The transmission history of a text of joint authorship

by Barbara Kellner-Heinkele-

The investigation of a work by several authors con-
stitutes a task of particular interest within the large
and multi-facetted field of text transmission and text
edition. This paper attempts to show that it is not only
through a philological and codicological approach that
the problems involved in such a work might be solved,
but also by taking into consideration the biographies
of the authors and their personal concern when writing
on that specific subject.

One example for such a text is the Ottoman biogra-
phical collection Devhatii I-Megayih which was written
between 1744 and 1846, that is over a period of more
than a century. It consists of a basic work with six
continuations (zey/), and is written by four more or less
well-known authors of very different stature and back-
ground!.

The first was Sileyman Sa‘diiddin Mustakimzade
Efendi (1131/1719-1202/1788), one of the most prolific
and versatile Ottoman ulama of the 18th century?, a
member of the Kadiriye and Naksbandiye orders, who
stood in a direct line of transmission (rivayet) from
Seyh “Abdalgani an-Nabulusi® (1050/1641-1143/1731)
and whose Sufi descent (silsile) went back to Seyh
Ahmad as-Sirhind1 (971/1564-1034/1624)#. Mustakim-
zade did not participate in the popular racing for posts
and honors. As a private scholar, he composed an
impressive number of works that reflect both his
comprehensive classical Islamic learning and his Sufi
leanings.

The second author, Seyyid Mehmed Miinib Efendi
(Hoca Miinib), was very different from Mustakimzade;
this highly talented ‘Ayntabi came to Istanbul around
1770 to make a career and succeeded in penetrating
into the highest political and ‘ulama circles. He died in
1238/1822 in exile where he was sent about fifteen
years earlier by Sultan Mahmud II (1808-1839)
because of his role in the palace revolution under Selim
111 (1789-1807) and Mustafa IV (1807-1808)7.

The third author, Sileyman Fa’ik Efendi (1148/
1784-1253/1837), had made his way from the position
of a scribal apprentice in the Grandvezir’s offices
(mektibi-i sedaret odasi) to that of a high official in the
Grandvezir’s service and the central finance adminis-
tration (maliye). During the reign of Sultan Mahmud
IT he posed as a self-taught scholar and critic in the jet-
set of the Empire®.
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Finally the fourth author, “Abdiil’aziz Mektubizade
Efendi (1216/1801-1279/1862), was a provincial kadi
who tackled with scholarly writing in periods of unem-
ployment’.

Devhatii I-Mesayih contains a series of 104 biogra-
phies of Ottoman sheykhiilislams or miftis, i.e., of the
highest dignitaries within the wlama class. The biogra-
phies are arranged not alphabetically or according to
periods of reign of sultans (rabaka), but rather in
chronological order, i.e. according to periods in office.
Eighty-eight of the one hundred and four biographies
were included in Mustakimzade’s basic work (finished
in 1744, resp. 1745%) and in the two zey/s which he
wrote within the next forty years. Those three parts
cover the period from what was then considered the
origins of the office of sheykhilislam in the beginning
of the 15th century® down to the reign of Sultan
‘Abdiilhamid I in the last quarter of the 18th century.
A number of Mustakimzade's contemporaries are
therefore also included.

Seyyid Miinib on the other hand described seven
contemporary sheykhiilislams in his two zeyl/s which
are dated c. 1800 and 1806 respectively. Both Siiley-
man Fa'ik and Mektubizade wrote about the same
nine sheykhiilislams of their time in their zey/s which
are dated 1833/34 and 1844 respectively. While Musta-
kimzade’s contribution covers about half of a complete
manuscript, Miinib’s takes about two thirds of the
remaining half. Silleyman Fa'ik and Mektubizade’s
continuations share the last third in equal parts.

In its literary form, Devhatii I-Mesayih is indebted to
‘Osmanzade Ahmed Ta’ib’s (d.1136/1724) Hadikatii
[-Viizera (dated 1718), a work that describes the lives
of Grandvezirs in chronological order. This genre
became quite popular in the second half of the 18th
century and remained so right into the 19th century!°.
While Mustakimzade can be considered as one of the
fathers of this genre, along with Ahmed Resmi (1112/
1700-1197/1783) and others, the continuers of Devhatii
I-Mesayih just had to follow a given model.

The number of extant manuscripts seems to suggest
that this biographical work on the sheykhiilislams met
with considerable interest. Of Mustakimzade’s basic
work, I was able to trace thirty-one manuscript copies
and most probably, more will turn up in future. I was
able to find twenty-three copies of his first continua-
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tion and sixteen of the second. Miinib’s first continua-
tion is represented by twenty manuscripts, his second
by eleven. I have also traced eight manuscripts of
Stileyman Fa’ik’s zeyl and six of Mektubizade’s. They
make up altogether forty-four manuscripts of varying
length, i.e. they contain from one to seven parts, but
only two of them contain the full work of seven
parts!!,

Editing such a text with a ‘biography’ of its own
poses a number of problems. The main difficulty lies in
the mixed character of text tradition, e.g. one and the
same manuscript might represent different text tra-
ditions, because the various parts might have been
transcribed from different copies. One or more parts
might derive from excellent texts, while the rest goes
back to mediocre ones. A change of handwriting calls
for caution, but does not necessarily signal a change
of source. In some instances, originally seperate
manuscripts were mixed. i.e. parts of the work from
one manuscript were subsequently bound into another
volume. In some cases the copyist was obviously un-
aware that he had missed a zey/ or had mixed them up.
At this point the question of stemma must be raised. It
seems that the only way that might lead to some
satisfactory result is by establishing the interrelation of
the available manuscripts for each of the seven parts of
the work separately!2.

However, it is not only the efforts of scribes, illumi-
nators and collectors that will affect today’s editorial
work; the content and spirit of a text will influence it
too. Devhatii I-Megsayih is a historiographical work as
far as it gives historical dates and facts about a particu-
lar circle of personalities; their superior rank in Otto-
man society is understood, but the history of their time
remains of minor importance. It is also a work of some
literary interest. particularly in reference to its genre as
a biographical work. It can, e.g. be studied as such in
comparison with other series of biographies. Among
the four authors, Mustakimzade handles best the me-
thod of classical biographical writing as it was es-
tablished in the Islamic lands over the centuries!3.
Although not as detailed as the biographies of ‘ulama
by Seyhi (1078/1676-1144/1731-32) or as readable as
"Ata’1 (991/1583-1045/1635)14, it is rich with poetry
and pious phrases, thus avoiding the text’s rattling with
data. It is Mustakimzade’s merit to have, for the first
time, presented the prestigious office of sheykhiilislam
via its representatives.

Originally, the book was meant to please a sheykh-
tlislam and thus fulfil young Mustakimzade’s secret
hope to eventually open up a miuiderris career for him.
At the age of 25 he also wanted to prove with his first
large book his comprehensive learning and genuine
devotion to the %lmiye. But, of course, he was still at
the lowest echelon of the ladder, studying and collec-
ting teaching authorizations (icazet).

The case of Miinib is quite different; he wrote his
two voluminous zey/s in the prime of his life, when he

was a candidate for the kadiship of Mecca (1799) and
later (1804) became a member of Sultan Selim III’s
consultative council (meclis-i miikalime). At this time,
he could probably hope quite realistically that one day
he would himself be able to reach the highest office of
sheykhiilislam. His writing constitutes a supreme
example of Ottoman linguistic bombast. It is not a
biographical work in the strict sense of the word, but
rather a stunt of theological scholarliness. Why did he
write it? In his introduction he does not tell us openly,
but refers to the wishes of a powerful friend and
sponsor. Although this is a frequent ropos, Miinib’s
intimacy with sheykhiilislams of the time and sheykh-
ulislamzades suggests that he was indeed leering upon
a promotion.

Stileyman Fa'ik and Mektibizade again stuck to the
rules of biographical writing: Sileyman Fa'ik as a
mocker of Ottoman high-society!s who nevertheless
relished quite openly his intercourse with the rich and
the powerful. The success of his earlier biographical
work, a continuation of Ahmed Resmi’s Halifetii
r-rii'esa (biographies of reisilkiittab or chiefs of chan-
cery)'®. might have encouraged him to tackle with
another column of society, the miiftis of his time, some
of whom he must have known closely. His writing is
much less polished than Mustakimzade’s, certainly
straightforward in comparison with Miinib’s and
fresher than Mektiabizade’s.

Mektubizade is the most modest among the four
authors, judging both from his intellectual output and
his success in life. But he was the only one who wanted
to write as a historian, at least in the Ottoman sense of
the word. This judgement can be gathered not only
from his other writings. but also from the introduction
to his zev/. were he writes that he was only concerned
in straightening out those facts that Siileyman Fa'ik
had twisted. Thus, Mektubizade turns out a true parti-
san of the good old order of the Empire, at a time
when the solid ground seemed slipping away.

Devhatii I-Megayih, this many-facetted series of bio-
graphies with its colorful background and varied styles
was condensed into a handbook by Ahmed Rif at (d.
1293/1876), rearranged and printed as a lithograph in
the second half of the 19th century!”. A comparison of
the two versions shows that the integral text of the
manuscript work is a better witness of its time and of
the personality of its authors than the well-meant
abridgement. In order to support this argument, some
concluding remarks will be devoted to one particular
feature of Mustakimzade’s basic work. This goes to
show, how the general political atmosphere and the
personal involvement of an author could mould a text
and even lead to a seperate track of textual transmis-
sion.

As we have seen earlier, Mustakimzade was twenty-
five years old and ready to enter the higher ranks of
the miiderris career, when he finished a first version of
Devhatii I-Megayih (1157/1744). 1t contained the bio-
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Plate 1. MS Paris, Bibliothéque Nationale,
suppl. turc 1097, f. 40b.

graphies of the sixty-two miiftis in office down to the
year 1736. Mustakimzade dedicated the book to the
incumbent man in office, Seyyid Mustafa Efendi, who
was the son of the notorious sheykhilislam Seyyid
Feyzullah Efendi; the latter had been lynched by the
mutinous soldiery during the well-known revolt against
Sultan Mustafa IT (1695-1703) in 1703, the so-called
Edirne vak'asi'®. Mustakimzade had made Seyyid
Feyzullah Efendi’s biography a nice piece of apology,
but it seems that Seyyid Mustafa Efendi!® died before
he was able to promote Mustakimzade, if he ever
intended to do so. Seyyid Mustafa died in March 1745,
and Mustakimzade’s second version of Devhatii [-
Mesayih is dated August 1745. It shows among other
changes a brief biography of the late miifti and a
shortened version of the above-cited biography of his
father, Seyyid Feyzullah Efendi. But Seyyid Feyzullah
Efendi’s family were still around, and it might not be
farfetched to suspect that it was because of this new
version that the brother of the late Seyyid Mustafa

Plate 2. MS Paris, Bibliothéque Nationale,
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suppl. turc 1097, f. 41a.

Efendi, sheykhilislam Seyyid Miirteza Efendi?®, failed
Mustakimzade in the examinations for senior office
(réi'as) in 1750. In any case, Mustakimzade could not
forget to the end of his life the injustice that had been
done to him on that occasion. He gave up hopes and
ambitions and retired into private scholarship.

A comparison of the two versions of Seyyid Feyzul-
lah Efendi’s biography, as represented by a Munich
and a Paris manuscript respectively, illustrates the type
of changes the later version of Devhatii I-Mesayih has
undergone. The Munich manuscript (M)?! shows the
circumstantial biography of Seyyid Feyzullah in the
1744 version, while the shortened version of 1745 is
found in the Paris manuscript (P)22. If folio 40b of
P is compared with folio 4la, or 41b with 42a, a
difference in handwriting is noticeable. Autopsy shows
more clearly than a facsimile can, that an old folio 41
has been suppressed and the present new folio 41 has
been fitted into its place. In other words, a new text
has replaced an earlier one. Traces of re-working are
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Plate 3. MS Paris, Bibliothéque Nationale, suppl. turc

visible throughout the Paris manuscript; it turns out
that the MS Paris contained originally the 1744 version
of Devhatii I-Megsayih and was then changed into the
1745 version in a rather coarse fashion. This can again
be observed on folio 42a of MS Paris where five and a
half lines at the top of the page are crossed out but are
still readable. The text of these deleted lines cor-
responds to the final lines of the biography as found in
the earlier version. This observation is confirmed when
the deleted lines of MS Paris are collated with lines 9-
14 on folio 140a of the Munich manuscript (see plates
3, 4 and 6). Some of the contents of these last five lines
(MS Munich) was incorporated into the text of the
second version (MS Paris, folio 41b from line seven
onward, e.g. the reference to Seyyid Feyzullah’s times
in office). On the other hand, a long paragraph from
the first version of 1744 on Seyyid Feyzullah’s son
Seyyid Mustafa is left out in the later version, possibly
because there is now an additional biography for him
(cf. translations in the appendix).
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How does this double track of textual transmission
affect the edition of such a text? In this particular case
it seems justifiable to give the older version more
attention and weight than is usually payed to the
average variants, even though the later version must
have corresponded to the author’s intentions. The
Paris manuscript is the only one among the known
manuscripts that shows such clear signs of the author’s
re-working of the text: a correction note on the margin
is most probably by Mustakimzade himself23. All
other copies show either the earlier version (six copies)
or the later one of 1745 (twenty-five copies). Among
the latter, four manuscripts feature a mixed character.
that is they represent the earlier version, but the scribes
have nicely integrated the changes of the later version.
Thus they represent a line of transmission from copies
that had not been so radically amended, namely, torn
apart and crossed out, as the Paris manuscript discus-
sed above.

The virtues of facsimile editions have often been
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Plate 5. MS Munich, Bayerische Staatsbibliothek, Cod. turc. 84, ff. 138b-139a.

contested. It is however not only the cost factor which
speaks in their favor, but also that they can carry the
flavor and directness of the authors’ and scribes’ perso-
nality. This reasoning is certainly valid in the case of
the Devhatii I-Mesayih.

APPENDIX

Translation of Mustakimzade’s biography of Sheykh-
Glislam Seyyid Feyzullah Efendi, according to both the
original and the final version of Devharii I-Mesayih.

The translation is based on the Paris (P) and Munich (M)
manuscripts presented in the paper. The following MSS

were also used: Paris, B.N., suppl. turc 1044: Vienna,
Osterreichische Nationalbibliothek, H.O. 227; Istanbul,
Suleymaniye Ktph., Bagdath Vehbi 1148. A readable
translation was prefered to a literal rendering of the Otto-
man text. My thanks go to Dr. Hussam Saghir of the
University of Frankfurt for his help with the Arabic.

MS Paris

The holder of two titles (sheykhiilislam and Sultan’s
preceptor, cami'ii r-riyasetayn) Mevlana es-Seyyid Feyzullah
Efendi b. es-Seyh Mehmed, twice in office.

After spending his childhood and youth (iftd"-1 ‘unfuvan-i
sebab ve ibla’-1 rida-1 siba) in his birthplace Erzurum, he
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Plate 6. MS Munich, Bayerische Staatsbibliothek. Cod. turc. 84, f£. 139b-140a.

made every effort (tesmir-i sak-1 ikdam ve sedd-i bazii-yu
ihtimam ile tekmil-i sa‘t ve ictihad) to acquire knowledge and
develop his talents (tahsil-i biza'a ve isti'dad). Afterwards he
went to Istanbul and became acquainted (ilfer) with people
of polished manners (erbab-i riisim) and adopted their
refined life style (temeddiin). In the reign of the late Sultan
Mehmed, he became superior to his peers (fa'ik el-ekran),
because he served as preceptor (hizmet-i talim) of the for-
tunate princes until 1097 [begins on 28 November 1685].
Later, in 1098 [begins on 17 November 1686], he came
within reach of favors (karin-i eltif) by being elevated to the
office of nakibii l-esraf. When in the course of Mehmed
Han’s deposition and Silleymadn Han’s accession to the
throne Sheykhiilislam Debbagzade was pressured (bi'l-
iktiza-1 ihtiyar) into retirement, the high position of

sheykhilislam fell to (bahs) Sevyid Feyzullah. On 12 Reb. 1
1099 [16 January 1688], the white robe of honor was put on
his fortunate shoulders (diis-u sa‘adet-pislaring). At the time
when the Grandvezir Siyavus Pasa became a martyr under
the attack of the rebels (hagiyan) and upon the reaction of
the people of the city, the ignominious heads (ser-i hi-ferleri)
of the mutineers were severed from their evil bodies (cesed-i
bedlerinden), and when Nisanct Isma‘1ll Pasa was favored
with the elevation to the rank of Grandvezir he acted
injustly (gadr) towards Seyyid Feyzullah with the intention
of making of Debbagzade Efendi, his kindred soul (hem-
demdg), his miifti. On 28 Cem. II of the aforementioned
year [1099/1688], Seyyid Feyzullah began waiting in Erzu-
rum to become sheykhiilislam once again (miiterakkib-1
tekarriir-ti sadr). When in Cem. IT 1106 [begins on 17
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January 1695] the late (cennet-mekan) Sultan Mustafa IT
ascended the imperial throne and embellished the seat of
worldrule (ziver-i ertke-yi cihan-bani), he favored (ri‘ayet) the
bond between teacher and pupil (‘alaka-yi ta’lim ve ta‘allum)
and bestowed his protection (siyanet) on the right of noble
knowledge (hakk-1 ilm-i serif). In order to commit to Seyyid
Feyzullah the charge of the affairs of ferva, he invited him
back from Erzurum. In the middle of Ramadan of the
afore-mentioned year [c¢. 30 April 1695] Seyyid Feyzullah
entered the abode of felicity (dar el-meymene), Edirne, and
on 10 Sev. [24 May 1695] he reached for the second time the
lofty place of fetva, in replacement of Sheykhiilislam Imam
Mehmed Efendi. In 1115 [1703], while the movement of the
vermin [i.e. the rebellion, hareket-i haserdt] came to the
surface and holding out (sebat) seemed no longer rea-
sonable, he was appointed to go to Erzurum, on Reb. I
[begins on 15 July 1703]. While he was in the town of Varna
intending to make the passage by ship, an advance guard
(kasidlar) of the rebels, who had drawn the sword of oppres-
sion (sell-i seyf-i heyf) against Edirne, insisted on his return
there. The event of Kerbela was repeated and that heart-
burning day was yet seen [again} to the bewilderment of
understanding people (heyrer-ferma-yi ehl-i su'ar). The claim
of injustice (mazlimiyet) will remain an open question
(abeste) that will be solved on the Day of the Last Judgement.
It happened on the date [chronogram in Arabic]. ‘He became
a martyr without doubt’ (1115). [Blessing in Arabic] May
God honor him with His closeness and may He bestow His
grace on him. Among the works of his pen are his evrad
under the title Kitab al-azkar bi'l-"astv wa'l-abkar (Reci-
tations for evenings and mornings). a collection in Turkish
under the title Muvagssah-i leta’if-i sirta (Dispersed subtleties
in muwassah form) and a collection of his fervds. His first
period in office under Sultan Mehmed lasted for seventy-five
days, the second, under Sultan Mustafa, lasted eight and a
half years. Among his noble sons are Seyyid Miirteza Efendi
and Seyyid Mehmed Efendi who at present are dismissed
from the kadiship of Istanbul. His grandson (kerimezdde)
Mirziazade Sa‘id Efendi is dismissed from [the kadiship] of
Bursa. During the aforementioned event [of Edirne],
Yekgesm Hiiseyn Efendi, who had been kadi of Edirne since
the year before, was made happy with the kadiaskership of
Anadolu according to the saying ‘A chance is a godsent’.
When he came with Grandvezir RamT Mehmed Pasa to the
[imperial] tent because of the encounter with the rebel
soldiers (istikbal-i “asakir-i bagiye) he reached his desires on
14 Reb. 1, according to the necessities of the time, with the
elevation into the rank of miifti. But before a ferva could
become an act (miicamele) ordained by God’s will
(mukadder) through his signature and before anything could
be interfered with (muiddahale) in the name of God
(miiyesser), the former sheykhiilislam Imam Mehmed Efendi
was raised to the office of ferva for the second time, because
the overpowering soldiery (‘asker-i kahr-mazher) insisted on
it. Since Huseyn Efendi had no hiding-place, he was
banished, but since this event was considered of minor
importance (bir madde-i riiniima olmamagla) the description
of it [in a separate chapter] was omitted.

MS Minchen

The holder of two titles (sheykhiilislam and Sultan’s
preceptor, camiii r-riyasetayn) Mevlana es-Seyyid Feyzullah
Efendi b. es-Seyh Mehmed, twice in office.

After spending his childhood and youth in his birthplace
Erzurum, he made every effort to acquire knowledge and
develop his talents. After he had understood that the differ-
ence of ranks in the eyes of men and God is achieved by
God’s grace and by proper conduct, he abandoned the
worldly pleasures for the sake of a perfected character
(tekmil-i zat) and became versed in the particular and uni-
versal sciences (ciiz Tyat ve kiilliyat). Afterwards he went to
Istanbul and became acquainted with people of polished
manners and adopted their refined life style. In the reign of
the late Sultan Mehmed, he became superior to his peers,
because he served as preceptor of the fortunate princes until
1097. Later, in 1098, he came within reach of favors by
being elevated to the office of nakibii l-esraf. When in the
course of Mehmed Han’s deposition and Siileyman Han's
accession to the throne Sheykhiilislam Debbagzade was
pressured into retirement, the high position of sheykhiilistam
fell to Seyyid Feyzullah. On 12 Reb. I 1099, the white robe
of honor was put on his fortunate shoulders. At the time
when the Grandvezir Siyavus Pasa became a martyr under
the attack of the rebels and upon the reaction of the people
of the city, the ignominious heads of the mutineers were
severed from their evil bodies, and when Nisanc IsmaTl
Pasa was favored with elevation to the rank of Grandvezir
he acted injustly towards Seyyid Feyzullah with the inten-
tion of making of Debbagzade Efendi. his kindred soul, his
mifti. On 28 Cem. II of the aforementioned year. Seyyid
Feyzullah began waiting in Erzurum to become sheykh-
dlislam once again. When in Cem. II 1106 the late Sultan
Mustafa II ascended the imperial throne and embellished
the seat of worldrule, he favored the bond between teacher
and pupil and bestowed his protection on the right of noble
knowledge. In order to commit to Seyyid Feyzullah the
charge of the affairs of ferva, he invited him back from
Erzurum. In the middle of Ramadan of the afore-mentioned
year Seyyid Feyzullah entered the abode of felicity, Edirne,
and on 10 Sev. he reached for the second time the lofty
place of ferva, in replacement of Sheykhiilislam Imam
Mehmed Efendi. He became a miifti of absolute powers
(miistakill), master of appointments (sahib-i ta’yin), of per-
fect dignity and public renown.

[Arabic] verse (rawil):

There is no stability in the condition of man,

No given order in the events of fate,

Then drunkeness and then temperance, once power and then
humiliation,

Then happiness and then grief, once health and then sickness,

There is an apogee to the years of rule and a conclusion,

And there is a limit to the days of might and a termination.

In 1115, while the movement of the vermin came to the
surface and holding out seemed no longer reasonable, he
was appointed to go to Erzurum, in Reb. [. While he was in
the town of Varna intending to make the passage by ship,
an advance guard of the rebels, who had drawn the sword
of oppression against Edirne, insisted on his return there.
The event of Kerbela was repeated and that heartburning
day was yet seen to the bewilderment of understanding
people. The claim of injustice will remain an open question
that will be solved on the Day of the Last Judgement.
Entering into details does not only produce an unpleasant
weariness (ba’is-i kelal-t muzc) and depression, but also
leads to no result (muntic) whatsoever, and therefore the
graceful (hos-hiram) reedpen was not lead into the expla-
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nation of that subject. Chronogram on the year of the
Sheykhiilislam’s martyrdom: ‘He became a martyr without
doubt’ (1115). May God honor him with His closeness and
may He bestow His grace on him. During the aforemen-
tioned event, Yek¢esm Hiiseyn Efendi, who had been kadi
of Edirne since the year before, was made happy with the
kadiaskership of Anadolu according to the saying ‘A chance
is a godsent’”. When he came with Grand¥ezir Rami
Mehmed Pasa to the tent because of the encounter with the
rebel soldiers he reached his desires on 14 Reb. 1, according
to the necessities of the time, with the elevation into the
rank of mifti. But before a fervd could become an act
ordained by God’s will through his signature and before
anything could be interfered with in the name of God, the
former sheykhiilislam Imam Mehmed Efendi was raised to
the office of ferva for the second time, because the over-
powering soldiery insisted on it. Since Hiiseyn Efendi had
no hiding-place, he was banished, but since this event was
considered of minor importance the description of it was
omitted. In one word, the fortunate martyr, may God honor
him with utmost kindness, was a marvel of the time and a
prodigy of the period, a second Sayyid ["All b. Muhammad]
al-Gurgani and Sa“d [ad-Din] Taftazani. In short. the follow-
ing distich [in Arabic] explains his personality:

God has the uncontested power
To unite all existing things in one (i.e. Feyzullah).

He studied the fine books which are kept as vakif in the
library of the medrese he established near the luminous
Fatih mosque as one of his religious endowments, he wrote
marginal notes into them and expressed his refutation of
various points of discussion with glosses. I have seen a book
of his evrdd under the title Kitab al-azkar bi’l-‘asiy wa'l-
abkar, a collection of muwassah under the title Letd'if-i settd
and a book of his ferva, written by the late Kami Efendi
who had served as his ferva emini. Seyyid Feyzullah’s first
term in office under Sultan Mehmed [IV] lasted seventy-five
days, his second term under Sultan Mustafa [11] lasted eight
and a half years. One of his sons is the lord of the Seyyids,
the master of good fortune, the present holder of the office
of sheykhiilislam, whose splendor surpasses that of his
predecessors in the miifti lineage and whose admirable man-
ners are superior to the conduct of Kamal [ad-Din Mas id]
Hugandi, namely Seyyid Mustafa Efendi, [blessing in Ara-
bic] may God honor him with duration [in office], protect
him from pain and may He continuously encourage him to
draw near. There are also Seyyid Miirteza Efendi and
Seyyid Mehmed Efendi, who are dismissed from the kadi-
ship of Istanbul and who are approaching the Throne of
Grace. [Blessing in Arabic] Oh God, do not disperse them!

NOTES

* University of Frankfurt am Main.

I would like to express my gratitude to Prof. Barbara
Flemming of the University of Leiden for her commentary,
suggestions and encouragement. I also wish to thank Dr.
Zeina Matar of the University of Frankfurt who read
through this paper.

! For a more detailed discussion see my forthcoming Der
Stammbaum der Grofien Scheiche. Das biographische Werk
Devhatii I-Megayihi von Mustakimzade und seinen Fort-
setzern. Einleitung, Textkritik und Edition.

2 For a study of his life and work see Ibniilemin
Mahmud Kemal Inal’s introduction to his edition of Musta-
kimzade’s Tuhfe-i hattatin. Istanbul 1928, pp. 3*-85*. Also
EI* s.v. ‘Mustakimzade’ (B. Kellner-Heinkele).

* See EI?, s.v. “Abd al-Ghani b. Isma‘il’ (W.A.S. Khali-
di); al-Muradi: Silk ad-durar 3. Reprint s.l. of the edition
Bulag 1301/1883-84, pp. 30-38.

* Cf. J.G.J. ter Haar’s article in the present volume.

> Our reference works have only brief notices on this
interesting Ottoman, see ¢.g. Mehmed Tahir Brisali: ‘Os-
manlt mii‘ellifleri 2. Istanbul 1333/1915, pp. 34-36; more
details can be found in Ahmed Cevdet: Tarih. Istanbul3
1309/1892-93, vol. 4, p. 259 5, p. 291; 8, pp. 173, 301, 356-
359; 9, p. 182; 12, pp. 76-77, 138-139.

® Most detailed on his life and work is Ibniilemin
Mahmud Kemal Inal: Son asir Tiirk sairleri 1. Istanbul?
1969, pp. 352-355.

7 Cf. Tiirk dili ve edebiyat ansiklopedisi 1. Istanbul 1976,
p. 18.

¥ For the two tracks of text transmission see the latter
part of my article.

° A study of the facts behind this tradition is found in
R.C. Repp’s unpublished dissertation: An examination of the
origins and development of the office of Shaikh al-Islam in the
Ottoman Empire. Oxford 1966.

'9 On this type of biographical collection cf. Agah Sirri
Levend: Tiirk edebivan tarihi 1. Istanbul 1973, pp. 364-379;
see also Barbara Kellner-Heinkele: *Osmanische Biogra-
phiensammlungen’ in: Anarolica 6 (1977-78). pp. 171-194.

'1 Thirty-four manuscripts are found in various libraries
of Istanbul: four are preserved in Cairo, three in Vienna,
two in Paris. one in Berlin.

'2 For more details on the various manuscripts and on
textual criticism see Der Stammbaum der Grofien Scheiche,
introduction. A particularity of Devharii I-Mesayih is its
great number of marginal notes. in most cases written by
the authors, and the genealogical trees of sheykhiilislams,
also drawn in the margins.

'3 Cf. Sir Hamilton Gibb: ‘Islamic biographical litera-
ture’ in: Historians of the Middle East, B. Lewis & P.M.
Holt (eds.). London 1962, pp. 54-58; Ann K.S. Lambton:
‘Persian biographical literature’, ibid., pp. 141-151; for Otto-
man biographical writing: Levend, Tiirk edebivati tarihi,
pp. 249-444,

'* For a discussion of their work see Ali Ugur: The
Ottoman ‘ulema in the mid-17th century. An analysis of the
Vaka'ii'l-Fuzald of Mehmed Seyhi Ef. Berlin 1986, intro-
duction. (Islamkundliche Untersuchungen, No. 131.)

13 His mecmiz'a contains numerous anecdotes of his
famous contemporaries (MSS Istanbul, Universite Merkez
Ktph. T. 3472 and T. 9577).

16 Printed in 1269/1853 in Istanbul.

'7 Istanbul s.a., reprinted Istanbul 1978.

'8 1099/1688 and 1106/1695-1115/1703 in office; see iA4
s.v. ‘Feyzullah® (O.F. Képriilil); for a detailed study of the
Edirne Valk'ast see Rifa‘at Abou-el-Haj: The 1703 rebellion
and the structure of Ottoman politics. Istanbul 1984. (Uitga-
ven van het Nederlands Historisch-Archaeologisch Instituut
te Istanbul, No. 52))

19 1148/1736-1158/1745 in office; for a brief biography,
see Mehmed Serhan Taysi: ‘Seyhii’l-islim Seyyid Feyzullah
Efendi ve Feyziyye Medresesi’ in: Tiirk Diinyas: Arastirma-
lar1 23 (1983), pp.9-100, here pp. 43-46.
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20 1163/1750-1168/1755 in office; for a short biography 2 Bibliothéque Nationale, suppl. turc. 1097, dated Cem.
see Taysi: Seyyid Feyzullah’, pp. 46-48. I 1178/began on 27 October 1764 (see E. Blochet, Manus-
*! Bayerische Staatsbibliothek, Cod. turc. No. 84, dated  crits rures II (Paris 1933), p. 162).
7 Muh. 1161/8 January 1748. See Aumer, Verzeichniss 23 folio 57b, dated 1181/began on 30 May 1767.
(Miinchen 1875), pp. 24-25.




