Notes and Texts from Cairo Manuscripts, I1:

Texts from Avicenna’s Library

in a Copy by ‘Abd-ar-Razzaq as-Signahi

by Dimitri Gutas

University of Crete, Rethymno

To David A. King

The collective manuscript (magmii‘a) Hikma 6 of the
Mustafa Fadil collection at the Dar al-Kutub in Cairo
(Hikma 6M)? is noteworthy in many respects. It is the
only manuscript known so far of a number of works
by Avicenna and of Arabic translations of Aristotle
and Themistios; it was copied by a third generation
student of Avicenna, ‘Abd-ar-Razzaq as-Signahi, from
texts originally in Avicenna’s library; it has repeatedly
served as archetype for subsequent copies, a number of
which can be identified; and it appears to be of
palaeographic interest because of its relatively unusual
hand.

I. THE MANUSCRIPT IN MODERN SCHOLARSHIP

Information about the existence of the manuscript
first became publicly available in 1890. In the old
catalogue of the Khedivial Library (now the Dar al-
Kutub al-Misriya), it is decribed as ‘a collective manu-
script, in one volume, written in a regular old hand (bi-
galam ‘adr) by ‘Abd-ar-Razzaq b. ‘Abd-al-Aziz b.
Isma‘l al-Farabi’3, and is provided with an incomplete
list of contents. The second catalogue of the Library
(published in 1924), because of its arrangement by title
and not by manuscript, offered no description and an
equally incomplete as well as inaccurate list of con-
tents*. The first three publications that drew upon it,
and which appeared in 1910, 1917, and 1937, barely
mentioned the manuscript (see nos. 3, 13, and 8, respe-
ctively, in the list of contents in Section IV below).

Paul Kraus first signaled in 1941 its importance for
the study of Avicenna and noted that it contained
fragments from the Insaf (Fair Judgment)®. ‘Abd-ar-
Rahman Badawi, following the lead of Kraus,
published in 1947 most of the texts from Avicenna’s
Insaf and Mubahatat (Discussions), though in a highly
eccentric way, and gave in his introduction the most
extensive description of the manuscript to date®.
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The contents of the manuscript relating to Avicenna
were finally listed in a booklet prepared by the then
cataloguer of the Dar al-Kutub, Fu’ad Sayyid, and
published by the Library on the occasion of the lunar
millenary celebration of Avicenna’'s traditional date of
birth (1370:1950)°. The booklet included all the works
of Avicenna and their commentaries preserved in the
Dar al-Kutub — whether printed, in manuscript, or
photographs — and contained indications about which
of these manuscripts were copied from the Hikma 6M.
F.Sayyid described the manuscript for the most part
also as having been written ‘in an old and common
hand’ (bi-qalam mu'tad qadim (pp. 11, 12, 13, 14, etc.),
but in one entry (p.32) he called the hand ‘an old
ta'liq’ (bi-galam ta'lig qadim). This inadvertent waver-
ing on the part of an experienced manuscript reader
like Sayyid well reflects the unusual character of the
scribe’s hand (see Section III below).

II. THE SCRIBE

The manuscript as a whole is very carefully written
and scrupulously collated. The scribe signed his name
a number of times: Abu-lI-Fath ‘Abd-ar-Razzaq b.
‘Abd-al-Aziz b. Isma‘1l al-Farabi as-Signahi (ff. 68r,
116r, 138r, 153v, 193r). He came, as his nisba indicates,
from the town of Signah or Signaq on the Syr Darya8,
and was a scholar of some standing. He was an older
contemporary and an acquaintance of Zahir-ad-Din al-
Bayhagqi (d. 565/1169-70), who reported the following
about him in the Tatimmat Siwan al-hikma®:

‘The judge and philosopher, Magd-al-Afadil [The Glory
of Excellent Men], ‘Abd-ar-Razzaq as-Signahi'©:

He was one of the pupils of the man of letters, Abi-I-
‘Abbas [al-Lawkari]!!. He was proficient in geometry and
familiar with the intellectual sciences!2, but he did not have
a lively mind and would not deviate from the literal sense of
books: in the debates which took place between him and al-
Tlaqi'3, he addressed himself only to the literal sense of

ISSN 0920-0401



TEXTS FROM AVICENNA'S LIBRARY 9

books. He had in his safekeeping most of the books of
Avicenna and was familiar with the issues of his works, but
he did not penetrate deeply into the intellectual sciences like
the scholars of his time. A correspondence took place
between him and me which I have related in my book The
Most Beautiful Gems (‘Ard’is an-naf@’is)'* ... . [There follow
two sayings by ‘Abd-ar-Razzaq.]

He used to teach medicine and arithmetic in the mosque
of his neighborhood in Buhara until he died there. He was
respected and esteemed’.

Bayhaqi’s report on ‘Abd-ar-Razzaq is important for
two reasons. First, it establishes him as a third genera-
tion student of Avicenna: he was the disciple of Abu-I-
"‘Abbas al-Lawkari, from whom ‘spread the philosophi-
cal sciences in Hurasan’ and who was the disciple of
Bahmanyar, one of the prominent students of Avi-
cenna's. The succession presented by Bayhaqi may
have certain problems which, though not directly rele-
vant to the present discussion, should not be mini-
mized. The problems are primarily chronological and
need to be solved in the larger context of the survival
and transmission of Avicenna’s philosophy and works
among his second generation disciples. The first genera-
tion consisted mostly of contemporaries of Avicenna
and hence colleagues rather than students. Avicenna
died in 428/1037 around the age of sixty (whatever the
final verdict about his precise date of birth will be). and
most of the prominent disciples died relatively shortly
afterwards. Ibn-Zayla died in 440,1048, al-Ma’'sumi
died in 430/1038, Bahmanyar died in 458/1066 (although
the earlier date of 430/1038 is also given), while al-
Giazganr's date of death is not known. This first gener-
ation, and particularly Bahmanyar, are related to the
second generation rather tenuously, it seems, through
Lawkar1. Lawkart died after 503/11091°, which means
that he survived Bahmanyar by approximately fifty
years, even if the latter’s later date of death is

~accepted; if the earlier date proves to be the correct
one, then the teacher-student relationship between the
two becomes almost impossible. In either case, the
extent and intimacy of their association can be justi-
fiably called into question. A detailed study of the lives
and works of Avicenna’s immediate disciples is a major
desideratum!”.

Second, Bayhaqi informs us about ‘Abd-ar-Razzaq’s
bibliographic competence regarding Avicenna’s books:
‘He had in his safekeeping most of the books of
Avicenna and was familiar with the issues of his
works’ 8. Since Bayhaql knew our scribe personally,
this report does not seem to be open to serious doubt.
It implies that ‘Abd-ar-Razzaq had come into posses-
sion of a sizable portion of Avicenna’s library, presum-
ably both manuscripts by Avicenna and books owned
by him, as well as disciples’ notes and copies of the
Master’s works, and that his texts are directly derived
from these sources. This is corroborated by the evi-
dence presented by ‘Abd-ar-Razzaq’s manuscript itself.

The Marginal Notes on De Anima (ff.154r-168r =
Badawl Aristi 75-116) is a transcription of the
comments Avicenna had written in the margins of his
own of Aristotle’s De Anima, while the two recensions
of the commentary on the Theologia Aristotelis from
the Insaf (ff. 142r-153v = Badawt Aristi 37-74, partial
from disciples’ copies 1°. On this basis it may be further
argued that the rest of the texts by Avicenna copied by
‘Abd-ar-Razzaq very likely derive from autographs or
first copies. It might not be far-fetched to assume that,
since ‘Abd-ar-Razzaq lived at least part of his life in
Buhara, two of Avicenna’s works which are preserved
only in this manuscript and which in all probability are
to be dated from Avicenna’s early period?° (Bayan
dawar al-giha = Modal Propositions; and Kalam f7
hadd al-gism = On the Definition of Body; see nos.6
and 9 in Section IV below) were copied from arche-
types or autographs, originally in the possession of
Buhara patrons and admirers of Avicenna, and subse-
quently acquired by ‘Abd-ar-Razzaq. The translations,
finally, of Greek texts as well as Miskawayh’s Kitab as-
Sa‘dada, On Happiness, the only work by another
Muslim philosopher contained in this manuscript??,
would seem to have been transcribed, if the De Anima
copy just mentioned is any indication. from volumes
owned by Avicenna.

‘Abd-ar-Razzaq's manuscript is of crucial impor-
tance for the transmission of all of these works, and all
other copies containing them should be carefully col-
lated with it in order to determine their affiliation.
Future editors can ill afford not to consider it seriously
in the establishment of stemmata.

III. DESCRIPTION OF THE MANUSCRIPT

1. Codicological

240/f.. numbered in pencil, in European figures (by
Paul Kraus?)22?; there is no numbering in Arabic
figures. Folio size: 16x 19.5cm.; script area:
11 x 14.5cm. 21 lines per page; 20 to 25 words per line.
Paper: good quality oriental (no watermarks), thick,
semi-glossy (slightly porous), light yellow/beige color.
There are no quire numbers; the quires seem to be of
12ff. each, but there are exceptions. Many inside edges
are reinforced with transparent tape, which makes the
establishment of the original quires difficult without
ruining the binding. There are no catchwords at the
foot of folia; in the case of irregular quires there is thus
a distinct possibility that some folia may be missing.
Binding: recent, black leather spine, heavy cardboard
covers in striped dark green and gray paper. Condi-
tion: the spine is slightly torn on the outside, the edges
of the paper are thumb worn, with some small worm
holes; otherwise good. The manuscript bears marks of
heavy use by modern researchers: there are numerous
pencil marks, ink blots, underlining, and marginal
signs.
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2. Palaeographical

The manuscript is written throughout in a fine and
minuscule hand that is essentially nashi, but cursive
enough in its appearance to border on ta'lig*?. An
exception is constituted by ff.218r-219r, which are
written in a larger hand, more angular and closer to
nashi (apparently not by the same scribe but cf. Badawi
Aristii [51]), and by ff.239v-240v, which are written in
a later and untidy talig. Diacritical points are used
mostly. but not consistently, only for crucial syllables;
the imperfect prefix is very rarely pointed. Vocalization
is much sparser, but again, only on key syllables. The
ink is dark brown and concentrated, frequently showing
through on the reverse. Most of the titles are in the
same, but larger, hand, in light red ink, and so are the
(intayha (_~») signs marking the end of paragraphs and
sections. The few interlinear and marginal corrections
and additions by the scribe himself are the result of
collation with the archetype(s). There are no marginal
notations in other hands?#. On f. 1r there is an incom-
plete table of contents in a later hand (copied in
Badaw1 Aristi [43]-[44]).

Collation notes are found in the colophons on
ff-68r, 116r, 138r. 153v. 168r. 187r. 193r. 195v. 206r.
206v, 210r, 217v. The pious formula used after the
basmala throughout the manuscript (with the excep-
tion of the first work on /. 1v) is consistent: bi-I-A4ziz al-
Hakim atiqu wa-"alayhi atawakkalu. No date or place
of copying is given in the colophons; but judging from
the identification of the scribe discussed in Section II
above, the manuscript was written, probably in
Buhara, in the first half of the 6th/12th century?®. or
approximately one hundred years after Avicenna’'s
death.

3. Orthographic pecularities

a) The hamza for the most part is not written, only
its kursi, with the following exceptions:

(i) In cases where a misunderstanding might con-
ceivably occur, the spelling is pleonastic, as on
/-140r, top, si® (for su.é; Badawi Ariszi 26.20
wrongly transcribes |d.e.), where not only both
the hamza and its kursi, but also the ranwin (see
the second preceding paragraph) are indicated:

(ii) the hamza is omitted altogether when it comes after
a long vowel, whether in the middle or at the end
of a word, as on /. 139r, bottom, azsMa for azes Hs
(Badawi Aristi 25.2), and f. 140r, middle, L. and
e fors U, and «Me (Badawt Aristi 27.7-8 wrongly
transcribes the first word as biha);

(iii) in cases where the hamza stands by itself after a
vowelless consonant, whether in the middle or at
the end of a word, it is replaced by the letter waw,
i.e., the presumed kurst of the nominative, regard-
less of the case in which the word might be, as on
/-90v, top, « 9> (bis) for iix (Badawi Aristu
184.19), and again, f.154r, middle, e-> s for

sl i;.;-) (Badawi Arisii 75.20 again wrongly
transcribes s>y 5> ).

b) The alif otiosum is as a rule also used for the
singular imperfect of third waw verbs, and after the
waw of sound masculine plurals in construct state.

¢) The unpointed letters dal, ra’, sin, sad. and ta’ are
frequently distinguished from the corresponding pointed
letters by a dot placed beneath them, while ha” and
‘ayn by a smaller replica of the same letter (cf. Wright
Grammar 1.4B-C).

4. Owners

There is a number of ex libris notes on f. 1r and on
the recto of the folio bound in before f. 1, most of
which are quite illegible to me. The notes that can be
made out are,

a) ex libris ‘Abd-al-Latif Subhit (/. 1r);

b) ex libris Muhammad b. 'Abd-ar-Rahman al-Kabi,
who bought the manuscript for four dinars and a
danagq: there follows a date. of which only the last digit
of the year. a two(2). has been preserved: the other
digits seem to have been trimmed away during the
recent binding (f. 1r)2°;

¢) on the recto of the folio before f. 1 there is a note
in Turkish (in Arabic script) reading, °...elinden
alindi ..., i.e.. ‘received from the part of ...", most likely
another notice of sale;

d) also on this page there is the following date of
acquisition: 907/1501-2 (less likely 707/1307-8).

5. Copies of the Manuscript

"‘Abd-ar-Razzaq’s manuscript repeatedly served as
archetype for numerous transcripts. both before, it
seems. its acquisition by the Khedivial Library and
certainly afterwards. With the information available to
me for the purposes of this paper, it has not been
possible to document the history of its transmission
and transcription beyond the mention of the two
unidentified owners listed above; such documentation
may be forthcoming only when the texts it contains are
critically edited and manuscripts of known provenance
directly dependent on it are identified. The copies that
were made from it in Cairo after its acquisition by the
Khedivial Library, on the other hand, are identifiable,
and these are listed below in descending chronological
order:

a) Dar al-Kutub 2694W. The entire manuscript of
‘Abd-ar-Razaq was most recently transcribed in the
Dar al-Kutub itself between the years 1936 and 1955.
Under the new system of classification adopted by the
Library during this period, this copy was given the
shelf number of 2694W, the waw standing for the
subject of philosophy.

b) Dar al-Kutub 2972W. During the same twenty
year period, the entire manuscript was also photo-
graphed, and the photocopy volume was given the
shelf number of 2972W.
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c) Dar al-Kutub, Hikma 207(?), 209, 213-223. In
1335/1916-17, the voluminous manuscript of ‘Abd-ar-
Razzaq was copied in its entirety in a series of manu-
scripts commiissioned by the authorities of the Khedi-
vial Library. They were all written by a Library scribe
(nassah) named Muhammad Ibrahim (as indicated by
the colophon of MS Hikma 219, f.36r), and were
housed in the Library under the numbers of Hikma
- 207(?)27, Hikma 209, and Hikma 213 through Hikma
~ 223. The contents of the individual manuscripts in this
~ series are given in Section IV below.

d) Dar al-Kutub, Taymiir Hikma 86. This manuscript
is incomplete at the end, with about two quires missing,
since it would have taken at least that much to com-
plete the text which was being transcribed, Avicenna’s
Marginal Notes on De Anima (no.5 in Section 1V
below). The text breaks off at a point corresponding to
MS Hikma 6M, f. 159r12 (= Badawt Aristu 89.22, wa-
vagiizu an yakiina). There is accordingly no colophon,
- but the manuscript is obviously of recent origin; it was
~ probably copied around the turn of this century, per-
haps a little earlier. It is possible that it was commis-
sioned by Taymur Pasa himself, since it bears no
owner’s mark other than the stamp of the Taymur
wagqf. It is written in a highly cursive hand, bordering
on Sekaste, on low quality, brittle paper without water-
mark, and in a black, flaking ink.

This manuscript was copied directly from that of
‘Abd-ar-Razzaq, as indicated by the following peculia-
rities:

a) On f.210r of ‘Abd-ar-Razzaq’s manuscript, the
fourth and third line from bottom end as follows:

Ly o )

J-"ﬁ)\ JL}-?-\}“ N Y- T
(= Miskawayh, Kirab as-Sa’ada, Cairo 1335/1917,
p.37.4-6). The scribe of the Taymur manuscript ignored
the insert sign (V) after al-igtihad and added the
marginal correction -ati to the end of the top line,
reading (p. 58),

JA} JL{&,-Y\ a2 L. [sic]] Solleyg e u-:f;

B) The note, added above the title on f. 142r of ‘Abd-
ar-Razzaq’s manuscript, by a studious reader/owner
about the meaning of the word Utuliugiva (see note 24)
is duly reproduced by the scribe of the Taymir manu-
script, also as a note, in his margin (p. 111).

v) On p.126 of the Taymur manuscript, at the
beginning of a new piece, the scribe wrote the custom-
ary formula after the basmala, wa-bihi tigati, but then
he crossed it out and wrote instead the unusual one of
‘Abd-ar-Razzaq, <bihi> atiqu wa-"alayhi atawakkalu
(see Section II1.2 above).

/;)\

In addition to the works copied from ‘Abd-ar-
Razzaq’s manuscript, the Taymur manuscript contains
also the following:

i) Pp. 1-54. Himam-ad-Din (7). Sarh Tahmis al-

Qasida al-Ayniva al-musamma bi-Kitab al-Kasf wa-I-
bayan fi ‘ilm ma'rifat al-insan <li-t-Tilimsani>. A
commentary on Tilimsani’s commentary on the Ayniva
(Mahdavt p. 196, no. 7).

Pp. 55-56. Blank.

il) P.57. Ibn Sina. Al-Qasida al-Ayniva (Mahdavi
No.99, Anawati No.93).

iii-ix) Pp. 58-176. See nos. 13, 14, 15, 4i-iii, and 5 in
Section IV below.

¢) Other MSS. It is extremely likely that other
known manuscripts are also dependent, in some cases
perhaps through a number of intermediaries, on ‘Abd-
ar-Razzaq’s manuscript. The probability is particularly
high with manuscripts which contain works that have a
tenuous record of transmission, like the fragments
from Avicenna's Insaf. 1 have examined some of these
manuscripts, but the cursory inspection which I have
been able to make of them for the present purposes has
not provided conclusive evidence of their dependence.
This is a task that the future editor of these works will
have to perform. Nevertheless, in order to remind the
reader of this probability, I have mentioned these
manuscripts in the appropriate place in the list of
contents of ‘"Abd-ar-Razzaq’s manuscript in Section IV
below.

1V. CONTENTS AND PUBLICATION RECORD
OF THE MANUSCRIPT

Each entry in the following list of contents contains

o) the title of the selection as found in the manu-
script. followed by references, in the case of works by
Avicenna, to the entry numbers in the bibliographies
of Mahdav1 (note 16) and Anawati (note 8), and to my
book on Avicenna and the Aristotelian Tradition
(note 1). Since the works are sufficiently identified by
the incipits and explicits provided by these bibliogra-
phies as well as by Badawi Aristi (44)-(51), which
should be consulted, no further details are given;

B) a listing of manuscripts directly transcribed from
‘Abd-ar-Razzaq’s volume, as described in Section
II1.5¢-d; manuscripts Dar al-Kutub 2694W and 2972W
are NOT listed separately since they apply to all
entries:

v) a listing of manuscripts probably dependent on
"‘Abd-ar-Razzaq’s volume (see Section I11.5e above);

6) information about the record of publication of
each selection, references directly relating to the text in
question and not listed by the bibliographies in (a),
and other comments.

1. AVICENNA, Notes.

a) Ff.1v-68r. At-Ta'ligat. The work starts immedi-
ately after the basmala, a pious formula (tigati bi-Liahi
wahdahu; different from the usual one of ‘Abd-ar-
Razzaq: see Section I11.2), and the hamdala. The title is
given at the end of the work, on f.68r only: ahir al-
mawgud min hadihi t-taligat, wa-li-Liah al-hamd wa-I-
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minna; tamma kitab at-Ta'ligat, wa-katabahu ‘Abd-ar-
Razzag ... Mahdavi 49, Anawati 8, Gutas W12.

B) Cairo, Dar al-Kutub, Hikma 207 (?7)28.

y) Cairo, Dar al-Kutub, Taymur Hikma 67, pp.1-
242. Copied in Muharram 1057/February 1647.

d) Published by ‘Abd-ar-Rahman Badawi from this
manuscript, Ibn Sitna, at-Taligat, Cairo 1973.

2. AVICENNA, Discussions.

a) Ff.68v-116r. Kitab al-Mubdhatat ‘an as-Sayh ar-
Ra’ts ... Ibn Sind. Mahdavi 105, Anawati 19, Gutas
WI2.

B) Cairo, Dar al-Kutub, Hikma 209.

0) Published by ‘Abd-ar-Rahman Badawi from this
manuscript in his Aristi 119-249. The order in which
the material is found in the manuscript was not always
followed by Badawi, who also omitted arbitrarily cer-
tain passages. The following table lists in order the
contents of this work in the manuscript with the
corresponding pages from Badawi’s book.

MS ff. BadawT pp.
68v-69v. 119-122.8
Letter to Kiya. otherwise known as [hrilaf an-
nas f1 amr an-nafs wa-1-"ugl. Mahdavi 12, Ana-
wati 259. See Gutas T12 for a translation and
further references.
69v-104rs  1229-2222
104r5-105r6 omits
The text of paragraphs 146-166, according to
Badaw1’s enumeration, is repeated here. Badawi
does not collate the two versions (see p.222
note 1).
105r7-107r penult. 222.21-229.11
107r penult. - 107v11 omits
A doublet of par.94; see Badawi p. 229, note 1.

107vi1-14 omits
A doublet of pars. 105-106; see Badawi p.229.
note 1.

107v14-109r10
109r10-110v21

Letter (Kitab). Mahdavi p. 203, no. I.
110v21-111v1l

Letter (Kitab). See Gutas TI1 for a partial

229.12-233.17
240-244

translation and further references. Badawil
published these ft:
110v21-111r11 245
11rl1-111v4 omits
A doublet of par. 458; see Badawi p. 245, note 5.
111v4-111v11 246
H1vI1-112v4 247-249

Nushat ‘ahdin ‘ahida li-nafsihi. Mahdavi 92,
Anawati 232,

112v4-11 omits
Letter (Kitab) to Abii Tahir b. Hassiil. Mahdavi
79 ba’ [sic, not gim], Anawati 262. See Badaw1
p. 249, note 1.

H2v11-113v1S omits
Badawi (p.249, note 1) claims, without speci-
fying, that the paragraphs omitted here are
doublets.

H3v15-115v17 233.18-239.16

115v17-116rl omits
A doublet of par.152; see Badawi, p.239, note 1.

116r 239.17-22

3. AVICENNA, The Easterners.

o) Ff. 116v-138r. Min Kitab al-Masrigiyin. Mah-
davi 63, Anawati 12, Gutas W9.

B) Cairo, Dar al-Kutub, Hikma 213.

8) Published from this manuscript in Mantiq al-
masrigiyin, Cairo 1910. The publisher does not mention
the number of the manuscript but only that it is
preserved in the Khedivial Library (p.83). The colo-
phon from f 138r which he provides, however, is
sufficient to identify his source as ‘Abd-ar-Razzaq’s
manuscript. For reprints of the Cairo edition and
further references see also Gutas T8.

4. AVICENNA, Fair Judgment.

i) ‘Commentary on Book Lambda’.
o) Ff.138v-142r14. Min Kitab al-Insaf. Sarh harf kitab
(sic) al-Lam li-s-Savh ar-Ra’is... Ibn Sina. Mahdavi
35a. Anawati 6. Gutas W10c.1.
B) Cairo. Dar al-Kutub. Hikma 216, pp. 1-22.
Cairo, Dar al-Kutub. Taymur Hikma 86, pp.97-
1.
d) Published from this manuscript by Badawi Aristi
22-33.

ii) “Commentary on the Theologia’.

a) Ff. 142r15-146r6. Fi sarh Utaligiva min Kitab al-
Insaf ‘an as-Savh ar-Ra’is ... Ibn Sind. Mahdavi and
Anawati omit; Gutas W10c.1i.

B) Cairo, Dar al-Kutub, Hikma 216, pp.22-43.

Cairo, Dar al-Kutub, Taymur Hikma 86, pp. 111-
126.

8) Only that part of this work contained on
1f- 143v19-1461r6 was published by Badawi Aristu 59.13-
66.42°, Ff. 142r15-143v19 were omitted by Badawi
because they offer a different recension of some of the
text included in the manuscript under the title Tafsir
Utiligiva (no. 4iii below). The text omitted by Badaw1
overlaps with the following sections of the Tuafsir
published in Aristi: 37.14-38.10; 46.3-15; 47.1-6; 49.3-
50.10; 50.10-18; 53.9-19; 56.14-57.8; 58.5-59.11.
Badawi did not collate the two recensions.

iii) *Exegesis of the Book Theologia’.

o) Ff.146r7-153v. Tafsir Kitab Utilugiva min al-
Insaf ‘an as-Sayh ar-Ra’is ... Ibn Sind3°. Mahdavi 35b,
Anawati 6, Gutas W10c.ii.

B) Cairo, Dar al-Kutub, Hikma 215.

Cairo, Dar al-Kutub, Taymur Hikma 86, pp. 126-
157.

v) Cairo, Dar al-Kutub, Taymur Hikma 102, pp.2-
20; copied end of Muharram 1095/mid-January 1684
in Awrang <abad>. The title of this work is worded
differently: Ta'ligat ra’ts al-hukama’ al-muta’allihin ‘ala
Utalagiva (p.2)>".

Oxford, Bodleian, Marsh 536, ff. 69v-84v.

d) Published from this manuscript by Badawi Aristi
as follows:
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Jf-146r7-151v15 = Badawi pp.37.1-59.11
151v15-20 = 59 note 7
151v20-153v = 66.5-74

The ‘Exegesis’ was translated into French from

Badawt’s text by G. Vajda, ‘Les notes d’Avicenne sur la

«Theologie d’Aristote»’, Revue Thomiste 51 (1951) 346-

406, and studied, on the basis of this translation, by

L.Gardet, ‘En I'honneur du millénaire d’Avicenne.

L’importance d’un texte nouvellement traduit: les

gloses d’Avicenne sur la pseudo Théologie d’Aristote’,

Revue Thomiste 51 (1951)333-345, reprinted in his Eru-

des de philosophie et de mystique comparées, Paris 1972,

135-146.

5. AVICENNA, Marginal Notes on De Anima.

a) Ff.154r-168r15. At-Ta'ligar ‘ala hawast Kitab an-
Nafs li-Aristatalis min kalam as-Sayh ar-Ra’is ... Ibn
Sina. Mahdavi 35g, Anawati 6, Gutas W10c.iii.

B) Cairo, Dar al-Kutub, Hikma 21432,

Cairo, Dar al-Kutub, Taymiir Hikma 86, pp. 157-
176 (incomplete; see Section I11.5d above).

0) Published from this manuscript by Badawi Aristi
75-116.16. The fragments of Ishaq b. Hunayn'’s transla-
tion of De Anima contained in this work were iden-
tified and edited separately, on the basis of Badaw's
text, by R.M.Frank. ‘Some Fragments of Ishaqg's
Translation of the De Anima’. Cahiers de Byrsa 8
(1958-59) 231-251.

Sa. AVICENNA (?7), A note on the numbers as principles.

a) F.168r16-21. The note bears no title but simply
begins, inda katir min al-awd’il anna l-a'dad mabadi’ Ii-
[I-"alam.

B) Cairo, Dar al-Kutub, Hikma 214, p.81.

d) Published from this manuscript by Badawi Aristi
116.17-25. Since the note bears no ascription, it is
reasonable to assume, on the basis of its position in the
manuscript, that ‘Abd-ar-Razzaq found it either at the
end of Avicenna’s copy of De Anima from which he
was transcribing the Marginal Notes, or as a stray note
in that copy. Frank ‘Ishaq’s Translation’ 239 note 7
suggests that it refers to Aristotle’s De Anima 404b19f .

6. AVICENNA, An Exposition of Modal Propositions.
o) Ff.168v-187r4. Bayan dawat al-giha ‘an as-Savh
ar-Ra’ts ... Ibn Sina. Mahdavi 42, Anawati omits.
B) Cairo, Dar al-Kutub, Hikma 217.
d) The work remains unpublished.

7. AVICENNA, Twenty Questions to Contemporaries.

a) Ff.187r5-193r. ‘Isrina mas’ala sa’ala ‘anha
§-Sayhu r-Ra’Tsu ... Ibn Sina ahla I- ‘asr. Mahdavt 833,
Anawati 39.

B) Cairo, Dar al-Kutub, Hikma 222.

) Published from three Istanbul manuscripts by
M. T.Danes-Pazuh, ‘Al-Masa’il al-gariba al-"i$riniya li-
Ab1 'Ali Tbn Sina’, in Collected Texts and Papers on
Logic and Language, eds. M. Mohaghegh & T.Izutsu
[Wisdom of Persia Series VIII], Tehran 13535/1974,

pp. 15-16 (introduction), 79-106 (text). In his introduc-
tion (p.16) Danes-Pazih merely mentions ‘Abd-ar-
Razzaq’s manuscript on the basis of Badawi’s intro-
duction (Aristii [47]).

8. ARISTOTLE, Metaphysics A.

a) Ff.193v-195v8. Fas! f1 harf al-Lam min Kitab Ma
ba'da t-Tabi'a li-Aristaralis al-faylasif. The translator
is not named.

B) Cairo, Dar al-Kutub, Hikma 220.

0) This slightly paraphrastic version of Metaphysics
Lambda, chapters 6-10 (1071b3-1076a4) was first
published by Abu-1-Ala ‘Afifi, ‘Targama ‘arabiya
gadima li-maqalat al-Lam min Kitab Ma ba‘da t-
Tabra li-Aristu’, Bulletin of the Faculty of Arts of the
University of Egvpt 5,1(1937)89-138, in parallel
columns with his own Arabic version of the 1928
English translation by Ross. The text was published
anew from the same manuscript by Badawi Arista 3-
11, and described as ‘an otherwise unknown shortened
paraphrase of Metaphysics A, chapters 6-10° by
R.Walzer, ‘New Light on the Arabic Translations of
Aristotle’, Oriens 6(1953)92 [= Greek into Arabic,
Cambridge. Mass. 1962. p.61]. For the relation of this
translation to others. and further references, see
A . Neuwirth. Abd al-Latif al-Bagdadr’s Bearbeitung von
Buch Lambda der aristotelischen Metaphysik, Wiesba-
den 1976. pp. 166-168.

9. AVICENNA, On the Definition of Body.

a) Ff.195v9-206r6. Kalam fi hadd al-gism ‘an as-
Sayh ar-Ra’ts ... Ibn Sina. Mahdavi 56 (p. 72), Anawati
60.

B) Cairo, Dar al-Kutub, Hikma 218.

0) The work remains unpublished.

10. IBN-ZAYLA, Compilation on Metaphysics.

a) F.206r7-9. Min gumlar al-magmii* f1 l-ilahivar ‘an
as-Savh AbT Mansir b. Zayla.

B) Cairo, Dar al-Kutub, Hikma 221.

0) The manuscript contains only the title in the
middle of the page, followed by one line of the hamda-
la. Then follows the next treatise. It would seem that
either ‘Abd-ar-Razzaq had no text to go along with the
title and neglected to cross the latter out, or, more
plausibly, Ibn-Zayla’s ‘Compilation” consisted, in
effect, of the next two selections in the manuscript.

11. ARISTOTLE, Metaphysics a.

a) Ff.206r10-206v15. Min harf al-Alif as-Sugra min
Kitab Ma ba'da t-Tabi’a li-Aristatalis al-faylasif. The
translator is not named.

B) Cairo, Dar al-Kutub, Hikma 221.

) This is an abridged version of Ishaq’s translation
of the Metaphysics o, chapters 1-2, 993a30-994b31,
pp. 3-41 in the edition of Bouyges, Averroes, Tafsir ma
ba'd at-tabi‘at, Beirut 1938. Despite the claims of
Badawi1 Aristii(49), the text preserved here contains a
number of readings better than those in the Leiden
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Averroes manuscript used by Bouyges, and it should
be consulted in a future edition.

12. THeMISTIOS, Commentary on Aristotle’s Metaphy-
sics A

o) Ff.206v16-210r7. Min Sarh Tamistiyis li-harf al-
Lam. The translator is not named.

B) Cairo, Dar al-Kutub, Hikma 221.

d) Published from this manuscript in Badawi Aristu
12-21. See R.Walzer ‘New Light’ 92-93 and A.Neu-
wirth 4bd al-Larif 172, and especially R.M. Frank,
‘Some Textual Notes on the Oriental Versions of
Themistius’ Paraphrase of Book I of the Metaphysics’,
Cahiers de Byrsa 8(1958-59)215-230.

13. MISKAWAYH, On Happiness.

a) Ff.210r8-217v. Kitab as-Sa'ada li-s-Savh Abi All
b. Miskawayh.

B) Cairo, Dar al-Kutub, Hikma 223, ff. 1v-19r.

Cairo, Dar al-Kutub, Taymar Hikma 86. pp. 58-
88.

) Published from this manuscript by ‘Ali at-Tobgi
as-Suyutt, Kitab as-Sa‘ada li-Ibn Miskawvayh. Cairo
1335/1917, reprinted Cairo 1928. The publisher refers
to his source manuscript as Hikma 6 only (p.74),
omitting the mim for the Mustafa Fadil collection. For
the work, other manuscripts, and references see my
‘Paul the Persian’ (note 1 above) 231-232.

 14. AVICENNA, Letter to Abu-Sa‘id Ibn-Abi-I-Hayr on
Prayer and the Visitation of Holy Sites.

a) Ff.218r-219r13. Kitab as-Savh as-sa’id Abi Sa'id
b. Abi I-Hayr ... ila $-Savh ar-Ra’ls Abi AT Ibn Sina (fT
sabab igabat ad-du'a’ wa-kavfivar az-zivara). Mahdavi
4 dal, Anawati 213.

B) Cairo, Dar al-Kutub, Hikma 223, ff. 19r-21v.
Cairo, Dar al-Kutub, Taymur Hikma 86, pp. 89-92.

0) Published from other manuscripts by
M. A.F. Mehren, Traités mystiques d’Abou Al al-
Hosain b. Abdallah b. Sina ou d’Avicenne, 11I¢ Fasci-
cule, Leiden 1894, pp. 44-48, by Muhyi-d-Din Sabri al-
Kurdi, Gami* al-badd’i’, Cairo 1335/1917, pp. 32-36,
and by Hasan ‘Asi, At-Tafsir al-Qur’ani wa-I-luga as-
sufiva f1 falsafat Ibn Sina, Beirut 1403/1983, pp.283-
88. The fact that this letter is written in a hand that
may be possibly different from that of ‘Abd-ar-Razzaq
(see Section I11.2 above) raises the question whether it
was, in fact, among Avicenna’s texts transmitted by
‘Abd-ar-Razzaq, and ultimately of its authenticity.

15. Ps-ARISTOTLE, Prayer.

a) F.219r14-18. Du'a’ Aristatalis.

B) Cairo, Dar al-Kutub, Hikma 223, f.21v.

Cairo, Dar al-Kutub, Taymur Hikma 86, p.93.

0) Published from this manuscript by Badawi Aristu
(50).12-16. The same question raised in the preceding
entry, paragraph (8), applies to this entry also.
Ff.219v-221r. Blank.

16. AVICENNA, Hayy b. Yaqzan, with the commentary
by IBN-ZAYLA.

o) Ff.221v-239r. Qissat Hayy b. Yaqzan al-Magqdisi.
Mahdavi 65, Anawati 219.

B) Cairo, Dar al-Kutub, Hikma 219.

d) None of the available editions of the text has
drawn upon this manuscript. The first, and only critical
edition by Mehren was apparently copied in Gami" al-
bada’i* (as in No.14 above), pp.91-113, and both
together were used by Yaltkaya, who also added
arbitrarily his own corrections. Corbin used principally
Mehren’s text for his own edition and translation, and
so did Goichon for her translation and study. Subse-
quent oriental printings of the work that I have seen
offer no improvements. References: Mehren Traités
mystigues (I° Fascicule, Leiden 1889); M. Serefeddin
Yaltkaya. ‘Hayy Ibni Yakzan li-ibni Sina’, in Buiviik
Tiirk filozof ve Tib Ustadi Ibni Sina. Sasiveti [sic) ve
eserleri hakkinda tetkikler, Istanbul 1937, pp.1-8 of
that particular fascicle: H. Corbin, Avicenne et le récit
vistonnaire. Tehran 1954 (two volumes, text and
translation). Paris 21979 (translation volume only);
A.-M. Goichon. Le récit de Hayy ibn Yagzan commenté
par des textes d’Avicenne, Paris 1959.

The different recension of the work (Hayy b. Yagzan
‘ala bayan ahar) preserved in the Istanbul manuscripts
Aya Sofya 4829 and Nuruosmaniye 4894 (Mahdavi
p.96) has now been published by ‘Asi Falsafat Ibn Sina
(as in No. 14 above), pp. 321-35.

The final three pieces in the manuscript are not in
the hand of ‘Abd-ar-Razzaq (see Section III.2) and
accordingly do not have a common source with the
other texts. i.e.. Avicenna's library. They would appear
to be notes by an owner.

17. F.239v1-8. An anonymous fragment in Persian on
Greek philosophers. described as the seven pillars:
Thales, Anaxagoras, Anaximenes, Empedokles, Pythag-
oras, Sokrates, Plato; then the six great philosophers:
Plutarch, Demokritos, Aristotle, Xenokrates, Porphyry,
Alexander Du-1-Qarnayn. This list appears to have
been taken from Sahrastani’s A/-Milal wa-n-nihal.

18. Ff.239v9-240r. A fragment of an unidentified
commentary on Avicenna’s Ayniva. Cf. the list of such
commentaries in Mahdavi 99, pp. 196-197.

19. F.240v. An anonymous fragment on the /aylat al-
mi'rag.

NOTES

' The first article in this series appeared in Arabica
24(1977)91-93. In a subsequent article, ‘Paul the Persian on
the Classification of the Parts of Aristotle’s Philosophy: A
Milestone between Alexandria and Bagdad’, Der Islam 60
(1983) 231, note 1, I announced that a description of the
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manuscript in question would be included in my book,
Avicenna and the Aristotelian Tradition, currently in press
(E.J. Brill, Leiden). This is now published more appropri-
ately here.

With the help of a grant from the Smithsonian Institu-
tion, administered under the auspices of the American
Research Center in Egypt, [ was able to visit the Egyptian
National Library in Cairo in 1975-76 and 1978 and examine
personally the manuscripts discussed here. This support, and
the co-operation of the Egyptian authorities, are gratefully
acknowledged.

My friend and colleague David A.King (Institut fir
Geschichte der Naturwissenschaften, Johann Wolfgang
Goethe-Universitdt, Frankfurt) has been a constant and
cordial provider of the wherewithals for scholarship in my
study of these and other Cairo manuscripts. I dedicate this
paper to him in gratitude and friendship.

2 A list of the various collections housed at the Dar al-
Kutub, and of some of their catalogues available in print, is
given by Abu-Nahla Ahmad b. ‘Abd-al-Magid (who signs
his name as Ahmad ‘Abd-al-Magid Haridl in the series
Corpus Commentariorum Averrois in Aristotelem published
by the American Research Center in Egypt). "Faharis
mahtitat Dar al-Kutub al-Misriya. Qa’ima bi-mahtutat al-
hikma wa-l-falsafa bi-maktabat Halim wa-Taymur wa-

~ Tal'at bi-Dar al-Kutub wa-1-Wata’iq al-Qawmiya bi-I-

Qahira’, Al-Mawrid 5,4(1976)237-239 (Abu-Nahla omits
from his list the Makram collection). A description of the
arrangement and classification of these collections is given,
in Arabic, by David A.King, A Catalogue of the Scientific
Manuscripts in the Egyptian National Library, Cairo 1981,
pp. vh-yz; and in English, in the same author’s A Survey of
the Scientific Manuscripts in the Egyptian National Library,
Indiana 1986, pp.2-4. For further bibliographical references
to catalogues see F.Sezgin’s GAS V1.324-327.

3 Fihris al-kutub al-‘arabiva al-mahfiiza bi-l1-Kutubhana
al-Hidwiya, vol. 6, Cairo 1308°1890. p. 103.

4 Fihris al-kutub al-"arabiva al-mawgida bi-d-dar li-gavar
sanat 1921, vol. 1, Cairo 1342/1924, pp. 244-259.

5 P.Kraus, ‘Plotin chez les Arabes’. Bulletin de ['Institut
d’Egypre 23 (1940-41) 272-275.

6 "‘Abd-ar-Rahman Badawi, Aristi ‘inda [-Arab, Cairo
1947, pp. (43)-(51). For Badaw’s erratic publication of these
texts see the contents of the manuscript in Section IV below.

T Fuad Sayyid, Ibn Sina, mu’allafatuhu wa-Surithuha I-
mahfiza bi-Dar al-Kutub al-Misriya, Cairo 1370/1950. The
few inaccuracies and misprints in this very useful handlist of
Avicenna’s works in the Dar al-Kutub are corrected in
Section IV below.

8 The consistent misreading of the nisha in the secondary
literature has prevented so far the scribe’s identification. In
all five colophons in which he signs his name, the rasm of
the nisba never varies (f\.a,,aj\), while on f.116r two of
the three diacritical points are clearly legible: Ji-t@‘
However, both Badawi Aristi (44) and G.C. Anawati,
Mu’allafat Ibn Sina, Cairo 1950, p. 28, read Sfn’éy against
the rasm and the pointing provided by the scribe himself,
possibly following in this regard the same incorrect reading
which had been provided by the publisher of the Mantiq al-
masrigiyin, Cairo 1910, p. 83. For further misspellings of the
nisba see also below, note 10.

The correct spelling of the town and its location were
suggested by V. Minorsky, Hudid al-"alam, ‘The Regions of

the World’ [E.J. W. Gibb Memorial Series, N.S. XI], London
1937, p. 358, no.92, and recently approved by K.Lech, Das
mongolische Weltreich [Asiatische Forschungen 22], Wiesba-
den 1968, p. 305, note 74.

It is to be noted that, as far as I can trace the word in the
literature, this is the first time that the correct form of what
appears to be one of the oldest spellings of the town’s name,
Signah, is actually attested in a known manuscript. It is a
tribute to Minorsky’s scholarship that his conjecture in the
passage referred to above is corroborated by the signature
of a native of the town, ‘Abd-ar-Razzaq.

9 The Tatimma was written toward the end of Bayhaqr’s
life; see my article referred to in the next note, p. 646b, and
cf. Brockelmann, GAL S 1.557, note 1, for the correction of
a previous error by O. Spies. Ed. M. Shafi", Tarimmat Siwdn
al-hikma, Lahore 1351/19353, pp. 124-125 = M.Kurd ‘Al
Ta’rih hukama’ al-Islam, Damascus 1365/1946, 21396/1976,
pp. 130-131. Cf. the English translation by M.Meyerhof,
“All al-Bayhaqi’s Tatimmat Siwan al-Hikma’, Osiris 8
(1948) 178.

10 T omit the nisha ‘at-TurkT, found only in the Berlin
manuscript of the Tarimma but admitted into the text by
both Shafi” and Kurd ‘AlL, and I include instead *as-Signaht”
(for "as-Signani’) found in the Istanbul and Leiden manus-
cripts. For the manuscripts of the Tatimma see D. Gutas,
"The Siwan al-hikma Cycle of Texts'. Journal of the Ameri-
can Oriental Sociery 102 (1982) 646-647. nos.2 and 7, and
consult Shaf1"'s apparatus for the variant readings. Shaf1’’s
suggestion of ‘as-Signaqi’ for the meaningless "as-Signani’ in
the Istanbul and Leiden manuscripts is correct only insofar
as it offers the alternate spelling of the town, Signaq (see the
references in note 8 above), but not the actual one used by
‘Abd-ar-Razzaq himself. Meyerhof ‘Tatimma’ 179 incor-
rectly inferred from Shafi”’s apparatus that ‘Abd-ar-Razzaq
was ‘probably from the town of Sagha-niyan or Cha-
ghaniyan in Turkestan'; the nisha form for this well-known
town, however, is either Sagani or Sagant (Yaqut, Mu'gam
al-buldan 111.393. Wiistenfeld).

'l See further below.

12 Al-ma’gilar. ie.. the sciences transmitted from the
Greek tradition. as opposed to the traditional Islamic sci-
ences, al-mangulat.

13 Philosopher and physician, died in 536/1141 (GAL
1.485); see Bayhaql Tatimma 126 and note 5 (Shafi"), and
Meyerhof ‘Tatimma® 179. If Tlagi was, as this passage
implies, a contemporary of Bayhaqi, it would seem that
there is no basis for the doubts about his date of death
expressed by R.Sellheim, Materialien zur arabischen Litera-
turgeschichte, Wiesbaden 1976, p. 147.

14 This work does not seem to have survived. See
M. Shaf1", ‘The Author of the Oldest Biographical Notice of
“‘Umar Khayyam & the Notice in Question’, Islamic Culture
6 (1932) 594, and D. M. Dunlop in EI?, 1.1131-32.

15 Bayhaqi Tatimma 120 (Shaft’) = 126 (Kurd ‘Al1r). For
the form of Lawkar?’s nisba see S.Pines, Beitrige zur is-
lamischen Atomenlehre, Grafenhainichen 1936, p. 39, note 2.

16 Tn 503/1109 Lawkari prepared a table of contents for
Avicenna’s Ta'ligdt; see ‘Abd-ar-Rahman Badawt’s edition
of the work, Cairo 1973, p.9, and Yahya Mahdavi, Fehrest-e
noshahd-ve mosannafat-e Ebn-e Sind, Tehran 13335/1954,
p.62. Brockelmann gives the date of death as 517/1123
without, however, indicating his source (GAL 1.602).

17 The brief article by M. El-Khodeiri, ‘Silsila muttasila
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min talamid Ibn Sina f1 mi’atay "am’, Millénaire d'Avicenne,
Congreés de Bagdad, 20-28 Mars 1952, Cairo 1952, pp. 53-59,
marks a first attempt to treat the subject, but it offers no
critical analysis of the standard biographical notices. The
same applies to the references and notes about the ‘Eléves
d’Avicenne et autres personnes qui se sont trouvées en
rapport avec lui” collected by S. Nafis1 in his Zendegr va kar
va andise va riizgar-e Pur-e Sinda, Tehran 13335/1954, and in
his Le livre du millénaire d’Avicenne, Tehran 1953, pp. 52-53.

18 Wa-kana hafizan li-aktar kutub AbT ‘All, “aliman bi-
matalib musannafatihi. Meyerhof ‘Tatimma’ 178 translates
the first part of the sentence as, ‘He knew by heart most of
the books of Abi ‘All’. This hardly seems to be correct in
the context, quite apart from considerations of mnemonic
feasibility. Since Bayhaqi makes a distinction between kutub
and musannafat, the first must refer to physical volumes and
the second to their contents.

19 For further details on these works see my Avicenna and
the Aristotelian Tradition, Chapter 2, Work 10.

20 For the periodization of Avicenna’s literary produc-
tion and the distinguishing features of each period see ibid..
Chapter 7, and the chronological chart at the end of
Chapter 2.

21 Cf. ibid., Chapter |, Text 2. note 8. and Chapter 4.

22 During his stay in Cairo. Kraus examined carefully the
manuscripts in the National Library: some of his findings he
incorporated in his review of GAL S in Orientalia 6 (1937)
283-289 and 8 (1939) 284-288. Numerous other notes, un-
published, can be found in the margins of his copy of
GAL S, now (1976) in the Reference Room of the Library at
the American University in Cairo. In the course of my
examination of the Cairo philosophical manuscripts I fre-
quently came across slips of paper inserted among the folia,
containing notes in French written in pencil in a hand that
was identical with that of the marginal annotations of the
GAL S volume at the AUC Library. It is likely that he also
numbered the pages of ‘Abd-ar-Razzaq’s manuscript.

23 Badawl Aristi (44) calls it "a fine ruq’a” (wa-l-hatt ruga
rafi’). Cf. the other descriptions of the hand given above in
Section I.

Despite the efforts of Dr. Remke Kruk, members of the
staff of the Dutch embassy in Cairo and the Editor of this
Journal, Drs. J.J. Witkam, for which [ wish to express my
gratitude, it has proved impossible so far to obtain photo-
graphs of the manuscript for publication here.

24 There is one exception to this: on f. 142r, the word
Utiiligiya in the title of Avicenna’s commentary (No.4ii in
the list of contents in Section IV below) is explained as
follows: Uraligiya lafz yanani ma'nahu bi-I-‘arabiva ar-rubii-
biva; kada dukira fT Ta'rth al-hukama’ f1 harf al-bd’ ‘inda
dikr Buruqlus al-hakim, an obvious reference to al-Qifti/
Zawzan1 89.9-10 (Lippert). The ink and the hand in which
this note is written seem to be identical with the ex libris
note of ‘Abd-al-Latif Subhi on /. Ir (see paragraph 4a in this
Section below).

25 Kraus ‘Plotin” 274, note 2, without having identified
the scribe, suggested nevertheless the 6th/12th or the 7th/
13th century.

26 For the text of these notes see Badaw1 Aristiz (44) top.
Neither these two owners, nor ‘Abd-ar-Razzaq himself, are
found in the list of owners and scribes of the scientific
manuscripts in the Dar al-Kutub given in the indices of
King Caralogue (as in note 2). In my review of the Cairo

philosophical manuscripts I have not come across another
manuscript in the same hand. This would suggest that this
manuscript was an isolated acquisition by Mustafa Fadil.

27 The Hikma 207 volume T have been unable to inspect;
it was constantly ‘mis mawgid’. In the 1924 catalogue of the
Dar al-Kutub (as in note 4), 1.245a, it is entered as Avicenna’s
At-Ta'ligat “ala kitab an-Nafs li-Aristi, allegedly published
in Istanbul in 1298/1881; the same information is repeated
by F.Sayyid Ibn Sind (as in note 7), p.14. Brockelmann
(GAL S 1.817, no.21a) also gives the same title and publica-
tion details for the book, citing as his source the entry
no. 103 in O.Ergin’s first catalogue, ‘Ibni Sina bibliyo-
grafyasi’, in Biiyiik Tiirk filozofu (as in Section IV, no. 166
below), p.22.

There are two problems with all these references. First,
Brockelmann’s reference to Ergin is wrong. Entry no. 103 in
Ergin does not contain a reference to a published book
entitled at-Ta'ligar ... by Avicenna, but to the manuscript of
an anonymous Sarh kitab an-Nafs li-Aristatalis in Persian,
preserved in the Istanbul manuscript TII Ahmet 3447,

. 709v-736a. (Another copy of the same Persian Sarh is

found in the manuscript Emanet Hazinesi 1730, ff.304v-
319v. under the title Kirab an-Nafs li-I-Hakim ... Aristi, said
to have been translated into persian by Farabi. See
F.Sezgin. "U¢ macmi’at ar-rasd’il’. Islam Tetkikleri Ensti-
riisti Dergisi 2.2-4 [1958] 235.)

Second. apart from the references just given in the first
paragraph above, there is absolutely no record of the exist-
ence of a book under the title az-Ta'ligar ‘ala kitab an-Nafs
li-Aristi, published in Istanbul in 1298 AH. Such a book is
not listed by Ergin either in the first edition of his catalogue,
cited above, pp.75-76, where all works by Avicenna
published in that year are given, nor in the corresponding
section in the second edition. fbni Sina bibliografyasi, Istan-
bul 1956. pp. 129-131. (To complicate matters, Ergin says on
p. 63 of the second catalogue. no. 177. that the Persian text
contained in MS I1I Ahmet 3447 was printed in Tehran by
Afdal-ad-Din Kasani. without giving the date of publica-
tion'! I have no further information about this book.) There
is, finally, no at-Ta'ligar “ala kitab an-Nafs li-Aristi by
Avicenna (Istanbul 1298) either in A. S. Fulton & A. G. Ellis,
Supplementarv Catalogue of Arabic Printed Books in the
British Museum. London 1926, or in F. E. Karatay, Istanbul
Universitesi Kiitiiphanesi Arapca Basmalar Alfabe Katalogu,
Istanbul 1953, or in Yusuf Elyan Sarkis, Mu'gam al-matbii‘at
al-"arabiva wa-l-mu‘arraba, Cairo 1346/1928.

Now the entire ‘Abd-ar-Razzaq manuscript was copied by
Muhammad Ibrahim for the Dar al-Kutub; it is quite
unlikely that the very first selection of the manuscript, and
one of the most extensive, should have been omitted (see the
list of contents in Section IV below, No. 1). M. Ibrahim’s
copies of all the other parts of the manuscript are duly
accounted for by volumes Hikma 209 and 213-223; only the
first selection, Avicenna’s Taligat, is missing. I therefore
suspect some confusion with a (presumed?) Istanbul volume,
also entitled Taligat, but nothing definite can be said before
an actual inspection of the volume(s) concerned.

28 See the preceding note.

29 The folio number given by Badawi Aristu 65.20 as
‘164a’ is a misprint for 146a.

30 The number of the first manuscript listed under this
title by Sayyid Ibn Sina 14 should be ‘6 Hikma M.
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Most of the manuscripts containing this work are also 32 The number of the manuscript is wrongly given by
listed by Kraus ‘Plotin’ 274, note 2. Sayyid Ibn Stnd 13 as ‘214M’.

31 Sayyid Ibn Sina 13 cites the title inaccurately and does 33 Mahdavi gives the page reference to the old Lhedivial
not list it under the Tafsir on p.14. Kraus, idem, is also catalogue (note 3) listing of ‘Abd-ar-Razzaq’s manuscript
guilty of the first oversight. (i.e., vol. 6, p. 104), but not its number, Hikma 6M.




