba gives the elements of the famous leg-
end about Majniin and Layld in the following order.

1. Majniin fell in love with Layla when they were chil-
dren and shepherded lambs together.

2. When Majniin grew older he became handsome, be-
came famous as a pleasant interlocutor, connoisseur of
poetry, he often talked to Layld and her relatives. Once
Layla started a conversation with a young man in the pres-
ence of other young men and girls, and, according to
Majniin's reaction, she realised that he loved her. In her
poem, written on that occasion, she declared that she also
loved him.

3. This lasted for some time until Majniin became in-
sane. He started wandering with wild animals, tore the
clothes he was wearing. He only came to consciousness
when somebody mentioned Layla's name.

4. Unfortunate mediation of Nawfal ibn Musahiq in the
matchmaking of Layla for Majniin (Layla's relatives, mak-
ing reference to the ruler's permission to shed Majniin's
blood, met Nawfal with arms in their hands, and he with-
drew his offer).

5. Layla learns the latest news about Majniin from a
man who had visited his relatives' lands.

6. Majntin's father unsuccessfully asks Layld's father
for his daughter's hand in marriage for his son (no reasons
are given for his refusal).

7. Majniin's father set off to Ka‘ba to heal his son; in
Mina valley Majniin, having heard a voice calling Layla,
fell unconscious.

8.In a place called Bi’r Maymiin Majniin waited for
a puff of a wind from the land of Najd where Layla lived.

9. A man from bani Murra met Majnin's father and
then Majniin himself, together with his relatives he soon
found Majniin dead in a stony valley.

B. Al-IsfahanT included into his work all available data
and variations of messages which often contradicted each
other. Let us give the most important of them in the order
corresponding to that of the “Book of Songs”.

1. Majniin's insanity was the result of his unfortunate
love to Layla.

2. Majniin's father had died before his son went crazy.

3. Majniin fell in love with Layla when they were chil-
dren (they shepherded cattle together); when they grew up
her parents forbade him to date her.

4. Maogniin first met Layld when he was an adult; Layla,
wishing to find out what he felt for her began to flirt with
another young man from her camp. However, having seen
how the expression of his face changed, she declared her
love for him in a poem. Majniin fell unconscious.

5. At the same time with someone called Ward ibn
Muhammad al-Ugayli he asks Layld's parents for their
daughter's hand in marriage; her parents forced her to
marry Ward.

6. Tax collector Marwan ibn ‘Awf offers his help to
Majniin, but, having found from Layld's parents that
Majniin dishonours them (it can be inferred from the text
that it is Majniin's love to Layl4 itself that dishonours them)
and that the ruler had allowed to shed his blood, he resigns

[from his offer. .

7. Nawfal ibn Musahiq unsuccessfully asks Layld's fa-
ther for his daughter's hand in marriage on behalf of
Majniin.
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8. Majniin's parents ask Layla's father for his daughter's
hand in marriage on behalf of their son (the latter vows that
he will not permit disgrace for his family and won't do
something no Arab has ever done, not explaining, however,
what this disgraceful act is). Having learnt about this,
Majniin goes completely crazy.

9. Following his relatives' advice, Majniin's father sets
off to Makka to heal his son. In Mina valley Majniin hears a
voice calling for Layld and faints.

10. In Makka Majniin's father asks his son to touch
Ka‘ba's veil and to pray Allah to heal him from his love to
Layla. Instead of this Majniin asks Allah to strengthen his
love and never let him forget Layla.

11. Wandering around the desert with gazelles he finds
himself at the border with Syria.

12. The information about Bi’r Maymiin (analogous to
ITASR).

13. Majniin talks to Layla's husband.

14. After his unfortunate woo Majniin keeps coming to
the camp of Layld's relatives. They complain and the ruler
allows to shed Majniin's blood. The latter is eager to accept
death for the sake of love. Layld's relatives move away from
their camp.

15. Before Majniin went crazy Layla had several times
promised to visit him at night if there was a favourable oc-
casion. Having not waited till her visit Majniin himself went
to her camp when all men were away, sat aside with the
women, talked to them for a long time and performed his
poems to them.

16. Majnin told them about two amazing occasions
which took place when he and Layla first fell in love with
each other (he went to Layld to get some oil and got so in-
volved in the conversation with her that he did not notice
that oil flew over on their feet; he went fo Layld to get fire
for his hearth which had gone out, Layla wrapped coals in
a peace of cloth, while they were talking and coals were
burning out, Majniin kept tearing off pieces of material
from his cloak until he almost completely burnt it).

17. When Majniin was ill, Layla visited him at night at
the instance of Majniin's mother, and talked to him until
morning. This was their last meeting.

18. When Majniin fell in love with Layld he often vis-
ited her at night, as the Arabs did not view it as anything
shameful that young men talked to girls, but, having found
out about Majniin's passionate love to Layld, her relatives
prohibited him to come.

19. 4 variation of the information about the beginning
of the love between Majniin and Layld when they were
adults.

20. Layla is married to someone named Musir from the
Thaqif tribe.

21. Majniin, wandering around the desert comes to the
camp of the relatives of his beloved. Having met Layld, he
Jaints. Layld can not stay with Majniin and asks her servant
to tell him she wishes him quick recovery when he comes to
consciousness. Majniin replies that Layld is his illness and
his cure.

22. Nawfal ibn Musahiq meets Majniin surrounded by
gazelles when hunting.

23. The repetition of the information about Majniin's
father's death (analogues to 1IB2).

24. Layla's father and her husband go to Makka. Layla
calls for Majniin who spends all nights with her until their
return.

25. Majniin pronounces ridicule of Layld's husband.

26. From a secluded nook Majniin waiches Layla set-
ting off to her husband.

27. Majniin redeems a gazelle from the hunters and
frees it.

28. Women reproach Majniin for his love to Layla. ac-
cording to them, he could have paid attention to one of
them, and could have regained his mind and health.

29. Before leaving to the camp of Layla's relatives, a
man from Majniin's tribe asks him whether he would like to
pass something to her. Majniin asks him to find a place in
her camp from which she would hear him and read his
poem to her. Having heard it, Layla started crying, and, in
her turn, read a poem which was later passed to Majniin.

30. Majniin's father asks some man to tell his son that
Layla disapproves of his poems in which he describes their
meetings in private which, in fact, never took place. Majnin
replies that Layla may reproach him.

31. Layla learns the latest news about Majniin from
a person who had been in his land (analogues to ITAS).

32. A man from banii Murra meets Majniin's father and
then Majniin himself; the story about Majntin's death (ana-
logues to ITA9).

33. Majnin's relatives mourn over his death, in the
camp of Layla's relatives it is her father whose mourning is
the strongest.

34. Poet Qays ibn Dharth meets Layla by the instance
of Majniin; she reproaches Majniin for his poems in which
he describes their meetings in private. Qays ibn Dharih
Justifies Majniin. Layla agrees with his reasons and asks
him to give her regards to Majniin. Qays ibn Dharth does
not find Majniin.

35. Once, when Majniin has already gone crazy, he
goes past Layla, and, having seen her, he faints. Layla goes
away fearing that her relatives will see them together (pos-
sibly, the analogue of IIB21).

C. Al-Walibt gives the information in the following or-
der.

1. When Majniin and Layld were children they shep-
herded lambs together.

2. Layld knew poems and adab works well and young
men from the banii ‘Amir liked o spend time with her
(compare with 11A2). Among them Majniin was her dearest
one.

3. Having realised that Majniin and Layla are in love
with each other, ‘Amirit youths informed her father. He
hides Layla from Majniin and other people and complains
to the ruler. The latter allows to shed Majniin's blood if he
visits Layld again.

4. Majniin's father asks Layld's father for his daughter's
hand in marriage on behalf of his son, pointing out to im-
portant circumstances favourable for their marriage, such
as cognition and the great right (it is not clarified what is
meant by it). Layla's father replies that he will not allow his
daughter to marry a man who is passionately, crazily in
love.

5. Majniin goes to Makka with his father, at Ka‘ba, in-
stead of asking to heal him, he asks to strengthen his love to
Layla.

6. In Mina Majniin hears a voice calling Layla.

7. The occasion in Bi’r Maymiin.
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